
 

 

 

Sicha Shabbaton in the Mountains 
August 9 -12, 2018 
Wildacres Retreat | Little Switzerland, NC 

 

 
 

 



Sicha Shabbaton in the Mountains 2018 

May Memory Be A Blessing 

Introduction 

Remembering and forgetting are elemental, living materials of the world like sea and dry land, 
says the poet, Yehuda Amichai. Like water and earth, remembering and forgetting each has a place 
in the ecology of living, although memory is privileged over forgetting. May memory be a blessing, 
we say. We say no such thing about forgetting although we are reminded time and again by poets 
and sages that forgetting can also be a blessing. 

The statement, May memory be a blessing, might be a hope, prayer, invitation, or challenge. The 
phrase usually follows only by a breath (or by a comma) the name of the departed: “So-and-So, 
may her memory be a blessing.” It is as though that phrase becomes our collective family name, 
says Amichai; making us kin and company in a common effort to make memory a blessing. 

Remembering and keeping go hand in hand. An ancient teacher opined that Jacob remembered 
Joseph’s dreams by picking up a reed pen and noting the moment. Remember the Sabbath (Exodus 
20:8) and keep the Sabbath (Deuteronomy 5:12) Ancient sages taught that these two commands 
were spoken by God in the same utterance. Both conspire to preserve the Sabbath beyond historical 
or scientific memory. The Sabbath Kiddush begins the day by invoking and evoking memories of 
the world’s creation and of the exodus from Egypt—memories carry truth, regardless of whether 
they carry fact. 

The Hasidic master, Sefat Emet, reminds us that through the Sabbath we remember our way to the 
past, and to the future. 
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Memory is always changing, says Amichai.  Pristine, unchanged memory, is only to be found 
sealed and preserved within the amber of forgetting. A memory forgotten is eternally at rest; 
memory renewed can redeem us from one Egypt and the next. Such memory is a source of blessing 
and a resource for ongoing creative living. Everyone’s capacity for memory—whether whole like 
the second tablets from Sinai or fragmented like the first set—is a treasure to be carried in the Ark 
throughout the journey. 

We are commanded: You shall remember all of the journey... (Deuteronomy 8:2). Said the Sefat 
Emet, remembering all of the journey means remembering more than the map which reveals only 
measurable distance. We have the capacity to remember the immeasurable journey in space, time, 
and soul—categories of spiritual existence for the Sefat Emet that are beyond measure. In these 
worlds, memory tells us that there is more truth in the journey than has ever been found. The 
memory that fills and overflows in this way is a blessing. 

Through the story of the binding of Isaac, Amichai reflects that when someone forgets details of 
the journey we fill in the story as we remember it; creating new memory. Perhaps father Isaac had 
already forgotten some of his harrowing journey to the altar of his intended sacrifice. But his 
children remember, restore, and reassemble the story for him—and even more so, for themselves. 

A verse from Proverbs teaches that the memory of the righteous is a blessing (Proverbs 10:7). But 
from the time of the Bible onward, Jewish discourse has never insisted on the qualifier, righteous. 
Zichrono/ah liv’racha, may his/her memory be a blessing, is enough. That which is remembered 
for the good testifies on behalf of someone’s most upright qualities that can become a blessing for 
those who remember. 

According to the Talmud and its commentators, the impulse to make memory a blessing must 
surely predate King Solomon and his Book of Proverbs. Indeed, they tell us, making memory a 
blessing was behind God’s remarkable thinking-out-loud moment that we overhear regarding the 
fate of Sodom: Shall I hide from Abraham what I am about to do… since all the nations of the 
world are to be blessed through him (Genesis 18:17-18)? Abraham’s memory must be a blessing, 
an exemplary model of behavior for future generations. 

The name, Abraham, still carries blessing. The Sefat Emet teaches that the memory of a name 
celebrates the past even as the story of that name, remembered for a blessing, contributes to the 
future.  Living up to—and into—a name inherited makes a life into a blessing enacted and 
extended. 

Says the midrash, when someone dies, memory bridges from this world to the next. When the 
student teaches the teacher’s Torah, the lips of that departed move in the grave, reciting the shared 
Torah. Living words in two living worlds make memory a blessing. 

Amichai never wants us to forget the blessing of that can come from forgetting. In Israel especially, 
says the poet, memory can be a paralyzing and constraining burden from which one cannot escape. 
Perhaps the vast institutional reminders of mountains, gardens, synagogues, streets, and more, can 
shoulder the burden of remembering for a while, so that the poet can rest. 
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The paradox of remembering and forgetting appears yet again in Amichai’s poetry. Sometimes 
memory is a blessing; sometimes it is a blessing to forget. Pristine memory can only be preserved 
within forgetting, the only environment within which an absolute memory is safe from change. 
Although, if it cannot be accessed, is the “memory” a memory, after all? The paradox upon which 
the poet insists appears in ancient rabbinic law: There is one commandment that can only be 
fulfilled by forgetting. 
 
For two generations, says Amichai, forgetting is part of the organic material of active 
remembering. Forgetting shapes and prunes the tree of a life. But the third generation—critically 
distant from the life shaping experiences of forebears—must schematize, ritualize, and reconstruct 
memory, and maintain it with rigor and consistency. 
 
When someone dies, says Amichai, the dam of a life has broken and a person’s past breaks through 
into the future. Evidence of a life—possessions, records, documents, stories from all angles—burst 
through with critical power that carries mourners forward in complicated, uncontrollable, 
emotional, and powerful ways. The process of mourning is to make that life “one” and coherent 
within the lives of those who remember so that the memory—zecher—of the dam—secher—will 
be a blessing. 
 
Although forgetting is part of the world’s necessary living material, we still derive comfort in the 
claim that somewhere those forgotten things still reside.  Perhaps we will one day recover them 
from a found photo or through a chain of stories, in the face of another, in a certain smell, melody, 
or sensation. Our central memorial prayer begins, “May God Remember…” God remembers all 
forgotten things, says one New Year prayer. 
 
Finally, comes the voice of the Talmudic epilogue to learning, recited when we take our leave of 
a tractate or a theme studied thoroughly. We animate the beloved learning, declaring our 
commitment to remembering the text within life’s context. We hope to be remembered by the text 
as well; our life experiences illuminate the pages of the text, even as the text helps to make sense 
of our lives. We pray that we will never forget our learning, nor be forgotten by it; neither in this 
world, nor in the world to come. 
 

Rabbi Steven G. Sager 
Director of Sicha 
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The World Is Full Of Remembering And Forgetting 

 הָעוֹלָם מָלֵא זְכִירָה וְשִׁכְחָה
 כְּמוֹ יָם וְיַבָּשָׁה. לִפְעָמִים הַזִּכָּרוֹן

 הַמּוּצֶקֶת וְהַקַּיֶמֶתהוּא הַיַּבָּשָׁה 
 וְלִפְעָמִים הַזִּכָּרוֹן הוּא הַיָּם שֶׁמְּכַסֶּה הַכֹּל

 כְּמוֹ בַּמַּבּוּל וְהַשִׁכְחָה הִיא הַיַּבָּשָׁה מַצִּילָה כְּמוֹ אֲרָרָט.
 
The world is full of remembering and forgetting 
as with sea and dry land. Sometimes memory 
is the dry land, firm and founded 
and sometimes memory is the sea that covers everything 
like the flood and forgetting is the saving dry ground like Arrarat. 
 
Yeduda Amichai/Sager 
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One and Only One Door 
 הַדֶּלֶת הָאַחַת וְהַיְחִידָה

 הִיא יָצְאָה בַּדֶּלֶת הָאַחַת וְהַיְחִידָה
 שֶׁדַּרְכָּהּ יוֹצְאִים כָּל הַמֵּתִים מִן הָעוֹלָם.

 זוֹ אוֹתָהּ הַדֶּלֶת הָאַחַת וְהַיְחִידָה
 שֶׁדַּרְכָּהּ נִכְנָסִים לָעוֹלָם.

 
 וְשֵׁם מִשְׁפַּחְתָּהּ הֶחָדָשׁ

 כְּמוֹ שֶׁל כֻּלָּם:
 זִכְרוֹנָהּלִבְרָכָה.

 
 שְׁמָהּ הַמָּלֵא מֵעַכְשָׁו וְעַד לִתְחִיַּת הַמֵּתִים:

 פְרִידָה זִכְרוֹנָהּלִבְרָכָה.
 
She left through the one and only door 
by which all the dead leave the world. 
The same one and only door 
by which we enter the world. 
 
And her new family name 
like everyone else: 
mayhermemorybeablessing 
 
Her full name from now until the resurrection of the dead: 
Frieda mayhermemorybeablessing. 
 
Yeduda Amichai/Sager 
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Keep And Remember 

ר ר אֶת־הַדָּבָֽ יו שָׁמַ֥ יו וְאָבִ֖  .וַיְקַנְאוּ־ב֖וֹ אֶחָ֑

Now his brothers were jealous of him, but his father kept the matter. (Genesis 37:11) 

 

ר … יו שָׁמַ֥ רוְאָבִ֖ נָטַל קוֹלְמוֹס וְכָתַב בְּאֵיזֶה יוֹם וּבְאֵיזֶה שָׁעָה : אָמַר רַבִּי לֵוִי -אֶת־הַדָּבָֽ
 .וּבְאֵיזֶה מָקוֹם

…but his father kept the matter - Said Rabbi Levi: He [Jacob] took up a quill and noted the day, 
the hour, and the place. (Genesis Rabbah 84:12) 

 

ת לְקַדְּשֽׁוֹזָכ֛וֹר   .אֶת־י֥וֹם הַשַּׁבָּ֖

Remember the Sabbath day to sanctify it. (Exodus 
20:8) 

 

ת לְקַדְּשׁ֑וֹ  שָׁמ֛וֹר אֶת־י֥וֹם הַשַּׁבָּ֖

Keep the Sabbath day to sanctify it. (Deuteronomy 
5:12) 

 

 .נֶאֱמָרוּשְׁנֵיהֶם בְּדִבּוּר אֶחָד וּבְתֵּיבָה אַחַת . וּבָרִאשׁוֹנוֹת הוּא אוֹמֵר זָכוֹר -שָׁמוֹר

Keep—whereas in the earlier commandments of Exodus 20 it says, remember. Both were spoken 
in one utterance and with one word. (Rashi on Deuteronomy 5:12) 

 

 
Keep and remember in one divine word שָׁמוֹר וְזָכוֹר בְּדִבּוּר אֶחָד 

So was the one God’s command clearly heard הִשְׁמִיעָנוּ אֵל הַמְיוּחָד. 
 
L’cha Dodi, Shlomo HaLevi Alkabetz  
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Kiddush for Erev Shabbat קִדּוּשׁ לְעֶרֶב שַׁבָּת 
 

 וַיְהִי עֶרֶב וַיְהִי בֹקֶר
בַּיּוֹם הַשְּׁבִיעִי וַיְכַל אֱ�הִים .  וַיְכֻלּוּ הַשָּׁמַיִם וְהָאָרֶץ וְכָל צְבָאָם.  יוֹם הַשִּׁישִׁי

וַיְבָרֵך .  וַיִּשְׁבּוֹת בַּיּוֹם הַשְּׁבִיעִי מִכָּל מְלַאכְתּוֹ אֲשֶׁר עָשָׂה. מְלַאכְתּוֹ אֲשֶׁר עָשָׂה
כִּי בוֹ שָׁבַת מִכָּל מְלַאכְתּוֹ אֲשֶׁר בָּרָא , אֱ�הִים אֶת יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אֹתוֹ

 .אֱ�הִים לַעֲשׂוֹת
 
[In a whisper:] And there was evening and morning 
The sixth day. The heaven and the earth were finished, and all their array. On the seventh day God 
finished the work that He had been doing, and He ceased on the seventh day from all the work that 
He had done. And God blessed the seventh day and declared it holy, because on it God ceased 
from all the work of creation that He had done. (Genesis 1:31-2:3) 
 

Baruch/Overflowing are you, Adonai, בָּרוּך אַתָּה ה' 
our God, Sovereign of the world  הָעוֹלָםאֱ�הֵינוּ מֶלֶך 
creator of the fruit of the vine. בּוֹרֵא פְּרִי הַגָּפֶן. 
Baruch/Overflowing are you, Adonai, בָּרוּך אַתָּה ה' 
our God, Sovereign of the world אֱ�הֵינוּ מֶלֶך הָעוֹלָם 
who singled us out with commandments אֲשֶׁר קִדְּשָׁנוּ בְּמִצְוֹתָיו 
favored us ּוְרָצָה בָנו 
and his holy Shabbat ֹוְשַׁבָּת קָדְשׁו 
with love and favor בְּאַהֲבָה וּבְרָצוֹן 
endowed us ּהִנְחִילָנו 
a reminder of the acts of creation. זִכָּרוֹן לְמַעֲשֵׂה בְרֵאשִׁית. 
For this day preeminent among  תְּחִילָהכִּי הוּא יוֹם 
holy seasons ׁלְמִקְרָאֵי קוֹדֶש 
commemorates going forth from Egypt. זֵכֶר לִיְצִיאַת מִצְרָיִם. 
You have chosen us  ָּכִּי בָנוּ בָחַרְת 
and singled us out  ָּוְאוֹתָנוּ קִדַּשְׁת 
among all peoples! מִכָּל הָעַמִים! 
Your holy Shabbat �ְׁוְשַׁבַּת קָדְש 
in love and favor בְּאַהֲבָה וּבְרָצוֹן 
  
you have bequeathed to us. ּהִנְחַלְתָּנו. 
Baruch/Overflowing are you, Adonai, בָּרוּך אַתָּה ה' 
who makes Shabbat holy. מְקַדֵּשׁ הַשַׁבָּת. 
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A Reminder Of Creation And Of Freedom 

The people of Israel said: “Show us an example of the World To Come so that we will understand, as 
children of this world, how to live there.” God responded to this request by giving Israel the Shabbat—a 
taste of the World To Come within this world. For that reason, we say that Shabbat is a zikaron l’ma-asei 
v’reisheet, a reminder of the works of creation. At first blush, we are surprised: Why do the works of 
creation require a reminder?  After all, we see the works of creation in the world’s daily existence! Of what 
must we be reminded? The explanation is that in the future, in the World To Come, Shabbat will be the 
only reminder of the work week. 

Now, every Shabbat, we move from this world to live in that World To Come reality. We forget the work-
a-day world and join ourselves to that which flows from the World To Come; a flow and takes the shape of 
a this-worldly day.  Remember the Sabbath day is a remembering so deep that it is impossible to forget; a 
remembering that goes back to creation and also forward to the World To Come. It is a remembering that 
is remembered by forgetting the week that has passed. And it is a remembering not to be forgotten in the 
week to come. Rather, it is a remembering towards the future, towards the next taste of the World To Come. 
Anticipated and remembered, Shabbat draws us, even as it is drawn from the World To Come. Zikaron 
l’ma-asei v’reisheet, a reminder of the works of creation—Such a remembering that is also a forgetting can 
be nothing other than the World To Come. 

The extent to which we can remember Shabbat during the week of creating, is the measure of our ability to 
forget the week of creating during Shabbat.  And that ability to free ourselves for the Shabbat taste of the 
World To Come is also a zecher li-yetiziat Mitzrayim, a recollection of going forth from Egypt. (Sefat Emet 
on Exodus chapter 20, from January 1896 and 1897. Interpretive translations by Rabbi Steven Sager) 

 

Who Will Remember? By What Means Do We Keep? 

 ,בַּמֶּה מְשַׁמְּרִים בִּכְלָל בָּעוֹלָם?  וּבַמֶּה מְשַׁמְּרִים זִכָּרוֹן?  וּמִי יִזְכֹּר
 בְּחֹם גָּבֹהַּ וּבְהַקְפָּאָה עֲמֻקָּה, מְשַׁמְּרִים בְּמֶלַח וּבְסֻכָּר

 .בְּיִבּוּשׁ וּבַחֲנִיטָה, בַּאֲטִימָה מֻחְלֶטֶת
 אֲבָל שִׁמּוּר הַזִכָּרוֹן הַטּוֹב בְּיוֹתֵר הוּא

 זְכִירָה אַחַתלְשַׁמְּרוֹ בְּתוֹך הַשִּׁכְחָה שֶׁאַף 
 .לאֹ תּוּכַל לְעוֹלָם לַחְדֹּר לְתוֹכָה וּלְהַפְרִיעַ אֶת מְנוּחַת הַנֶּצַח שֶׁל הַזִכָּרוֹן

 
And who will remember?  And by what means do we keep memory?  How do we preserve 
anything in the world? 
We preserve with salt and sugar, high heat and deep freeze 
With vacuum seal, with drying and embalming. 
But the best way of preserving memory is 
To protect it within forgetting so that even a single recollection 
Will be unable to penetrate and disturb the eternal rest of the memory.  
 
Yeduda Amichai/Sager   
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Assembling Fragments of Memory And Meaning 

And the final redemption will be when all the hidden meanings of going forth from Egypt are clarified and 
understood; for the redemption of that day will include all other days of redemptions.  This is what is 
written:  In order that you remember the day of your going out of Egypt all the days of your life…All the 
days of your life include the days of the Messiah (Mishnah Berachot 1:5).  For remembering and recounting 
the Exodus brings the days of the Messiah. 

At the time of going forth from Egypt God had hoped for there to be complete mending and unifying of the 
world—right then—as it would be in the future when, the Lord and His name are one.  But the wicked 
Amalek frustrated Israel as it is written:  Amalek happened upon you along the way [to what should have 
been a different end] (Deuteronomy 25:18).  And, therefore, we must remember his hatred forever.  Indeed, 
he forced upon us all the exiles.  And now, we remember and tell the story of going forth from Egypt year 
after to arouse mending and unifying.  And Amalek’s name is blotted out bit by bit.  That is why we refer 
to the act of this night as Seder for we must return and reorder the story of the going forth from Egypt so 
that it can be mended and ordered and thereby bring about the redemption, quickly and in our day. Amen! 

Rabbi Yehudah Aryeh Leib Alter (Sefat Emet), April 1875 

 
 

Carrying Whole Tablets And Fragments 
 

אֶחָד  -מְהַלְּכִין עִם יִשְׂרָאֵל בַּמִּדְבַּרתְּנִי רַבִּי יְהוּדָה בַר אֶלְעָאי: שְׁנֵי אֲרוֹנוֹת הָיוּ 
שֶׁהָיְתָה הַתּוֹרָה נְתוּנָה בְּתוֹכוֹ וְאֶחָד שֶׁהָיוּ שִׁבְרֵי לוּחוֹת נְתוּנִין בְּתוֹכוֹ. זֶה 
שֶׁהָיְתָה הַתּוֹרָה נְתוּנָה בְּתוֹכוֹ הָיָה מֻנָּח בְּאֹהֶל מוֹעֵד, וְזֶה שֶׁהָיוּ שִׁבְרֵי לוּחוֹת 

 ם.נְתוּנִין בְּתוֹכוֹ הָיָה נִכְנַס וְיוֹצֵא עִמָּהֶ 
 

Rabbi Yehudah bar Ila’i taught: Two arks accompanied Israel in the wilderness- one contained the 
Torah, and in the other were the fragments of the tablets. The one that contained the Torah was 
kept in the Tent of Meeting; and the other that contained the fragments of the tablets would 
accompany them into battle. (Jerusalem Talmud, Shekalim 1:1) 

 
כִּדְאָמַר לְהוּ רַבִּי יְהוֹשֻׁעַ בֶּן לֵוִי לִבְנֵיהּ... וְהִזָּהֲרוּ בְּזָקֵן שֶׁשָּׁכַח תַּלְמוּדוֹ מֵחֲמַת 

 אוֹנְסוֹ דְּאַמְרִינָן: לוּחוֹת וְשִׁבְרֵי לוּחוֹת מוּנָּחוֹת בָּאָרוֹן.
 
Said Rabbi Yehoshua ben Levi to his children... Be careful when it comes to an elder who has 
forgotten his learning because of his misfortune, for it is said: The tablets as well as the fragments 
of the tablets were placed into the Ark. (Berachot 8b) 
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Remember All Of The Journey 

יִם רֶץ מִצְרַ֖ ר יָֽצְא֛וּ מֵאֶ֥ ל אֲשֶׁ֥ י בְנֵֽי־יִשְׂרָאֵ֗ לֶּה מַסְעֵ֣ (במדבר לג:א)...  בענין  אֵ֜
יִם. כי הנה הליכות  רֶץ מִצְרַ֖ ר יָֽצְא֛וּ מֵאֶ֥ המסעות שנכתבו בתורה וכתיב אֲשֶׁ֥
בני ישראל באלה המסעות היינו שלא בדרך הטבע ונכתב לזכור נפלאות 

י� זֶ֛ה אַרְבָּעִ֥  יכְ֜� יְהוָֹ֧ה אֱ�הֶ֛ ר הוֹלִֽ רֶ� אֲשֶׁ֨ כַרְתָּ֣ אֶת־כָּל־הַדֶּ֗ ים השי"ת כמ"ש: וְזָֽ
קָרָאתָ֩  ר (דברים ח:ב). והוא גם כן לזכור זכות בנ"י כמ"ש: הָ֡�� וְֽ שָׁנָ֖ה בַּמִּדְבָּ֑
יִ�  ת כְּלוּ�תָ֑ הֲבַ֖ יִ� אַֽ סֶד נְעוּרַ֔ רְתִּי לָ֙� חֶ֣ ר יְהוָֹ֔ה זָכַ֤ ה אָמַ֣ ר כֹּ֚ ם לֵאמֹ֗ בְאָזְנֵי֙ יְרֽוּשָׁלַ֜

ה (י א זְרוּעָֽ ֹ֥ רֶץ ל ר בְּאֶ֖ חֲרַי֙ בַּמִּדְבָּ֔ � אַֽ רמיה ב:ב).  ובאמת אין מבא ללכת לֶכְתֵּ֤
א  ֹ֣ באלה המקומות רק בנ"י אשר יצאו מא"מ ונתעלו מדרך הטבע כמ"ש: וְל
רֶץ  ר בְּאֶ֨ נוּ בַּמִּדְבָּ֗ י� אֹתָ֜ יִם הַמּוֹלִ֨ רֶץ מִצְרָ֑ נוּ מֵאֶ֣ ה אֹתָ֖ עֲלֶ֥ מְר֔וּ אַיֵּ֣ה יְהוָֹ֔ה הַמַּֽ אָֽ

רֶץ וֶת בְּאֶ֗ רֶץ֙ צִיָּ֣ה וְצַלְמָ֔ ה וְשׁוּחָה֙ בְּאֶ֨ ם  עֲרָבָ֤ ם שָֽׁ ב אָדָ֖ א־יָשַׁ֥ ֹֽ ישׁ וְל בַר בָּהּ֙ אִ֔ א־עָ֤ ֹֽ ל
(ירמיה ב:ו). והשי"ת כשברא העולם הניח מקומות אשר אין הישוב שם 
בדרך הטבע. וכמו כן עשה הקב"ה בזמן שיש זמנים שאין ההנהגה בדרך 
הטבע. וכמו כן בנפשות שיש נפשות שאין הנהגתם בדרך הטבע. ועל זה הוא 

רים שיצאו מן הכלל הם להעיד על הכלל כולו. לכן, עדות על השי"ת. והדב
שבת סהדותא אקרי (זוהר יתרו צ:א) שההנהגה בשבתות לא בדרך הטבע. 
  וכמו שיש מ"ח שבתות בשנה כמו כן מ"ח מסעות בעולם שאינו דרך הטבע.
 
Regarding the journeys written in the Torah it says specifically, who went out from the land of 
Egypt (Numbers 33:1)). For these travels of the people of Israel to those places were not according 
to the rules of nature and it is written specifically in order to remember the wonders of the Blessed 
Holy One, as it is written: You shall remember all of the journey... (Deuteronomy 8:2). And this is 
also for the sake of remembering the merit of Israel, as it is written: I remember to your benefit the 
devotion of your youth, your love as a bride; how you followed Me in the wilderness, in a land not 
sown (Jeremiah 2:2). And, in truth, there is no way of entering those places except for the people 
of Israel who left Egypt and were lifted above nature’s ways, as it is written: They never asked 
themselves, “Where is the Lord who lifted us above the land of Egypt; who led us through the 
wilderness, a land of deserts and pits; a land of drought and darkness, a land that no one has 
traversed and where no human being has dwelt (Jeremiah 2:6)?” The Blessed Holy One, when He 
created the world, left certain places that would not be inhabited according to the ways of nature. 
Just so, the Blessed Holy One made time punctuated with times that would be beyond nature. 
Likewise, in the realm of souls that there are souls whose conduct would be beyond nature. And 
all of this as a testimony to the Blessed Holy One. And those exceptions to the rule are testimony 
to the rule. Just so, according to the Zohar: Shabbat is called “Witness” (Zohar, Yitro 90a). For 
Shabbat conduct is not limited to the ways of nature. And as there are forty-eight Shabbatot in the 
year, so are there forty-eight journeys in the world that are not constrained by nature.  (Sefat Emet, 
Parashat Masa’ei 1889) 
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The Things He Had Perhaps Already Forgotten 

 לְהַר הַמּוֹרִיָּהאַבְרָהָם אָבִינוּ לוֹקֵחַ כָּל שָׁנָה אֶת בָּנָיו 
 כְּשֵׁם שֶׁאֲנִי לוֹקֵחַ אֶת יְלָדַי לְגִבְעוֹת הַנֶּגֶב שֶׁבָּהֶן הָיְתָה לִי מִלְחָמָה.

 אַבְרָהָם מְטַיֵּל עִם בָּנָיו: כָּאן הִשְׁאַרְתִּי אֶת הָעֲבָדִים
 שָׁם קָשַׁרתִּי אֶת הַחֲמוֹר לָעֵץ לְרַגְלֵי הָהָר,
 אֵשׁ וְהָעֵצִיםוּפֹה, מַמָּש פֹּה, שָׁאַלְתָּ יִצְחָק בְּנִי, הִנֵּה הָ 

 יֵּה הַשֶׂה לְעוֹלָה. וּקְצַת לְמַעֲלָה מִזֶּה שָׁאַלתָּ בַּפַּעַם הַשְּׁנִיָה.אַ וְ 
 וּכְשֶׁהִגִּיעוּ לִמְרוֹם הָהָר נָחוּ מְעַט וְאָכְלוּ

 וְשָׁתוּ וְהֶרְאָה לָהֶם אֶת הַסְּבַ� שֶׁבּוֹ נֶאֱחַז הָאַיִל בְּקַרְנָיו.
 הַמָּקוֹם.וּכְשֶׁאַבְרָהָם מֵת לָקַח יִצְחָק אֶת בָּנָיו לְאוֹתוֹ 

 "פֹּה הֵרַמְתִּי אֶת הָעֵצִים וְשָׁם הִתְנַשַּׁפְתִּי,
 פֹּה שָׁאַלְתִּי וְאָבִי עָנָה לִי, אֱ�הִים יִרְאֶה לוֹ
 הַשֶּׂה לְעוֹלָה, וְשָׁם כְּבַר יָדַעְתִּי שֶׁזֶּה אֲנִי."

 וּכְשֶׁיִּצְחָק הִתְעַוֵּר יְלָדָיו הוֹבִילוּ אוֹתוֹ לְאוֹתוֹ
 הַר הַמּוֹרִיָּה וְתֵאֲרוּ לוֹ בְּמִלִּים

  הַדְּבָרִים הָאֵלֶּה שֶׁאוּלַי כְּבַר שָׁכַח. אֶת כָּל
 
Abraham, our father, takes his sons every hear to Mount Moriah 
just like I take my children to the hills of the Negev where I fought my war. 
Abraham hikes with his sons: Here is where I left the servants 
there I tied up the donkey to a tree at the base of the mountain, 
and here, right here, you, Isaac my son, asked here is the fire and the wood 
but where is the lamb for the offering. And a bit farther up from here you asked a second time. 
And when they got to the top of the mountain they rested a bit and ate 
and drank and he showed them the thicket in which the ram was caught by his horns. 
And when Abraham died, Isaac took his sons to the same place. 
“Here I picked up the wood and there I stopped for a breath, 
here I asked and my father answered me, God will provide himself 
a lamb for the offering, and there I already knew that it was me.” 
And when Isaac grew blind his children brought him to the very same 
Mount Moriah and described for him in words 
all of those things that he had perhaps already forgotten. 
 
Yehuda Amichai/Sager 
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Deepest Memory of Memory As A Blessing 

אֲמַר לֵיהּ רָבִינָא לְהַהוּא מֵרַבָּנַן דְּהֲוָה מְסַדֵּר  אַגַּדְתָּא קַמֵּיהּ: מְנָא הָא מִילְּתָא 
דְּהָא כְּתִיב "זֵכֶר צַדִּיק לִבְרָכָה" דְּאַמוּר רַבָּנַן "זֵכֶר צַדִּיק לִבְרָכָה"? אֲמַר לֵיהּ: 

(משלי י:ז). מִדְּאוֹרַייתָא מְנָא לָן? דִּכְתִיב: "הַמְכַסֶּה אֲנִי מֵאַבְרָהָם אֲשֶׁר אֲנִי 
 ."יח)-(בראשית יח:יז עוֹשֶׂה?".  וּכְתִיב, "וְאַבְרָהָם הָיוֹ יִהְיֶה לְגוֹי גָּדוֹל וְעָצוּם

 
Said Ravina to the sage who was a librarian of ancient oral teachings for him:  What is the source 
of this phrase that the sages employ, “May the memory of the righteous be a blessing”? The sage 
replied: That is a biblical verse [from the Writings, the last third of the Bible]: May the memory of 
the righteous be a blessing (Proverbs 10:7). But what is its source in the Torah, [asked Ravina]? It 
is [implicit in] the verse: Shall I hide from Abraham that which I am about to do?  Which is 
followed by the verse: Since Abraham is to become a great and populous nation and all the nations 
of the world are to bless themselves through him (Genesis 18:18) 
 
Yoma 38b 

 

וַהַ' אָמָר הַמְכַסֶּה אֲנִי מֵאַבְרָהָם אֲשֶׁר אֲנִי עוֹשֶׂה? וְאַבְרָהָם הָיוֹ יִהְיֶה לְגוֹי גָּדוֹל 
יח). מִדְרָשׁ אַגָּדָה:"זֵכֶר -יח:יזוְעָצוּם וְנִבְרְכוּ בּוֹ כֹּל  גּוֹיֵי הָאָרֶץ (בראשית 

צַדִּיק לִבְרָכָה" (משלי י:ז). הוֹאִיל וְהִזְכִּירוֹ בֵּרְכוֹ.  וּפְשׁוּטוֹ שֶׁל מִקְרָא: וְכִי 
מִמֶּנּוּ אֲנִי מַעֲלִים, וַהֲלאֹ חָבִיב לְפָנַי לִהְיוֹת לְגוֹי עָצוּם, לְשׁוֹן רַשִׁ"י.  וְהַנָּכוֹן, כִּי 

. אָמַר: הִנֵּה הוּא עָתִיד לִהְיוֹת לְגוֹי גָּדוֹל הַשֵׁם יִתְבָּרַ� דִּבֵּר בִּכְבוֹד אַבְרָהָם
בְּזַרְעוֹ וּבְכָל גּוֹיֵי הָאָרֶץ לִבְרָכָה; לָכֵן לאֹ אֲכַסֶּה מִמֶּנּוּ כִּי  וְעָצוּם, וְיִהְיֶה זִכְרוֹ

יאֹמְרוּ הַדּוֹרוֹת הַבָּאִים: אֵי� כִּסָּה מִמֶּנּוּ, אוֹ אֵי� נִתְאַכְזַר הַצַדִּיק עַל שְׁכֵנָיו 
 חֵם וְלאֹ הִתְפַּלֵּל עֲלֵיהֶם כְּלָל.הַחוֹנִים עָלָיו, וְלאֹ רִ 

 
The Lord said: Shall I hide from Abraham that which I am about to do? Since Abraham is to 
become a great and populous nation and all the nations of the world are to bless themselves 
through him (Genesis 18:17-18). According to midrash: The memory of the righteous is a blessing 
(Proverbs 10:7), and in the very mentioning of Abraham’s name, God blessed him. But the most 
straightforward understanding of the verse is: Shall I hide this from him, seeing as how he is so 
beloved by me as to become a great nation? This is the language of Rashi. But the correct 
understanding is that the blessed holy one spoke with concern for Abraham’s honor; saying: 
Behold, he is destined to be a mighty and great nation and the memory of him will serve as a 
blessing to his descendants and to all the nations of the earth; therefore, I will not hide it from him 
lest future generations say: Is it possible that either God hid [this destruction] from him or that a 
person as righteous as Abraham showed such cruelty to his neighbors and neither pitied them nor 
prayed for them? (Ramban on Genesis 18:18) 
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Blessings Remembered In The Stars And In The Selves 

מנאם בחייהם ובמיתתן ' כו' ואלה שמות בני ישראל הבאים מצרימה'
השבטים הם תיקנו לעצמם והנה ... להודיע חיבתן שנמשלו ככוכבים 

ושמותיהם מתקנים . ולכן נמנו במיתתן להודיע כי השאירו ברכה. ולדורות
והצדיקים ' ...זכר צדיק לברכה'ועליהם נאמר ...ומאירים לכל בני ישראל 
  ועדיין הם מאירים לכל בני ישראל ...נשאר מהם ברכה לדורות

These are the names of the children of Israel who came to Egypt (Exodus 1:1) Named in their lives 
when they came to Egypt with Jacob, and now in their deaths as their descendants leave Egypt 
bearing the same names; so precious that they are likened to stars. Look! The tribes are a model for 
themselves and for subsequent generations. And therefore, they are counted in their deaths to make 
known that their blessing remains. And their names form and enlighten all the people of Israel… 
and regarding them it is said, may the memory of the righteous be a blessing… and the righteous 
remain as a blessing for all generations… still shining and illuminating all of Israel. 

Sefat Emet (Parashat Shemot) 1896 
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Memory And Blessing In Two Worlds 

מַאי דִּכְתִיב "אָגוּרָה בְאָהָלְ� עוֹלָמִים" (תהילים סא:ה)? וְכִי אֶפְשָׁר לוֹ לְאָדָם 
לָגוּר בִּשְׁנֵי עוֹלָמִים? אֶלָּא אָמַר דָּוִד לִפְנֵי הַקָּדוֹשׁ בָּרוּ� הוּא: רִבּוֹנוֹ שֶׁל עוֹלָם, 

רַבִּי  יְהִי רָצוֹן שֶׁיּאֹמְרוּ דְּבַר שְׁמוּעָה מִפִּי בָּעוֹלָם הַזֶּה. דְּאָמַר רַבִּי יוֹחָנָן מִשּׁוּם
שִׁמְעוֹן בֶּן יוֹחַי: כָּל תַּלְמִיד חָכָם שֶׁאוֹמְרִים דְּבַר שְׁמוּעָה מִפִּיו בָּעוֹלָם הַזֶּה 
שִׂפְתוֹתָיו דּוֹבְבוֹת בַּקֶּבֶר. אֲמַר רַבִּי יִצְחָק בֶּן זְעֵירָה וְאִתֵימָא שִׁמְעוֹן נְזִירָא: 

י יְשֵׁנִים" מַאי קְרָאָהּ? "וְחִכֵּ� כְּיֵּין הַטּוֹב הוֹלֵ� לְדוֹדִי לְמֵישָׁרִים דּוֹבֵב שִּׂפְתֵ 
 (שיר השירים ז:י).

 
What is the meaning of the verse, O, that I might dwell in your tent forever/in two worlds (Psalm 
61:5)? It is this- Said David before the blessed Holy One: Master of the world, may it be your will 
that they say a word of teaching that came from my own mouth in this world. As Rabbi Yohanan 
said in the name of Rabbi Simeon ben Yohai: Every sage whose teaching is quoted in this world, 
his lips move in the grave. Said Rabbi Yitzhak ben Zeira, and some say it was Shimon Nezira: 
What is the confirming verse? Your mouth is like choicest wine. Let it flow to my beloved as new 
wine gliding over the lips of sleepers (Song of Songs 7:10). 
 
Yevamot 97a 

 
 

ה בִּשְׁמוֹ [דּ]אָמַר רַבִּי יוֹחָנָן מִשּׁוּם רַבִּי שִׁמְעוֹן בֶּן יְהוֹצָדָק: כָּל מִי שֶׁנֶּאֶמְרָה הֲלָכָ 
בָּעוֹלָם הַזֶּה, שִׂפְתוֹתָיו דּוֹבְבוֹת בַּקֶּבֶר; שֶׁנֶּאֱמַר: "דּוֹבֵב שִּׂפְתֵי יְשֵׁנִים" (שיר 

 השירים ז:י).
Said Rabbi Yohanan in the name of Rabbi Shimon ben Yehotzadak: Everyone in whose name 
halacha/law has been taught in this world, that person’s lips move in the grave; as it is said: Gliding 
over the lips of sleepers (Song of Songs 7:10). 
 
Sanhedrin 90b 
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Let Mt. Remembrance Remember 

 ,שֶׁהַר הַזִּכָּרוֹן יִזְּכֹּר בִּמְקוֹמִי
 ,שֶׁהַגַּן לְזֵכֶר יִזְּכֹּר. זֶה תַפְקִדוֹ

 ,שֶׁהַבִּנְיַן הַיָדּוּעַ יִזְּכֹּר, שֶׁהָרְחוֹב עַל שֵׁם יִזְּכֹּר
 ,שֶׁבֵּית הַתְּפִלָה עַל שֵׁם אֱ�הִים יִזְּכֹּר

 ,שֶׁסֵּפֶר הַתּוֹרָה הַמִּתְגַּלְגֵּל יִזְּכֹּר
 ,שֶׁהַדְּגָלִים יִזְכְּרוּ. שֶׁהַיִּזְכֹּר יִזְּכֹּר

 אֲשֶׁר, הַתַּכְרִיכִים הַצִּבעוֹנִיִּים שֶׁל הַהִיסְטוֹרִיָה
 .שֶׁהָאָבָק יִזְּכֹּר. ם שֶׁעָטְפוּ הָפְכוּ אָבָקהַגּוּפִי

 .שֶׁהַשִׁלְיָה תִזְכֹּר. שֶׁהָאַשְׁפָּה תִזְכֹּר בַּשַׁעַר
 ,שֶׁחַיַּת הַשָׂדֶה וְעוֹף הַשָּׁמַיִם יאֹכְלוּ וְיִזְּכְּרוּ

 .כְּדֵי שֶׁאוּכַל לָנוּחַ . שֶׁכֻּלָּם יִזְּכְּרוּ
 
Let Mt. Remembrance remember instead of me, 
that’s its role. Let the memorial garden remember, 
let the street named in memory remember, let the famous building remember, 
let God’s prayer house remember, 
let the rolling Torah remember, 
let the prayer for remembering remember. Let the flags remember, 
colorful shrouds of history, the 
bodies they wrapped have turned to dust. Let the dust remember. 
Let the garbage remember in the gate. Let the afterbirth remember. 
Let the animal of the field and the bird of the sky eat and remember, 
Let everyone remember. So that I can rest. 
 
Yeduda Amichai/Sager 
 

The Mitzvah Of Forgetting 

מַעֲשֶׂה בְּחָסִיד אֶחָד שֶׁשָׁכַח עוֹמֶר בְּתוֹ� שָׂדֵהוּ וְאָמַר לִבְנוֹ: צֵא וְהַקְרִיב עָלַי פַּר לְעוֹלָה וּפַר 
בַּמִצְוָה זוֹ מִכָּל מִצְווֹת שֶׁבַּתּוֹרָה? אָמַר לְזִבְחֵי הַשְּׁלָמִים. אָמַר לוֹ: אַבָּא! מַה רָאִיתָ לִשְׂמֹחַ 

לוֹ: כָּל מִצְווֹת שֶׁבַּתּוֹרָה נָתַן לָנוּ הַמָּקוֹם לְדַעֲתֵינוּ,  זוֹ שֶׁלּאֹ  לְדַעֲתֵינוּ. אֶלָּא הֲרֵי הַכָּתוּב 
אוֹמֵר: "כִּי תִקְצֹר קְצִירְ� בְּשָׂדֶ� וְשָׁכַחְתָּ עוֹמֶר בַּשָּׂדֶה לאֹ תָשׁוּב לְקַחְתּוֹ לַגֵּר לַיָּתוֹם 

 יִהְיֶה לְמַעֲן יְבָרֶכְ� ה' אֱ�הֶי� בְּכֹל מַעֲשֶׂהֵ יָדֶי�" (דברים כד:יט). וְלָאַלְמָנָה
 
The story of a pious man who forgot an omer-measure of wheat in his field and said to his son: Go 
and sacrifice for me a bull as a whole offering and a bull as a well-being offering. His son said: 
Abba! what’s making you celebrate this mitzvah more than any of the mitzvot in the Torah? He 
replied: All of the other mitzvot in the Torah the Ever-Present One gave to be carried out with 
specific consciousness; this one without specific consciousness. For Scripture says: When you reap 
the harvest of your field and you forget an omer in the field, do not turn back to get it; it shall go 
to the stranger, the fatherless, and the widow—in order that the Lord your God may bless you in 
all your undertakings (Deuteronomy 24:19). (Tosefta Peah 3.8) 
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Two Generations of Forgetting Have Passed 

 עַכְשָׁו עָבְרוּ שְׁנֵי דּוֹרוֹת שֶׁל שִׁכְחָה
 אוֹי לָנוּ שֶׁכְּבַר. וְהִגִּיעַ הַדּוֹר הָרִאשׁוֹן שֶׁל זְכִירָה

 .הֵם קְלִפָּה קָשָׁה עַל לֵב רֵיקהִגַּעְנוּ לַזְכִירָה כִּי הַזִּכְרוֹנוֹת 
 עוֹד מְעַט וּבַשָּׂדוֹת וּבֶעָרִים יִתְהַלְּכוּ בְּנֵי אָדָם

 ,וּבִיְדֵיהֶם כְּמוֹ סִפְרֵי מַגְדִּירֵי צְמָחִים שֶׁל אוֹהֲבֵי טֶבַע
 ,וְיִקְרְאוּ זֶה אֶל זֶה. עַכְשָׁו מַגְדִּירֵי בְּנֵי אָדָם

 הִנֵּה הַצֶּבַע הָאָפְיָנִי, הִנֵּה הַסִּימָנִים, לאֹ טָעִיתִי, הִנֵּה מָצָאתִי
 זֶה רֵיחוֹ, הִנֵּה הַחִיּוּ� הַיָּדוּעַ , שֶׁל עֵינַיִם וְשֵׂעָר

 זוֹ אִשָׁה, זֶה יָדִיד וְזֶה יָדִיד שֶׁל יָדִיד, וְזֶה שְׁמוֹ
 ,וְזֶה דְּמוּי אָבִי וְזֶה דְּמוּי אֲנִי וּדְּמוּי אַתְּ , מֵאָז

 זֶה הַשֵּׁם, רֵחַ מָתַי אַתָּה נוֹבֵלמָתַי אַתָּה פּוֹ
 ,וְזֶה הַשֵּׁם הַמְקֻבָּל בֵּין אוֹהֲבִים וִיְדִידִים, הַמַּדָּעִי

 .וְזֶה שֵׁם בְּלִי אִישׁ וְזֶה אִישׁ שֶׁאֵין לוֹ שֵׁם
 .וְזֶה הָיָה

 
 
Now two generations of forgetting have passed 
and the first generation of remembering has arrived. Woe to us that already 
we have arrived at remembering for memories are the hard shell of an empty heart. 
In a little while people will walk through fields and cities 
with something like nature lovers’ plant guides in hand 
now person guides. And they will call to one another, 
here I found it, no mistake, here are the signs, here is the characteristic color 
of the eyes and hair, here is the well-known smile, this is its fragrance, 
and this is its name, this was a friend, friend of a friend, this a woman 
of long ago, this one is the image of my father and this the image of me and of you, 
when you will flower and when you will wilt, this is the scientific 
name, and this is the common name between lovers and friends, 
and this is a name with no person and this is a person with no name. 
And that’s how it was. 
 
Yehuda Amichai/Sager 
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IMAGINED MEMORY 

An imagined conversation between 
Yehuda Amichai (poet) and Yosef Hayim Yerushalmi (historian) 

 
 
Now two generations of forgetting have passed 
and the first generation of remembering has arrived. 
 
The modern effort to reconstruct the Jewish past begins at a time that witnesses a sharp break in 
the continuity of Jewish living and hence also an ever-growing decay of Jewish group memory. In 
this sense, if for no other, history becomes what it had never been before—the faith of fallen Jews. 
For the first time, history, not a sacred text, becomes the arbiter of Judaism. (Based on “Two 
Generations of Forgetting…” by Amichai) 
 

 
 

Woe to us that already 
we have arrived at remembering for memories are the hard shell of an empty heart. 
 
The break with the intimacy of the old existence has indeed occurred, but the deeper return to this 
intimacy has not taken place. The enthusiasm for religion and the genuineness of the old 
relationships has vanished, but no new enthusiasm has broken forth, no new set of relationships 
has been built. (Edouard Gans, 19th Jewish historian, in Yerushalmi’s, Zakhor, p.86) 
 

 
 

And that’s how it was. 
 
As a professional Jewish historian I am a new creature in Jewish history. My lineage does not 
extend beyond the second decade of the nineteenth century….  I live within the ironic awareness 
that the very mode in which I delve into the Jewish past represents a decisive break with that past. 
(Yosef Hayim Yerushalmi, Zakhor) 
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The Memory Of The Dam Is A Blessing 

 וְכָל אָדָם הוּא סֶכֶר בֵּין עָבָר לְעָתִיד.
 תוֹך הֶעָתִידלְ כְּשֶׁהוּא מֵת נִשְׁבָּר הַסֶּכֶר וְהֶעָבָר מִתְפָּרֵץ 

 וְאֵין מֻקְדָּם וְאֵין מְאֻחָר.  וְהַזְּמַן הוּא אֶחָד
 כְּמוֹ אֱ�הֵינוּ, זְמַנֵּנוּ אֶחָד.

 .וְזֵכֶר הַסֶּכֶר לִבְרָכָה
And every person is a dam between past and future. 
When that one dies the dam is broken and the past breaks through into the future 
and there is no early or late. Time is one 
Like our God, our time is one. 
And the memory of the dam is a blessing. 
 
Yeduda Amichai/Sager 
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Yizkor- May God Remember 

נִשְׁמַתוֹ צְרוּרָה בִּצְרוֹר הַחַיִּים עִם  תְּהֵי. שֶׁהָלַ� לְעוֹלָמוֹ.... יִזכּוֹר אֱ�הִים נִשְׁמַת
וְעִם שְׁאָר צַדִּיקִים , וְלֵאָה, רָחֵל, רִבְקָה, שָׂרָה, וְיַעֲקֹב, יִצְחָק, אַבְרָהָם

 . אָמֵן. וְצִדְקָנִיּוֹת שֶׁבְּגַן עֵדֶן
 

May God remember the soul of.... who has gone to its eternity. May that soul be bound up in the 
bond of life with the lives of Abraham, Isaac, and Jacob, Sarah, Rebecca, Rachel, and Leah, along 
with all of the other righteous men and women in the Garden of Eden, Amen. 
 

 

 

The Student Takes Leave Of The Text: 
Let Us Not Forget One Another 

We will return to you �ָהַדְרָן עֲל 
And you will return to us וְהַדְרָ� עֲלָן 
Our thoughts are with you �ָדַּעְתָּן עֲל 
And your thoughts are with us וְדַּעְתָּ� עֲלָן 
We will not forget you �ָּלָא נִתְנְשֵׁי מִנ 
Nor will you forget us וְלָא תִתְנְשֵׁי מִנָּן 
Neither in this world לָא בְּעָלְמָא הָדֵין 
Nor in the world to come. .וְלָא בְּעָלְמָא דְּאָתֵי 

From the ritual of completing a portion of Talmud 
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