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Dear Participants, 

Welcome to the 2016 Sicha Shabbaton In The Mountains. During our long weekend, I invite you to join in 
an extended reflection about “Doors, Thresholds, And Thoughtful Jewish Living.” 

The door is a richly important element in Jewish religious imagination. The door presides over comings 
and goings, over transitions. It demarcates the responsibilities and commitments of in, on one side, and out, 
on the other side. We should be mindful of how we move from one realm to the next. What do we take with 
us on our journeys? What do we leave at the door as we go in or out? The mezuzah is a reminder that it is 
just at the place where in and out are hinged that we should be most thoughtful. 

Teachers open doors for their students; 
colleagues and fellow travelers and friends 
open for, and to, one another.  Opportunity 
knocks, the proverb tells us. The voice of my 
beloved knocks, says The Song of Songs. I 
knock expectantly: The past that is behind 
me and future before me meet at the opening 
door. The doorway is crowded with 
precedent and with expectation. Elijah, who 
symbolizes past and future, precedent and 
expectation, is usually found at the door.  

In Jewish law, the door separates the inner 
Sabbath realm from the outer work-a-day 
world.  It is precisely here, at the door, on 
the Sabbath, that ancient sages raise the question of how inner Sabbath tranquility opens to the presence of 
the needy who stand outside. Doors are barriers both for better and for worse. At the open door we might 
risk vulnerability. But the consequences of the closed door can be ignorance and indifference to a world 
that is shut out. 

Doors of the spirit open to inner, personal life arcing over thresholds of perception, pain, tolerance, and 
knowledge. Some thresholds prompt us to lock ourselves safely within. At the same time, the Jewish year 
contains sacred seasons that are well-framed opportunities to open inner doors that tend to remain closed. 
Study, prayer, and acts of kindness are ways of knocking on doors beyond and within hoping that they will 
open to inner and wider, deeper and higher worlds. 

Doors open to the possibility of joining all the compartments of the world’s house, making the world one 
space and connecting all inhabitants. 

A knock on the door rings hollow without imagining that a Listening Ear (Pirke Avot 2:1) makes response 
possible. Therefore, we knock and the heart quickens as we listen. We are hoping to see something that we 
have not seen before. According to the poet, Yehuda Amichai, we are not the only ones waiting at the door. 
He teaches that our frail lives are doors through which God enters the world to learn something previously 
unknown: But through the wound in my chest God peeks into the world/ I am the door of his dwelling. 

Rabbi Steven Sager  

http://www.sichaconversation.org/
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… doors have soul 

They are the guardians of boundaries, they serve both to divide and connect the psychic topography 
of the house keeping its imaginations multiple, and each part in direct or indirect relation with 
every other part. Doors make and mark tension between the diverse elements within the house… 
the art of the door makes of arriving, departing, and returning a ritual process that assures that the 
house will not be taken for granted. Clothe your entrance with such images. 

(Robert Sardello, Facing the World with Soul: The Reimagination of Modern Life) 
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The Mezuzah And The Meeting of “In” And “Out” 

חַיָּב אָדָם לְהִזָּהֵר בִּמְזוּזה מִפְּנֵי שֶׁהִיא חוֹבַת הַכֹּל תָּמִיד. וְכָל זְמַן שֶׁיִּכָּנֵס וְיֵצֵא, 
הַקָּדוֹשׁ בָּרוּ� הוּא, וְיִזְכֹּר אַהֲבָתוֹ. וְיֵעוֹר מִשְּׁנָתוֹ יִפְגַּע בִּיִחוּד הַשֵׁם, שְׁמוֹ שֶׁל 

וּמִשְׁגִיּוֹתָיו בְּהַבְלֵי הַזְּמָן, וְיֵּדַע שֶׁאֵין דָּבָר הָעוֹמֵד לְעוֹלָם וּלְעָלְמֵי עוֹלָמִים אֶלָּא 
ישָׁרִים. אָמְרוּ וּמִיַד הוּא חוֹזֵר לְדַעְתּוֹ וְהוֹלֵ� בְּדַרְכֵי מֵ  -יְדִיעַת צוּר הָעוֹלָם

חַכָמִים הָרִאשׁוֹנִים: כָּל מִי שֶׁיֵּשׁ לוֹ תְּפִלִין בְּראשׁוֹ וּבִזְרוֹעוֹ וְצִיצִית בְּבִגְדוֹ 
מֻחְזָק הוּא שֶׁלּאֹ יֶחֱטָא, שׁהֲרֵי יֵשׁ לוֹ מַזְכִּירִים רַבִּים. וְהֵם הֵן  -וּמְזוּזָה בְּפִתְחוֹ

לַּחְטאֹ, שֶׁנֶּאֱמַר: חוֹנֶה מַלְאַ� הַשֵׁם סָבִיב לִיְרֵאָיו מַּלְאֲכִים שֶׁמַּצִּילִין אוֹתוֹ מִ 
 )לְּצֵם (תהילים לד:חוַיְחַ 

 
 
Everyone should be scrupulous about the mezuzah 
because it is a duty for everyone, all the time. And 
every time that one enters or leaves, one meets the 
unification of the name, the name of the blessed Holy 
One, may He be blessed, and one remembers his love. 
When one awakens from sleep and from mistakes 
caused by times’ vanities, then one realizes that 
nothing stands the test of forever other than the 
knowledge of the Rock of Forever—and immediately 
one comes to one’s senses and continues down honest 
paths. The early sages have said: anyone who has 
Tefillin on head and arm, tzitzit on a garment and a 
mezuzah at the opening is strengthened so as not to 
sin. For such a one has many reminders.  And as for 
them, they are angels who save him from sinning, as 
it is written: The Lord’s angel abides around God 
fearers and rescues them (Psalm 34:8).   
 
(Maimonides, Laws of The Mezuzah 6:13) 
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Mindful Coming And Going 

רַבִּי נְחוּנְיָה בֶּן הַקָּנָה הָיָה מִתְפַּלֵּל בִּכְנִיסָתוֹ לְבֵית הַמִּדְרָשׁ וּבִיְצִיאָתוֹ תְּפִילָה 
קְצָרָה. אָמְרוּ לוֹ: מַה מָּקוֹם לִתְפִילָה זוֹ? אָמַר לָהֶם: בִּכְנִיסָתִי אֲנִי מִתְפַּלֵּל 

 נִי נוֹתֵן הוֹדָיָה עַל חֶלְקִי.שֶׁלּאֹ תֶאֶרַע תְּקָלָה עַל יָדִי, וּבִיְצִיאָתִי אֲ 
 
Rabbi Nehunyah ben HaKaneh would pray a short prayer when he entered and when he left the 
bet midrash. They said to him: What is the place of this prayer [in your life]? He said to them: 
When I enter, I pray that no offense is caused by my action, and when I leave I give thanks for my 
lot.  
 
(Mishnah Berachot 4:2) 
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Be Like A Threshold 

אָדָם יְכוֹלָה -רַבִּי אֶלְעָזָר הַקַּפָּר אוֹמֵר: אַל תְּהֵא כְּמַשְׁקוֹף הָעֶלְיוֹן, שֶׁאֵין יַד בְּנֵי
כְּאַסְקֻפָּה הָעֶלְיוֹנָה שֶׁמְּבַלְּעַת פַּרְצוּפוֹת. וְלאֹ כְּאַסְקֻפָּה לִגַּע בָּהּ. וְלאֹ 

הָאֶמְצָעִית, שֶׁמְּנַגֶּפֶת הָרַגְלָיִם.  אֶלָּא הֱוֵי כְּאַסְקֻפָּה תַחְתּוֹנָה שֶׁהַכֹּל דָּשִׁין בָּה. 
 וְסוֹף כָּל הַבִּנְיָן נִסְתָּר, וְהִיא בִּמְקּוֹמָה עוֹמָדֶת.

 
Rabbi Elazar HaKappar said: Do not be like a lintel overhead that no one can reach; neither be like 
a door beam that injures faces, nor like a raised threshold that bruises feet. Rather, be like a low 
threshold that everyone crosses easily. In the end, the entire building might disappear, but the 
threshold will remain in place. 
 
Avot d’Rabbi Natah end of chapter 26 
 

 

 

How ironic and fitting that the lintel of Rabbi Eleazar’s academy survives!  The black basalt 
lintel with two eagles stretching a ribbon and wreath between them announces:  This is the 
academy of Rabbi Eleazar HaKappar. Zeh bet midrasho shel l’rabbi Eleazar HaKappar.  
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Generations In The Doorway 

אָמַר רַבִּי אֶלְעָזָר:  -וְאֶת כָּל הָעֵדָה הַקְהֵל אֶל פֶּתַח אֹהֶל מוֹעֵד (ויקרא ח:ג) 
כָּל יִשְׂרָאֵל שִׁשִּׁים רִבּוֹא וְאַתְּ אוֹמֵר: "אֶל פֶּתַח אֹהֶל מוֹעֵד"?! אֶלָּא זֶה אֶחָד 

ווּ הַמַּיִם מִתַּחַת מִן הַמְּקוֹמוֹת שֶׁהֶחֱזִיק מוּעַט אֶת הַמְּרֻבֶּה. דִּכְוָתֵהּ: "יִקָּ 
הַשָּׁמַיִם אֶל מָקוֹם אֶחָד" (בראשית א:ט)". בַּנֹּהַג שֶׁבָּעוֹלָם אָדָם מְפַנֶּה כְּלִי 
מָלֵא לְתוֹ� כְּלִי רֵיקָן, אוֹ שֶׁמָּא כְּלִי מָלֵא לְתוֹ� כְּלִי מָלֵא?! הָעוֹלָם כֻּלוֹ מַיִם 

! אֶלָּא זֶה אֶחָד מִן הַמְּקוֹמוֹת שֶׁהֶחֱזִיק בְּמַיִם וְאַתְּ אוֹמֵר: "יִקָּווּ הַמַּיִם"?
מוּעַט אֶת הַמְּרֻבֶּה. דִּכְוָתֵהּ: "קְחוּ לָכֶם מְלאֹ חָפְנֵיכֶם פִּיחַ כִּבְשָׁן" (שמות 

. אָמַר רַב הוּנָא: לָא דָמֵי הַדֵין דְּחָפִין לְהָדֵין דְּקָמִיץ, הַדֵין דְּחָפִין תְּרֵין ט:ח)
רְבָּע חֻפְנִין תְּמָנְיָא קֻמְצִין, נִמְצָא חָפְנוֹ שֶׁל משֶׁה מַחֲזֶקֶת שְׁמֹנָה הָדֵין דְּקָמִיץ, אַ 

קֻמְצִין?! אֶלָּא מְלַמֵּד  שֶׁהַקָּדוֹשׁ בָּרוּ� הוּא מַסְפִּיק וְאַהֲרֹן חוֹפֵן וּמשֶׁה זוֹרְקָן. 
ה אֶחָד מִן הַמְּקוֹמוֹת וְאַתְּ אוֹמֵר: "וּזְרָקוֹ משֶׁה הַשָּׁמַיְמָה" בְּבַת אֶחָת?! אֶלָּא זֶ 

 שֶׁהֶחֱזִיק מוּעַט אֶת הַמְּרֻבֶּה. 
Gather the all of the community in the doorway of the Tent of Meeting (Leviticus 8:3). All of Israel 
numbered six hundred thousand yet you say: Gather all of the community in the doorway of the 
Tent of Meeting?! Impossible, except that this is one of the places where the little contains the 
much. Likewise: Let the waters under the heavens be gathered into one place (Genesis 1:9). 
Normally, a person spills a full vessel into an empty vessel. Is it possible to spill a full vessel into 
a full vessel?! The world was entirely water, and yet you say: Let the waters be gathered?! 
Impossible, except that this is one of the places where the little contains the much. Likewise: [Both 
of you, Moses and Aaron,] take handfuls [hof’neichem] of soot from the furnace (Exodus 9:8). 
Rabbi Huna said: A hofen-handful is not the same as a kometz-handful, a hofen being twice as 
much so that four hofenim equals eight kematzim. The verse teaches that the Holy One, blessed be 
he, provided the handfuls that Aaron could hold and that Moses could throw. Yet you say: And 
Moses threw it (Exodus 9:8)—all in one throw?!  Impossible, except that this is one of the places 
where the little contains the much.  

דִּכְוָתֵהּ: "אוֹרֶ� הֶחָצֵר מֵאָה בָאַמָּה וְרֹחַב חֲמִשִּׁים בַּחֲמִשִּׁים" (שמות כז:יח). 
אָמַר רַבִּי יוֹסֵי בַּר חֲלַפְתָּא:"אוֹרֶ� הֶחָצֵר מֵאָה בָאַמָּה" וְכָל יִשְׂרָאֵל עוֹמְדִים 

ת הַמְּרֻבֶּה. דִּכְוָתֵהּ: בְּתוֹכָהּ?! אֶלָּא זֶה אֶחָד מִן הַמְּקוֹמוֹת שֶׁהֶחֱזִיק מוּעַט אֶ 
"וַיַּקְהִלוּ משֶׁה וְאַהֲרֹן אֶל פְּנֵי הַסָּלַע" (במדבר כ:י).  אָמַר רַבִּי חָנִין: כְּמִין 
כְּבָרָה הָיְתָה, וְכָל יִשְׂרָאֵל עוֹמְדִין עָלֶיהָ?! אֶלָּא זֶה אֶחָד מִן הַמְּקוֹמוֹת שֶׁהֶחֱזִיק 

הּ: "וַיּאֹמֶר יְהוֹשֻׁעַ אֶל בְּנֵי יִשְׂרָאֵל גְּשׁוּ הֵנָּה" (יהושע מוּעַט אֶת הַמְּרֻבֶּה. דִּכְוָתֵ 
ג:ט). רַב הוּנָא אָמַר: זְקָפָן בֵּין שְׁנֵי בַדֵּי הָאָרוֹן, וְרַבִּי חָמָא בְּרַ' חֲנִינָא אָמַר: 

אָרוֹן, הָדָא הוּא שָׂמָן בֵּין שְׁנֵי בַדֵּי הָאָרוֹן, וְרַבָא אָמַר: צִמְצְמָן בֵּין שְׁנֵי בַדֵּי הָ 
דִּכְתִיב: "וַיּאֹמֶר יְהוֹשֻׁעַ בְּזּאֹת תֵּדְעוּן כִּי אֵל חַי בְּקִרְבְּכֶם" (יהושע ג:י). אָמַר 
לָהֶם: מִתּוֹ� שֶׁהֶחֱזִיקוּ אֶתְכֶם שְׁנֵי בַדֵּי הָאָרוֹן, יוֹדֵעַ אֲנִי שֶׁשְּׁכִינָתוֹ בֵּינֵיכֶם. אַף 
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תְנֵינַן: עוֹמְדִים צְפוּפִים וּמִשְׁתַּחֲוִים רְוֵחִים. רַבִּי שְׁמוּאֵל בְּבֵית הַמִּקְדָּשׁ כֵּן, דִּ 
בַּר אִיבְיָה בְּשֵׁם רַבִּי אַחָא אָמַר: רֶוַח אַרְבָּע אַמּוֹת בֵּין כָּל אֶחָד וְאֶחָד, אַמָּה 

לָבוֹא כֵּן,  לְכָל צַד, שֶׁלּאֹ יְהֵא אֶחָד מֵהֶן שׁוֹמֵעַ קוֹל חֲבֵרוֹ מִתְפַּלֵּל. אַף לֶעָתִיד
שֶׁנֶּאֱמַר: "בָּעֵת הַהִיא יִקְרְאוּ לִירוּשָׁלַיִם כִּסֵא ה' וְנִקְווּ אֵלֶיהָ כָל הַגּוֹיִם" 

 (ירמיה ג:יז). 
And likewise: The length of the Tabernacle’s court shall be one hundred cubits and the breadth 
of it shall be fifty cubits throughout (Exodus 27:18). Rabbi Yosi bar Halafta said: The length of the 
court shall be one hundred cubits, yet all of Israel could stand within it?! Impossible, except that 
this is one of the places where the little contains the much. And likewise: Moses and Aaron 
gathered the community in front of [el p’nei] the rock (Numbers 20:10). Rabbi Hanin said: That 
rock was the size of a sieve and yet all of Israel stood upon [al] it?! Impossible, except that this is 
one of the places where the little contains the much. And likewise: Joshua said to the children of 
Israel: Come right here (Joshua 3:9). Rav Hunah said: He made them stand at attention in between 
the two poles of the Ark. Rabbi Hama son of Rabbi Haninah said: He placed them between the 
two carrying-poles of the Ark. Rava said: He squeezed them in between the two carrying-poles of 
the Ark, as it is written: And Joshua said, By this shall you know that the living God is among you 
(Joshua 3:10). Because God has contained you between the two carrying-poles of the Ark I know 
that the Divine Presence is amongst you. Just so was it in the Temple, as it is taught: Standing they 
were crowded and prostrating they had room (Pirke Avot 5:5) Said Rabbi Shemuel bar Iviah in 
the name of Rabbi Aha:  A space of four cubits surrounded each and every one, a cubit in each 
direction so that no one would hear his fellow while praying. So will it be in the future, as it is 
said: At that time they will call Jerusalem the throne of the Lord and all of the nations will stream 
to it (Jeremiah 3:17). 

רַבִּי יוֹחָנָן סְלַק לְמִשְׁאַל בִּשְׁלָמֵהּ דְּרַבִּי חֲנִינָא וְאַשְׁכְּחֵהּ דַּהֲוָה עָסִיק בְּהָדֵין 
פְּסוּקָא: "בָּעֵת הַהִיא יִקְרְאוּ לִירוּשָׁלַיִם כִּסֵא ה' וְנִקְווּ אֵלֶיהָ כָל הַגּוֹיִם" 

וֹתָן?! אָמַר לוֹ: הַמִּקְרָא אוֹמֵר: (ירמיה ג:יז). אָמַר לוֹ: וּמַחֲזֶקֶת הִיא א
 "הַרְחִיבִי מְקוֹם אָהֳלֵ�... כִּי יָמִין וּשְׂמֹאוֹל תִּפְרֹצִי"  (ישעיה נד:ב,ג).

Rabbi Yohanan went to pay a visit to Rabbi Haninah and found him engaged in that very verse: At 
that time they will call Jerusalem the throne of the Lord and all of the nations will stream to it. 
Rabbi Yohanan said to him: And Jerusalem will contain them all?! Rabbi Haninah replied: There 
is a verse that says: Enlarge the site of your tent, expand the place of your dwelling... For you shall 
spread out to the right and to the left (Isaiah 54:2,3).  

(Leviticus Rabbah 10:9). 
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Teacher As Doorway 

רַבִּי מֵאִיר אוֹמֵר: אִם לָמַדְתָּ מֵרַב אֶחָד, אַל תּאֹמַר: דַּיִּי. אֶלָּא לֵ� אֵצֶל חָכָם 
 ֹ אמַר: לאֹ אֵלֵ� אֶלָּא לְמִי שֶׁהוּא קָרוֹב אֵלַי. שֶׁנֶּאֱמַר: "אִם וּלְמַד תּוֹרָה, וְאַל תּ

תְּבַקְשֶׁנָּה כַכָּסֶף וְכַמַּטְמוֹנִים תַּחְפְּשֶׂנָּה" (משלי ב:ד). וְחוֹבָה הִוא לָאָדָם 
וְרַבִּי עֲקִיבָא. שֶׁיְּשַׁמֵּשׁ שְׁלשָׁה תַּלְמִידֵי חֲכָמִים, כְּגוֹן רַבִּי אֱלִיעֶזֶר וְרַבִּי יְהוֹשֻׁעַ 

שֶׁנֶּאֱמַר: "אַשְׁרֵי אָדָם שׁוֹמֵעַ לִי לִשְׁקֹד עַל דַלְתֹתַי יוֹם יוֹם, לִשְׁמֹר מְזוּזֹת 
פְּתָחָי" (משלי ח: לד). אַל תִּקְרִי "דַלְתֹתַי," אֶלָּא "דֶּלֶת דַּלְתֹתַי." כִּי אֵינְ� יוֹדֵעַ 

 זֶה, אוֹ שְׁנֵיהֶם כְּאֶחָד טוֹבִים, שֶׁנֶּאֱמַר: אֵיזֶה מֵהֶם יִתְקַיְּמוּ בְיָדֶ�. הֲזֶה אוֹ
 "בַּבֹּקֶר זְרַע אֶת זַרְעֶ�" (קהלת יא:ו).

 
Rabbi Meir says: If you have learned from one master, do not say: That’s enough. Rather, go to a 
sage and learn Torah. Do not say: I won’t go except to someone who is close by. As it says: Seek 
it as you do silver, and search for it as for treasures (Proverbs 2:4). And it is a person’s obligation 
to seek out three sages like Rabbi Eliezer, Rabbi Yehoshua, and Rabbi Akiba; as it says: Happy is 
the one who listens to me, coming early to my doors each day, watching at my doorposts/mezuzot. 
(Proverbs 8:34). Do not take it to mean, my doors/daltotai, but rather, one door that leads to my 
other my doors/delet-daltotai. For you do not know which of them might succeed for you. Perhaps 
this one, or this one; or perhaps one is just as good as the other. As it says: Sow your seed in the 
morning and do not hold back your hand in the evening, since you do not know which is going to 
succeed, the one or the other, or if both are equally good (Ecclesiastes 11:4). 
 
(Avot d’Rabbi Natan, chapter 3) 
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Doors To Prayer And Presence 

מַהוּ "אַשְׁרֵי אָדָם שׁוֹמֵעַ לִי"? אָמַר  -"אַשְׁרֵי אָדָם שׁוֹמֵעַ לִי" (משלי ח:לד) 
"לִשְׁקֹד עַל הַקָּדוֹשׁ בָּרוּ� הוּא: אַשְׁרָיו לָאָדָם בְּשָּׁעָה שֶׁשְּׁמוּעוֹתָיו לִי. מַהוּ, 

דַלְתֹתַי" (משלי ח:לד)? אָמַר הַקָּדוֹשׁ בָּרוּ� הוּא: אִם הָלַכְתָּ לְהִתְפַּלֵּל בְּתוֹ� 
בֵּית הַכְּנֶסֶת אַל תַּעֲמֹד עַל הַפֶּתַח הַחִיצוֹן לְהִתְפַּלֵּל שָׁם אֶלָּא הֱוֵי מִתְכַּוֵּין 

לָּא "עַל לְהִכָּנֵס דֶּלֶת לִפְנִים מִדָּלֶת. "לִשְׁקֹד עַל דַלְתִי" אֵין כְּתִיב כַּאן אֶ 
שְׁתֵי דְּלָתוֹת. וְלָמָּה כֵּן? שֶׁהַקָּדוֹשׁ בָּרוּ� הוּא מוֹנֶה פְּסִיעוֹתֶי� וְנוֹתֵן  -דַלְתֹתַי"

לְ� שְׂכַר. וּמַהוּ "לִשְׁמֹר מְזוּזֹת פְּתָחָי" (משלי ח: לד)? אָמַר רַבִּי יְהוּדָה בַּר 
זָה מֵהַפֶּתַח סִימָא: וְכִי יֵשׁ מְזוּזָּה בְּבָתֵי כְּנֵסִיוֹת? אֶלָּא מַהַמְּזוּזָּה הַזּוֹ אֵינָהּ זָ 

כַּ� לאֹ תְּהֵא זָז מִבָּתֵי כְּנֵסִיוֹת וּמִבָּתֵי מִדְרָשׁוֹת. אָמַר הַקָּדוֹשׁ בָּרוּ� הוּא: אִם 
תַּעֲשֶׂה כֵּן דַּע שֶׁאַתָּה מְּקַבֵּל פְּנֵי שְׁכִינָה. מַה כְּתִיב אַחֲריו? "כִּי מֹצְאִי מָצָא 

 חַיִים" (משלי ח:לה).

 
Happy is the one who listens to me (Proverbs 8:34)— What is the import of: Happy is the one who 
listens to me? Said the Holy One, blessed be he: A person’s happiness comes when all of his 
listening is with me in mind; when he is attending at my doors (Proverbs 8:34). Said the Holy One, 
blessed be he: If you have gone to pray in the synagogue, do not plan to stand on the outer threshold 
to pray there. Rather, intend to enter fully, through the inner door. Coming early to my door is not 
written. Rather, coming early to my doors—two doors. And why is this so? Because the Holy One, 
blessed be he, counts your footsteps and gives you a reward. And what is the import of [the last 
part of the verse], and watching at my doorposts/mezuzot (Proverbs 8:34)? Rabbi Yehudah bar 
Sima said: Now is a mezuzah required for synagogues? Rather, just as the mezuzah does not 
move/zazah from the doorway, so should you not move from the synagogues and the study houses. 
Said the Holy One, blessed be he: If you act this way, know that you will [be there] to greet the 
Divine Presence. For what is the verse immediately following? Indeed, one who finds me, finds 
life (Proverbs 8:35).   
 
(Deuteronomy Rabbah 7:2)  
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Doors And Generations 

הָיִינוּ יוֹשְׁבִין וְאָמַר רַבִּי יוֹחָנָן: כְּשֶׁהָיִינוּ לוֹמְדִין תּוֹרָה אֵצֶל רַבִּי אוֹשַׁעֲיָא 
אַרְבָּעָה  אַרְבָּעָה בָּאַמָּה. אָמַר רַבִּי: כְּשֶׁהָיִינוּ לוֹמְדִין תּוֹרָה אֵצֶל רַבִּי אֶלְעָזָר 
בֶּן שַׁמּוּעַ הָיִינוּ יוֹשְׁבִין שִׁשָּׁה שִׁשָּׁה בָּאַמָּה. אָמַר רַבִּי יוֹחָנָן: רַבִּי אוֹשַׁעֲיָא בְּרִיבִּי 

בִּי מֵאִיר בְּדוֹרוֹ. מָה רַבִּי מֵאִיר בְּדוֹרוֹ לאֹ יָכְלוּ חֲבֵרָיו לַעֲמוֹד עַל סוֹף בְּדוֹרוֹ כְּרַ 
דַּעתּוֹ, אַף רַבִּי אוֹשַׁעֲיָא לאֹ יָכְלוּ חֲבֵרָיו לַעֲמוֹד עַל סוֹף דַּעתּוֹ. אָמַר רַבִּי יוֹחָנָן: 

נִים כְּפִתְחוֹ שֶׁל הֵיכָל, וְאָנוּ לִבָּן שֶׁל רִאשׁוֹנִים כְּפִתְחוֹ שֶׁל אוּלָם, וְשֶׁל אַחֲרוֹ
רַבִּי אֶלְעָזָר בֶּן  -רַבִּי עֲקִיבָא, אַחֲרוֹנִים ,כִּמְלאֹ נֶקֶב מַחַט סִידְקִית. רִאשׁוֹנִים

רַבִּי אוֹשַׁעֲיָא  -רַבִּי אֶלְעָזָר בֶּן שַׁמּוּעַ, אַחֲרוֹנִים ,שַׁמּוּעַ. אִיכָּא דְּאָמְרִי: רִאשׁוֹנִים
 בְּרִיבִּי.

 
And Rabbi Yohanan said: When we used to learn Torah with Rabbi Oshaya, four would sit in the 
space of one cubit. Rabbi [Yehudah HaNasi] said: when we used to learn Torah with Rabbi Eleazar 
ben Shamuah, six would sit in one cubit. Rabbi Yohanan said: Rabbi Oshaya Be’ribbi in his 
generation was like Rabbi Meir in his generation. Just as in the generation of Rabbi Meir none of 
his colleagues could more than stand on the threshold of his knowledge*, so with Rabbi Oshaya 
none of his colleagues could more than stand on the threshold of his knowledge. Rabbi Yohanan 
said: The hearts of the early masters were like the doorway of the Ulam, the entrance hall of the 
Temple; and of the later masters like the doorway of the Heichal, the main santuary. But our hearts 
are like the eye of a fine needle. Among the ancient masters is Rabbi Akiba, among the later- Rabbi 
Eleazar ben Shamua. There are some who say: Early masters include Rabbi Eleazar ben Shamua, 
and later masters include Rabbi Oshayah Be’ribbi. 
 
(Babylonian Talmud Eruvin 53A) 
 
*More plainly, an idiom meaning, ‘could not penetrate to the end of his knowledge.’ 

 

1. the ulam (vestibule) marked in the diagram above as A,  
2. the hekhal (main sanctuary for worship), later called the Holy Place, B,  
3. and the debir, C, (the Holy of Holies) reserved for the High Priest to meet God on Yom Kippur.  
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The Door Of The Bet Midrash 
Yesterday I was as happy as if the whole world was mine and today I am as sad as one who has 
lost the whole world. What happened? When I went to enter the bet midrash (study house) I could 
not find the key…. and I stood in front of the locked door. About seven different things crossed 
my mind in a single moment; one of them being: the bet midrash still survives and I’m standing 
outside because I lost the key and I can’t go in. What should one do who wants to enter other than 
break down the door? 

But the door is stronger than I am. No matter how hard I tried, I couldn’t open it. Our forebears 
who built synagogues and study houses made them with thick walls, with doors that had locks. 
Once those bet midrash doors were locked, no one without the key could enter… 

Ever since the day that I was locked out of the bet midrash, I could not find any place for myself. 
Before I lost the key, I would go to the market and speak with people; or I would go to the forest 
and stroll in the fields. But since the key has been lost all of those places feel strange to me. If I go 
outside, I can’t find any peace of mind, nor can I find any tranquility in the hotel. But I will not let 
melancholy get the better of me. I can find a thousand paths to take. Sometimes just to stroll and 
sometimes to search for the key. In the end, my feet would become accustomed to the journey. My 
feet grew accustomed, but my soul never did. My soul became heavy and my feet carried it along 
only with difficulty. 

Every day I examined my room. There was no place that I did not search. I knew that all of my 
efforts were in vain, but I kept looking, nonetheless. Many times I ran to the bet midrash. Perhaps 
the Holy One would perform a miracle and open the door before me. I even searched in the mound 
of torn pages from sacred book in in the courtyard where, as a young man coming early and leaving 
late, I would hide the key so that if anyone got their before me, he would find the key there… 

What is it that kept me from going to the locksmith to get a new key made? I kept circling the 
study house, inspecting it. Perhaps I would find some breach in the wall and enter. But the old 
study house was solid on all sides, without any flaw. Our ancestors who built houses for Torah 
were careful to make them solid on every side. 

Again, I thought about the books that remained in our old bet midrash. Only a few out of many 
were still there. As long as I had the key, I could go in and learn from them; but once the key was 
lost I could no longer go in and learn. Who would learn from them? 

S.Y. Agnon, Oreach Nata Lalun/A Guest For The Night 
Translated by Rabbi Steven Sager 
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Written And Left On The Door 

 רָאִיתִי בַּרְחוֹב, בְּעֶרֶב קַיִץ,
 רָאִיתִי אִשָּׁה שֶׁכָּתְבָה מִלִּים

 עַל נְיָר פָּרוּשׂ עַל דֶּלֶת עֵץ נְעוּלָה,
 ה לָהּ.וְקִפְּלָה וְשָׂמָה בֵּין דֶּלֶת לַמְּזוּזָה וְהָלְכָ 

 
 וְלאֹ רָאִיתִי אֶת פָּנֶיהָ וְלאֹ אֶת פְּנֵי הָאִישׁ

 שֶׁיִּקְרָא אֶת הַכָּתוּב
 וְלאֹ רָאִיתִי אֶת הַמִלִּים.

 
I saw in the street, on a summer evening, 
I saw a woman who had written words 
on paper spread on a locked wooden door, 
then folded and put it between the door and doorpost and went on her way. 
 
I didn’t see her face or the face of the one 
who would read the inscription 
nor did I see the words. 
 
From a poem by Yehuda Amichai 
Translated by Rabbi Steven Sager 
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… the abrupt edge, according to the bird books, is “the edge between two types of 

vegetation… where the advantages of both are the most convenient.” 

… The advantage of the edge is that it allows the bird to live in two worlds at once, and the more 
abrupt the more intense the advantage. From a position of height or secrecy, the bird can spy for 
danger or prey; it can come and go quickly, like a thief. Where the vegetation is more varied, the 
shade and cover thicker, the insect life rising, the tanager can sweep down from its treetop, the 
thrush can fly out from the gloom, and the redwing can sit the fence post all day in the summer 
sun. The edge is the concept of the doorway, shadow and light, inside and outside, room and 
warlde’s room, where the density and variety of the plants that love the sun and the open air yield 
to the darker, greener, cooler interior world, at the margin. It is no surprise, then, that the greatest 
number of species as well as individuals live at the edge and fly the pathways and corridors and 
trails at the joining of the juxtaposition. That is where the richness is, the thick, deep vegetable 
life—a wall of life, where the trees turn to meadows, the meadows to columnar, watchtower trees. 
A man of sense, coming to a clearing, a great open space, will always wait among the trees, in the 
doorway, until the coast is clear.  (Stanley Plumly, Now That My Father Lies Down Beside Me) 
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How Shall We Mark The Door? 
In famous movie versions of the Passover story, we watch the people of Israel paint the blood of 
the Passover offering on their doors as a sign that marks their houses for protection against what 
will be the last of the plagues.  Views watch as the blood is brushed onto the outside of door, its 
posts and lintel.  But this staging of the scene is not a foregone conclusion in the conversations of 
ancient sages. 

Did our ancestors paint the outside of their doors, or was it the inside?  Listen to the ancient 
conversations about how to bring the sacred story to life:  

They shall take some of the blood and put it on the two doorposts and the lintel of the houses in 
which they are to eat it (Exodus 12:7).  This means: put the blood on the inside of the door.  Now, 
you say it means on the inside?! Perhaps it really means put the blood on the outside!  But the 
Torah argues for “inside” when it says: When I see the blood I will pass over you (Exodus 12:13).  
When I see means the blood that is visible to Me, but not to others—this was the view of Rabbi 
Ishmael. 

Rabbi Yonatan agreed that the blood was painted on the inside of the door, but he relied on a 
different part of the verse quoted by Rabbi Ishmael:  Now, you say it means on the inside.  But 
perhaps it really means put the blood on the outside!  But Torah argues for “inside” when it says: 
And the blood on the houses where you are staying shall be a sign for you (Exodus 12:13)—a sign 
for you, but not for others. 

Rabbi Isaac says:  I continue to say that it means on the outside, so that when they Egyptians see 
it, they will tremble in their guts!  (Mekhilta d’Rabbi Ishmael, Pisha chapter 6) 

Rabbi Ishmael (2nd century) and Rabbi Yonatan (3rd century) converse across the generations.  
Both agree (against the movie makers) that the blood was put on the inside of the door but each 
has his own reasoning.  Is the marking for God’s sake or for Israel’s sake?  Rabbi Isaac (3rd century)  
sees the blood as a mark of confrontation and defiance that will be unsettling to the now fearful 
Egyptians. 

It is our turn to enter the conversation and extend it to a new generation. 

Sicha web-essay by Rabbi Steven Sager, April 2011  
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The Threshold Of Shabbat Generosity 

צִיאוֹת הַשַׁבַּת שְׁתַּיִם שֶׁהֵן אַרְבַּע בִּפְנִים, וּשְׁתַּיִם שֶׁהֵן אַרְבַּע בַּחוּץ. כֵּיצַד? יְ 
הֶעָנִי עוֹמֵד בַּחוּץ וּבַעַל הַבַּיִת בִּפְנִים. פָּשַׁט הֶעָנִי אֶת יָדוֹ לִפְנִים וְנָתַן לְתוֹ� יָדוֹ 

הֶעָנִי חַיָּב וּבַעַל הַבַּיִת פָּטוּר. פָּשַׁט  -כָהּ וְהוֹצִיאשֶׁלְּבַעַל הַבַּיִת, אוֹ שֶׁנָּטַל מִתּוֹ
בַּעַל  -בַּעַל הַבַּיִת אֶת יָדוֹ לַחוּץ וְנָתַן לְתוֹ� יָדוֹ שֶׁלֶּעָנִי, אוֹ שֶׁנָּטַל מִתּוֹכָהּ וְהִכְנִיס

בַּעַל הַבַּיִת מִתּוֹכָהּ, אוֹ הַבַּיִת חַיָּב וְהֶעָנִי פָּטוּר. פָּשַׁט הֶעָנִי אֶת יָדוֹ לִפְנִים וְנָטַל 
שְׁנֵיהֶן פְּטוּרִין. פָּשַׁט בַּעַל הַבַּיִת אֶת יָדוֹ לַחוּץ וְנָטַל הֶעָנִי  -שֶׁנָּתַן לְתוֹכָהּ וְהוֹצִיא

 שְׁנֵיהֶן פְּטוּרִין. -מִתּוֹכָהּ, אוֹ שֶׁנָּתַן לְתוֹכָהּ וְהִכְנִיס
 
On Shabbat, there are two ways of taking out that are really four ways from the perspective of 
inside, and two that are really four from the perspective of outside. How so? 

 
The poor person stands outside and the 
homeowner is within. The poor person 
extends his hand inside and puts 
something into the hand of the home 
owner, or he takes something from the 
hand of the home owner and brings it 
outside—either way, the poor person has 
violated the Sabbath and the homeowner 
is exempt. 
 
The home owner extends his hand out and 
puts something into the hand of the poor 
person, or he takes something from the 
poor person’s hand and brings it inside—
either way, the home owner is culpable 
and the poor person is exempt. 
 
The poor person extends his hand inside 
and the home owner takes something from 
his hand, or the home owner put 
something in his hand and the poor person 
took it outside—both are exempt. 
 
The home owner extended his hand 
outside and the poor person took 
something from his hand, or the poor 
person put something in the home owner’s 
hand and he brought it inside—both are 
exempt. 
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You Open for Him 

 אַתְּ פְּתַח לוֹ
 בִּהְיוֹתוֹ נָמוּך מִלִּפְתֹּחַ 
 אַתְּ שָׂאֵהוּ עַל כְּתֵפֶי�

 וְהַרְגִּיעֵהוּ "אַל תִּירָא"
 לְאַט פְּתַח לוֹ, בִּפְתָחִים אֵינוֹ מֻרְגָּל

 עַד כֹּה דִּמָּה שֶׁהַכֹּל פָּתוּחַ 
 דִּמָּה, עֲבִירִים וּשְׁקוּפִים כְּמַשָּׁב שֶׁל רוּחַ הַקִּירוֹת, 

 הַקִּירוֹת, דִּמָּה, פְּקוּחִים כְּמִישׁוֹר סַבְלָנִי, מְפֹהָק
 מַשְׁקוֹף וּמְזוּזָה לאֹ הִכִּיר לָדַעַת

 לאֹ צִיר וְלאֹ דֶּלֶת
 אַתְּ שָׂאֵהוּ לְחַכֵּ� צִדָּיו בַּמְּזוּזוֹת

 לְהַרְכִּין ראֹשׁוֹתַּחַת הַמַּשְׁקוֹף 
 לְאַט עַל הַסַּף הַנִּיחֵהוּ

 עַד בֶּטַח יִפְסַע, לאֹ כְּנִמְלַט
 ד מִפְתַּן הַדֶּלֶת.עַ מִבַּ 

You open for him 
when he is too small to open 
you lift him to your shoulders 
and soothe him with “don’t be afraid” 
open for him slowly, he is unaccustomed to openings 
‘til now he imagined that everything was open 
the walls, he imagined, were as open and transparent as the breeze 
the walls, he imagined, as were as open eyed as a patient plain, yawning 
he recognized neither lintel nor doorposts 
neither hinge nor door 
you lift him so that he rubs his sides against the doorposts 
so that he bows his head beneath the lintel 
gently you set him on the threshold 
so that he is surefooted, not like a refugee 
standing on the threshold. 
 
Rivka Miriam 
Translated by Rabbi Steven Sager 
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Leaning Against The Door 

אַשְׁכְּחֵיהּ שְׁמוּאֵל לְרַב יְהוּדָה דְּתָלֵי בְּעִיבְרָא דְּדַשָּׁא וְקָא בָּכֵי. אֲמַר לֵיהּ: 
שִׁינָּנָא, מַאי קָא בָּכֵית? אֲמַר לֵיהּ: מִי זוּטְרָא מַאי דִּכְתִיב בְּהוּ בְּרַבָּנָן, "אַיֵּה 

שֶׁהָיוּ  -אַיֵּה שֹׁקֵל אַיֵּה סֹפֵר אֶת הַמִּגְדָּלִים" (ישיעה לג:יח)."אַיֵּה סֹפֵר"סֹפֵר 
שֶׁהָיוּ שׁוֹקְלִים קַלִּין וַחֲמוּרִין  -סוֹפְרִים כָּל אוֹתִיּוֹת שֶׁבַּתּוֹרָה. "אַיֵּה שֹׁקֵל"

וֹרָה. "אַיֵּה סֹפֵר אֶת שֶׁהָיוּ סוֹפְרִים כָּל אוֹתִיּוֹת שֶׁבַּתּ -שֶׁבַּתּוֹרָה."אַיֵּה סֹפֵר"
שֶׁהָיוּ שׁוֹנִין שְׁלשׁ מֵאוֹת הֲלָכוֹת בְּמִגְדַּל הַפּוֹרֵחַ בַּאֲוִיר. וְאֲמַר רַבִּי  -הַמִּגְדָּלִים"

אַמִי: תְּלַת מֵאָה בְּעַיֵי בָּאוּ דוֹאֵג וַאֲחִיתוֹפֶל בְּמִגְדָּל הַפּוֹרֵחַ בַּאֲוִיר. וּתְנַן: 
בָּעָה הֶדְיוֹטוֹת אֵין לָהֶם חֵלֶק לָעוֹלָם הַבָּא, אֲנַן מַה תֶּהֱוֵי שְׁלשָׁה מְלָכִים וְאַרְ 

עֲלַן?! אֲמַר לֵיהּ: שִׁינָּנָא, טִינָא הָיְתָה בְּלִבָּם. אַחֵר מַאי? זֶמֶר יְוָונִי לָא פְּסַק 
 מִפּוּמֵיהּ.

 
Shemuel found Rav Yehuda leaning on the door bolt and crying. He said: O, learned one! Why 
are you crying? He replied: Is it a small thing that is written concerning the sages: [Your throat 
shall murmur in awe:] Where is one who counts? Where is one who weighs? Where is one who 
counts the towers? (Isaiah 33:18) Where is one who counts- for they used to count all the letters 
of the Torah. Where is the one who weighs- for they used to weigh all of the light and heavy 
commandments in the Torah. Where is one who counts the towers- for they used to repeat 300 laws 
concerning a tower that flies in the air. Rabbi Ami said: 300 questions did Doeg and Ahitophel, 
ask about a tower that flies in the air. Yet, it is taught: Three kings and four commoners have no 
portion in the world to come [among them, Doeg and Ahitophel. Their erudition did not save 
them.] What [therefore] shall become of us?! Shemuel replied: O, learned one! Those two had a 
flaw in their hearts [and that’s why their Torah knowledge did not save them]. Rav Yehudah 
replied, but what of [the great sage, Elisha ben Abuyah, who left the tradition and became “The 
Other,”] Aher? Why did his Torah not save him? [It was because] Greek song never ceased from 
his mouth.  (Babylonian Talmud Hagigah 15B) 
 

נֵיזִיל בְּאוֹרְחָא. דְּאַבַּיֵי שְׁמַעֵיהּ לְהַהוּא גַּבְרָא דְּקָאָמַר לְהַהִיא אִתְּתָא: נַקְדִּים וְ 
אָמַר: אֵיזִיל אַפְרְשִׁינְהוּ מֵאִיסּוּרָא. אֲזַל בַּתְרַיְיהוּ תְּלָתָא פַּרְסֵי בְּאַגְמָא. כִּי 
הָווּ פָּרְשֵׁי מֵהֲדָדֵי שְׁמַעִינְהוּ דְּקָא אָמְרִי: אוֹרְחִין רְחִיקָא וְצַוְותִין בְּסִימָא. 

לָא הֲוָה מָצֵי לְאוֹקוֹמֵיהּ נַפְשֵׁיהּ. אֲזַל, תְּלָא  -הֲוָה אֲמַר אַבַּיֵי: אִי מַאן דְּסָנֵי לִי
נַפְשֵׁיהּ בְּעִיבּוּרָא דְּדַשָּׁא וּמִצְטַעֵר. אֲתָא הַהוּא סָבָא, תָּנָא לֵיהּ: כָּל הַגָּדוֹל 

 מֵחֲבֵירוֹ יִצְרוֹ גָּדוֹל הֵימֶנּוּ.
 
Abayye heard a man say to a woman: Let’s travel on the road together. He said to himself: I’ll 
follow and keep them from any transgression. He followed after them for three miles across the 
meadows. He heard them part company by saying: Our way has been long and our company 
pleasant! Abayye said to himself: If it had been me, I would not have been able to control myself. 
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Then he went, leaned against the door bolt, and cried. A certain old man came and taught: The 
greater the sage, the greater the impulse.  (Babylonian Talmud Sukkah 52A) 
 
רָבִינָא אַשְׁכַּחֵיהּ לְרַב נַחְמָן בַּר יִצְחָק דְּתָלֵי וְקָאֵי בְּעִיבְרָא דְּדַשָּׁא, וְקָא מִיבָּעֲיָא 

 לֵיהּ: "בָּטֵל," מַהוּ? תֵּיקוּ.
 
[The case: A man reconsiders the divorce document that he has sent to his wife through an agent. 
He sends another agent with the message to “nullify.” But what does “nullify” mean absent of any 
other context? Is the intent to nullify the divorce, or to say that legal document already dispatched 
needs to be emended but the intent to divorce remains?] 
 
Ravina found Rav Nahman bar Yithak leaning on the door bolt thinking: “Nullify,” What does the 
word mean when it stands alone? To this, the sages had no answer. 
 
(Babylonian Talmud Gittin 32B) 
 
 

לְמוּדֵיהּ, וְתָלֵי וְקָאֵי בְּעִיבְרָא דּדַשָּׁא רַב שֵׁשֶׁת כָּל תְּלָתִין יוֹמִין מְהַדַּר לֵיהּ תַּ 
וַאֲמַר: חֲדַאי נַפְשָׁאי! חֲדַאי נַפְשָׁאי! לָ� קְרָאֵי! לָ� תְּנָאֵי! אִינִי? וְהָאָמַר רַבִּי 
אֶלְעָזַר: אִלְמָלֵא תּוֹרָה לאֹ נִתְקַיְּימוּ שָׁמַיִם וָאָרֶץ? שֶׁנֶּאֱמַר: "אִם לאֹ בְרִיתִי 

לָיְלָה חוּקּוֹת שָׁמַיִם וָאָרֶץ לאֹ שַׂמְתִּי" (ירמיה לג:כה). מֵעִיקָּרָא כִּי יוֹמָם וָ 
 אַדַּעֲתָא דְּנַפְשֵׁיהּ קָא עָבֵיד. -עָבֵיד אִינִישׁ

 
Every 30 days, Rav Sheshet would review 
his learning. He would lean against the 
door bolt and say: Rejoice, O my soul! 
Rejoice, O my soul! It is for you that I learn 
Scripture! For you that I learn Talmud! But 
is it really the case that one learns for 
oneself? Did not Rabbi Eleazar teach: If not 
for Torah the heavens and the earth would 
not survive? As it is said: Have I not surely 
established my covenant with day and 
night, with the laws of heaven and earth? 
(Jeremiah 33:25) At the beginning of 
learning, one thinks that one learns for self 
and soul. 
 
(Babylonian Talmud Pesahim 68B) 
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Inner Doors And Outer Doors 

רַבָּה בַּר רַב הוּנָא: כָּל אָדָם שֶׁיֵּשׁ בּוֹ תּוֹרָה וְאֵין בּוֹ יִרְאַת שָׁמַיִם, דּוֹמֶה אָמַר 
לְגִזְבָּר שֶׁמָּסְרוּ לוֹ מַפְתְחוֹת הַפְּנִימִיּוֹת וּמַפְתְחוֹת הַחִיצוֹנִיוֹת לאֹ מָסְרוּ לוֹ. בְּהֵי 

 עָיֵיל?
 
Rabba bar Rav Huna said: Anyone who has Torah but has no awe of Heaven is like a treasurer 
entrusted with the inner keys but not with the outer keys. How will he enter? 
 

 מַכְרִיז רַבִּי יַנַּאי: חֲבָל עַל דְּלֵית לֵיהּ דַּרְתָּא, וְתַרְעָא לְדַרְתָּא עָבֵיד.
 
Rabbi Yannai proclaims: Woe to the one who has no courtyard but makes a gate for it, nonetheless! 

 

 
 
אָמַר רַב יְהוּדָה: לאֹ בָּרָא הַקָּדוֹשׁ בָּרוּ� הוּא אֶת עוֹלָמוֹ אֶלָּא כְּדֵי שֶׁיִּירְאוּ 

 מִלְּפָנָיו, שֶׁנֶּאֱמַר: וְהָאֱ�הִים עָשָׂה שֶׁיִּרְאוּ מִלְּפָנָיו.
 
Rav Yehuda said: The Holy One, blessed be he, created his world only so that humans should be 
in awe of him, as it is said: [I know that whatever God makes will endure; to it nothing can be 
added, and from it nothing can be subtracted—] God has made it so that humans will be in awe of 
him. (Ecclesiastes 3:14).   
 
(Babylonian Talmud Shabbat 31b-32a) 
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unscrew the doors themselves from their jambs! 

 
Whoever degrades another degrades me, 
And whatever is done or said returns at last to me… 
 
Divine am I inside and out, and I make holy whatever I touch or am 
Touch’d from… 
 
Walt Whitman, Leaves of Grass 
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Giving In The Doorway 

מַר עוּקְבָא הֲוָה עַנְיָא בְּשִׁיבָבוּתֵּיהּ, דַּהֲוָה רָגִיל כָּל יוֹמָא דְּשָׁדֵי לֵיהּ אַרְבָּעָה 
וְאֶחֱזֵי מַאן קָעָבֵיד בִּי הַהוּא זוּזֵי בְּצִינּוֹרָא דְּדַשָּׁא. יוֹם אֶחָד אֲמַר: אִיזִיל 

טִיבוּתָא. הַהוּא יוֹמָא נָגְהָא לֵיהּ לְמַר עוּקְבָא לְבֵי מִדְרָשָׁא, אָתְיָא דְּבֵיתְהוּ 
 נָפַק בַּתְרַייהוּ. רְהוּט מִקַּמֵּיהּ. -בַּהֲדֵּיהּ. כֵּיוָן דְּחַזְיוּהּ דְּקָא מַצְלֵי לֵיהּ לְדַשָּׁא

וָה קָא מִיקְלַיִין כַּרְעֵיהּ דְּמַר עַיְילֵי לְהַהוּא אַתּוּנָא דַּהֲוָה גְּרוּפָה נוּרָא, הֲ 
עוּקְבָא. אָמְרָה לֵיהּ דְּבֵיתְהוּ: שְׁקוֹל כַּרְעֵי� אוֹתֵיב אַכַּרְעַאי. חֲלַשׁ דַּעְתֵּיהּ. 

 אָמְרָה לֵיהּ: אֲנָא שְׁכִיחְנָא בְּגַוֵּיהּ דְּבֵיתָא, וּמִקַּרְבָא אַהַנְיָיתִי.

There was a poor man in Mar Ukba’s neighborhood into whose door socket Mar Ukba used to 
throw four coins every day.  Once, the poor man thought: I’ll be ready today and get a look at who 
does me this kindness.  On that day, it happened that Mar Ukba was late at the Bet Midrash and 
his wife came to meet him.  As soon as the poor man heard someone approaching the door, he 
began to go out.  When Mar Ukba and his wife saw that the door was opening, they ran from him, 

taking cover in a communal fireplace 
from which the fire had just been swept.  
Mar Ukba’s feet began to burn on the 
hot floor and he shifted his weight from 
one foot to the other.  His wife said to 
him: “Put your feet on top of mine.”  He 
did so and his feet were insulated from 
the heat; but his pride was wounded.  
Were his wife’s feet so much tougher 
than his own?  Had a miracle been done 
for her but not for him?  She read the 
emotions in his face and explained: “I 
am usually at home and so my gifts are 
given directly.”   

(Babylonian Talmud Ketubot 67b) 
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The Poor At The Door 

הָוְיָא לֵיהּ בְּרַתָּא, אָמְרִי לֵיהּ כַּלְדָּאֵי: הַהוּא יוֹמָא דְּעָיְילָה לְבֵי דְּרַבִּי עֲקִיבָא 
גְּנָנָא, טָרֵיק לָהּ חִיוְיָא וּמִיתָא. הֲוָה דְּאִיגָא אַמִּילְּתָא טוּבָא. הַהוּא יוֹמָא 
שְׁקַלְתָּא לְמַכְבַּנְתָּא, דַּצְּתָא בְּגוּדָא, אִתְרַמֵּי אִיתֵיב בְּעֵינֵיהּ דְּחִיוְיָא. לְצַפְרָא כִּי 

א שָׁקְלָא לָהּ. הֲוָה קָא סָרֵי� וְאָתֵי חִיוְיָא בַּתְרָהּ. אֲמַר לָהּ אֲבוּהָ: מַאי קָ 
עֲבַדְתְּ? אֲמַרָה לֵיהּ: בְּפַנְיָא אֲתָא עַנְיָא, קְרָא אַבָּבָא, וַהֲווּ טְרִידֵי כּוּלֵּי עָלְמָא 

י, יְהַבְתֵּיה בִּסְעוּדָּתָא, וְלֵיכָּא דִּשְׁמַעֵיהּ. קָאֵימְנָא, שְׁקַלְתִּי לְרִסְתְּנַאי דִּיהָבִית לִ 
נִיהֲלֵיהּ. אֲמַר לָהּ: מִצְוָה עֲבַדְתְּ! נְפַק רַבִּי עֲקִיבָא וְדָרַשׁ: "וּצְדָקָה תַּצִּיל 

 מִמָּוֶת" (משלי י:ב).
 

Rabbi Akiba had a daughter of whom the astrologers said to him:  The very day that she enters her 
huppah/wedding canopy a serpent will bite her and she will die.  He worried over this constantly.  
The day of her wedding [as she prepared to go to sleep] she took off a brooch and stuck the brooch 
pin in the crack of the wall where it happened to pierce the eye of serpent.  In the morning, when 
she drew her brooch out of the wall, the dead serpent trailed out along with it. 

Her father said to her: What did you do [that saved you]?  She said to him:  Last evening a pauper 
came and called out at the door but everyone was too busy with the feast and no one heard him.  I 
got up, took my portion that you had given me, and I gave it to him.  He said to her:  You 
accomplished a mitzvah and for that reason you were saved.  Rabbi Akiba then went out and, based 
upon this experience, expounded the verse: And charity/tzedakah saves from death (Proverbs 
10:2).  (Babylonian Talmud Shabbat 156B) 

 

God In The Doorway 

אָמַר רַבִּי אָבִין: הֶעָנִי הַזֶּה עוֹמֵד עַל פִּתְחֲ� וְהַקָּדוֹשׁ בָּרוּך הוּא עוֹמֵד עַל יְמִינוֹ, 
קט:לא). אִם נָתַתָּ לוֹֹ, דַּע מִי שֶׁעוֹמֵד דִּכְתִיב: "כִּי יַעֲמֹד לִיְמִין אֶבְיוֹן" (תהלים 

עַל יְמִינוֹ וְנוֹתֵן לְ� שְׂכָר�.  וְאִם לאֹ נָתַתָּ לוֹֹ, דַּע מִי שֶׁעוֹמֵד עַל יְמִינוֹ פּוֹרֵעַ מִמְּ� 
פְטֵי נַפְשׁוֹ" (תהלים קט:לא).  דִּכְתִיב: "לְהוֹשִׁיעַ מִשְֹּׁ

 
Rabbi Avin said: A poor person stands at the door and the Holy One, blessed be he, stands at his 
right, as it is written: Because he stands at the right hand of the needy (Psalms 109:31). If you 
gave him something, understand that the one who stands on his right will give you your reward. 
And if you did not give him anything, understand that the one who stands on his right will punish 
you, as it is written further: [he stands at the right hand of the needy] to save him from those who 
would condemn him (Psalm 109:31).  (Leviticus Rabbah 34:9) 
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Entrance, Door, Latch, And Key 

לְמֵמְרָא דְּבֵית שַׁעַר מַעַלְיוּתָא הִיא? וְהָא הַהוּא חֲסִידָא דַּהֲוָא רָגִיל אֵלִיָּהוּ 
דַּהֲוָא מִשְׁתָּעֵי בַּהֲדֵיהּ, עֲבַד בֵּית שַׁעַר וְתוּ לָא מִשְׁתָּעֵי בַּהֲדֵיהּ! לָא קַשְׁיָא: הָא 

קַשְׁיָא. הָא דְּאִית מִגַּוַּאי, הָא מִבָּרַאי. וְאִי בָּעֵית אֵימָא: הָא וְהָא מִבָּרַאי, וְלָא 
לֵיהּ דֶּלֶת, הָא דְּלֵית לֵיהּ דֶּלֶת אִי בָּעֵית אֵימָא: הָא וְהָא דְּאִית לֵיהּ דֶּלֶת, וְלָא 
קַשְׁיָא. הָא דְּאִית לֵיהּ פּוֹתַחַת, הָא דְּלֵית לֵיהּ פּוֹתַחַת. אִי בָּעֵית אֵימָא: הָא 

גַּוַּאי, הָא דְּפוֹתַחַת וְהָא דְּאִית לֵיהּ פּוֹתַחַת, וְלָא קַשְׁיָא. הָא דְּפוֹתַחַת דִּידֵיהּ מִ 
 דִּידֵיהּ מִבָּרַאי.

 
A resident of a courtyard community may be compelled by the other residents to contribute to the 
building of a gate house and a door for the courtyard. This would seem to show that a gate house 
is an improvement. Yet, how can this be? After all, there was a certain pious man with whom 
Elijah used to converse regularly until that man built a gate house, after which Elijah did not come 
to speak with him anymore! In light of this, a gate house could not be an improvement! 

There is no contradiction here. A gate house built within the courtyard’s perimeter would be an 
improvement. Such a gate house would make it possible for a poor man to make himself heard 
within. But because this man built a gate house that protruded from the courtyard, Elijah refused 
to come anymore.  If you like, I can say that in both cases the gate house was built protruding from 
the courtyard and still there is no difficulty. One would not be an improvement while the other 

would be an improvement. In the one case—of 
which Elijah disapproved—there was a door 
and in the other there was no door, just a 
vestibule that allowed entrance into the 
waiting area from the outside. 

Or again we may suppose that in both cases 
there was a door and still there is no difficulty 
in determining why Elijah would come or 
chose not to come. In one case there was a 
latch and in the other case there was no latch. 
Or again I may say that in both cases there is a 
latch and still there is no difficulty because in 
the one case the latch was inside the door and 
in the other case it was outside.   

(Babylonian Talmud Baba Batra 7B) 
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the fact of a doorframe 
means there is something to hold 
onto with both hands 
while slowly thrusting my forehead against the wood 
and taking it away 
one of the oldest motions of suffering… 
 
Now, again, poetry, 
violent, arcane, common, 
hewn of the commonest living substance 
into archway, portal, frame 
I grasp for you, your bloodstained splinters, your 
ancient and stubborn poise 
—as the earth trembles— 
burning out from the grain. 
 
Adrienne Rich, 
The Fact of a Doorframe 
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Beyond The Ruined Door 

תַּנְיָא אָמַר רַבִּי יוֹסִי:  פַּעַם אַחַת הָיִיתִי מְהַלֵּ� בַּדֶּרֶ�, וְנִכְנַסְתִּי לְחוּרְבָּה אַחַת מֵחוֹרְבוֹת 
יְרוּשָׁלַיִם לְהִתְפַּלֵּל.  בָּא אֵלִיָהוּ זָכוּר לְטוֹב וְשָׁמַר לִי עַל הַפֶּתַח וְהִמְתִּין לִי עַד שֶׁסִּיַּימְתִּי 
תְּפִילָּתִי. לְאַחַר שֶׁסִּיַּימְתִּי תְּפִילָּתִי אָמַר לִי:  בְּנִי, מִפְּנֵי מָה נִכְנַסְתָּ לְחוּרְבָּה זוֹ?  אָמַרתִּי 

תְפַּלֵּל.  אָמַר לִי:  הָיָה לְ� לְהִתְפַּלֵּל בַּדֶּרֶ�.  וְאָמַרתִּי לּוֹ:  מִתְיָרֵא הָיִיתִי שֶׁמָּא לּוֹ: לְהִ 
בְּאוֹתָהּ שָׁעָה יַפְסִיקוּ בִּי עוֹבְרֵי דְרָכִים.  וְאָמַר לִי:  הָיָה לְ� לְהִתְפַּלֵּל תְּפִילָּה קְצָרָה.

רִים:  לָמַדְתִּי שֶׁאֵין נִכְנָסִין לְחוּרְבָּה, וְלָמַדְתִּי שֶׁמִּתְפַּלְּלִין בַּדֶּרֶ�, לָמַדְתִּי מִמֶּנּוּ שְׁלשָׁה דְּבָ 
 מִּתְפַּלֵּל תְּפִילָּה קְצָרָהוְלָמַדְתִּי שֶׁהַמִּתְפַּלֵּל בַּדֶּרֶ� 

Rabbi Yosi said: Once I was traveling and I entered one of the ruins of Jerusalem to pray.  Elijah, 
always remembered for the good, came and waited for me at the entrance until I had finished my 
prayer.  After I finished my prayer, he said to me: Peace be upon you, my master!  I answered: 
Peace be upon you, my master and my teacher!  He said to me: My son, why did you enter this 
ruin?  To pray, I replied. Said Elijah: You should have prayed on the road.  I was afraid, said I, lest 
the passers-by interrupt me.  He said to me: You should have prayed a shortened prayer. And so I 
learned three things from him:  I learned that one does not enter a ruin. I learned that one prays on 
the road, and I learned that one who prays on the road prays a shortened prayer. 

בְּנִי, מַה קּוֹל שָׁמַעְתָּ בְּחוּרְבָּה זוֹ?  וְאָמַרתִּי לּוֹ:  שָׁמַעְתִּי בַּת קוֹל שֶׁמְּנַהֶמֶת   וְאָמַר לִי:
כַּיוֹנָה וְאוֹמֶרֶת:  אוֹי לַבָּנִים שֶׁבַּעֲוֹנוֹתֵיהֶם הֶחֱרַבְתִּי אֶת בֵּיתִי וְשָׂרַפְתִּי אֶת הֵיכָלִי 

לִי:  חַיֶּי� וְחַיֵּי ראֹשְׁ�, לאֹ שָׁעָה זוֹ בִּלְבַד אוֹמֶרֶת כַּ�, וְאָמַר  וְהִגְלִיתִים לְבֵין הָאוּמּוֹת!
אֶלָא בְּכָל יוֹם וָיוֹם אוֹמֶרֶת כַּ�.  וְלאֹ זוֹ בִּלְבַד, אֶלָא בְּשָׁעָה שֶׁיִשְׂרָאֵל נִכְנָסִין לְבָתֵּי 

מְבוֹרַ�" הַקָּדוֹשׁ בָּרוּך הוּא מְנַעְנֵעַ כְנֵסִיוֹת וּלְבָתֵּי מִדְרָשׁוֹת וְעוֹנִין "יְהֵא שְׁמֵיהּ הַגָּדוֹל 
ראֹשׁוֹ וְאוֹמֵר:  אַשְׁרֵי הַמֶּלֶך שֶׁמְּקַלְּסִין אוֹתוֹ בְּבֵיתוֹ כַּ�! מַה לּוֹ לָאָב שֶׁהִגְלָה אֶת בָּנָיו, 

 אֲבִיהֶם שׁוּלְחָן וְאוֹי לָהֶם לַבָּנִים שֶׁגָּלוּ מֵעַל
 
My son, Elijah continued, what sound did you hear in that ruin?  I told him: I heard a heavenly 
voice cooing like a dove and saying:  Woe to the children on account of whose sins I destroyed 
my house and burned my Temple and exiled them among the nations! By your life and breath, said 
he, it is not only in that moment that she cries so.  It’s every day, three times a day, that she coos 
like a dove: wooo, wooo, woe to the children…  
And not only that, but whenever Israel enters 
its synagogues and study houses and recites 
the Kaddish, saying, Y’hei shemei hagadol 
m’vorach/May his great name be blessed, the 
Blessed Holy One, shakes his head and says:  
Happy is the king who is thus praised in his 
house!  What a thing for the father who 
banished his children!  Woe to those children 
who are banished from their father’s table!  

(Babylonian Talmud, Berachot 3A) 
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Miracles Behind The Door 

אֱלִישָׁע לֵאמֹר עַבְדְ� אִישִׁי מֵת -וְאִשָּׁה אַחַת מִנְּשֵׁי בְנֵי הַנְּבִיאִים צַעֲקָה אֶל
וְאַתָּה יָדַעְתָּ כִּי עַבְדְ� הָיָה יָרֵא אֶת הַ' וְהַנּשֶׁה בָּא לָקַחַת אֶת שְׁנֵי יְלָדַי לוֹ 

לָ� בַּבַּיִת -יֶשׁ-לָּ� הַגִּידִי לִי מַה-ישָׁע מָה אֱעֱשֶׂהלַעַבָדִים. וַיּאֹמֶר אֵלֶיהָ אֱלִ 
לָך כֵּלִים -אָסוּ� שָׁמֶן. וַיּאֹמֶר לְכִי שַׁאֲלִי-וַתּאֹמֶר אֵין לְשִׁפְחָתְ� כֹל בַּבַּיִת כִּי אִם

ת הַדֶּלֶת תַּמְעִיטִי. וּבָאת וְסָגַרְתְּ אֶ -שְׁכֵנָיִ� כֵּלִים רֵקִים אַל-הַחוּץ מֵאֵת כָּל-מִן
 הָאֵלֶּה וְהַמָּלֵא תַּסִּיעִי הַכֵּלִים-בָּנַיִ� וְיָצַקְתְּ עַל כָּל-בַּעֲדֵ� וּבְעַד

A certain woman, the wife of one of the disciples of the prophets, cried out to Elisha: “Your servant 
my husband is dead, and you know how your servant revered the Lord. And now a creditor is 
coming to seize my two children as slaves.” Elisha said to her, “What can I do for you? Tell me, 
what have you in the house?” She replied, “Your maidservant has nothing at all in the house, 
except a jar of oil.” “Go,” he said, “and borrow vessels, outside, from all your neighbors, empty 
vessels, as many as you can. then go in and shut the door behind you and your children, and pour 
[oil] into all those vessels, removing each one as it is filled.” 

תִּסְגֹּר אֶת הַדֶּלֶת בַּעֲדָהּ וּבְעַד בָּנֶיהָ הֵם מַגִּישִׁים אֵלֶיהָ וְהִיא וַתֵּלֶ� מֵאִתּוֹ וַ 
בְּנָהּ הַגִּישָׁה אֵלַי עוֹד כֶּלִי וַיּאֹמֶר -מוֹצָקֶת. וַיְהִי כִּמְלאֹת הַכֵּלִים וַתּאֹמֶר אֶל

אֱ�הִים וַיּאֹמֶר לְכִי מִכְרִי אֵלֶיהָ אֵין עוֹד כֶּלִי וַיַּעֲמֹד הַשָּׁמֶן. וַתָּבאֹ וַתַּגֵּד לְאִישׁ הָ 
 נִשְׁיֵ� וְאַתְּ וּבָנַיִ� תִחְיִי בַּנּוֹתָר.-הַשֶּׁמֶן וְשַׁלְּמִי אֶת-אֶת

She went away and shut the door behind her and her children. They kept bringing [vessels] to her 
and she kept pouring. When the vessels were full, she said to her son, “Bring me another vessel.” 
He answered her, “there are no more vessels”; and the oil stopped. She came and told the man of 
God, and he said, “Go sell the oil and pay your debt, and you and your children can live on the 
rest.” 

לָחֶם -בּוֹ לֶאֱכָל-שׁוּנֵם וְשָׁם אִשָּׁה גְדוֹלָה וַתַּחֲזֶק-יְהִי הַיּוֹם וַיַּעֲבֹר אֱלִישָׁע אֶלוַ 
נָא יָדַעְתִּי כִּי -אִשָּׁהּ הִנֵּה-לָחֶם. וַתּאֹמֶר אֶל-וַיְהִי מִדֵּי עָבְרוֹ יָסֻר שָׁמָּה לֶאֱכָל

קִיר קְטַנָּה וְנָשִׂים -נָּא עַלִיַּת-נַעֲשֶׂהאִישׁ אֱ�הִים קָדּוֹשׁ הוּא עֹבֵר עָלֵינוּ תָּמִיד. 
לוֹ שָׁם מִטָּה וְשֻׁלְחָן וְכִסֵּא וּמְנוֹרָה וְהָיָה בְּבֹאוֹ אֵלֵינוּ יָסוּר שָׁמָּה. וַיְהִי הַיּוֹם 

גֵּחֲזִי נַעֲרוֹ קְרָא -שָׁמָּה. וַיּאֹמֶר אֶל-הָעַלִיַּה וַיִּשְׁכַּב-וַיָּבאֹ שָׁמָּה וַיָּסַר אֶל
נָא אֵלֶיהָ הִנֵּה -לָהּ וַתַּעֲמֹד לְפָנָיו. וַיּאֹמֶר לוֹ אֱמָר-וּנַמִּית הַזאֹת וַיִּקְרָאלַשּׁ

הַמֶּלֶ� -לָ� אֶל-הַחֲרָדָה הַזאֹת מֶה לַעֲשׂוֹת לָ� הֲיֵשׁ לְדַבֶּר-כָּל-חָרַדְתְּ אֵלֵינוּ אֶת
וַיּאֹמֶר וּמֶה לַעֲשׂוֹת לָהּ  שַׂר הַצָּבָא וַתּאֹמֶר בְּתוֹ� עַמִי אָנֹכִי ישָׁבֶת.-אוֹ אֶל

לָהּ וַתַּעֲמֹד -לָהּ וַיִּקְרָא-לָהּ וְאִשָׁהּ זָקֵן. וַיּאֹמֶר קְרָא-וַיּאֹמֶר גֵּחֲזִי אֲבָל בֵּן אֵין
אֲדֹנִי אִישׁ -בַּפָּתַח. וַיּאֹמֶר לַמּוֹעֵד הַזֶּה כָּעֵת חַיָּה אַתְּ חֹבֶקֶת בֵּן וַתּאֹמֶר אַל

 ב בְּשִׁפְחָתֶ�.תְּכַזֵּ -הָאֱ�הִים אל
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One day Elisha visited Shunem. A wealthy woman lived there, and she urged him to have a meal; 
and whenever he passed by, he would stop there for a meal. Once she said to her husband, “I am 
sure it is a holy man of God who comes this way regularly. Let us make a small enclosed upper 
chamber and place a bed, a table, a chair, and a lampstnd there for him, so that he can stop there 
whenever he comes to us.” One day, he came there; he retired to the upper chamber and lay down 
there. He said to his servant Gehazi, “Call that Shunammite woman.” He called her, and she stood 
before him. He said to him, “Tell her, ‘You have gone to all this trouble for us. What can we do 
for you? Can we speak in your behalf to the king or to the army commander?’” She replied, “I live 
among my own people.” “What then can be done for her?” he asked. “The fact is,” said Gehazi, 
“she has no son, and her husband is old.” “Call her,” he said. He called her, and she stood in the 
doorway. And Elisha said, “At this season next year, you will be embracing a son.” She replied, 
“Please, my lord, man of God, do not delude your maidservant.” 

דִּבֶּר אֵלֶיה אֶלִישָׁע. וַיִּגְדַּל הַיָּלֶד -וַתַּהַר הָאִשָּׁה וַתֵּלֶד בֵּן לַמוֹעֵד הַזֶּה כָּעֵת אֲשֶׁר
אָבִיו ראֹשִׁי ראֹשִׁי וַיּאֹמֶר -הַקּוֹצְרִים. וַיּאֹמֶר אֶל-אָבִיו אֶל-לוַיְהִי הַיּוֹם וַיֵּצֵא אֶ 

-בִּרְכֶּיהָ עַד-אמּוֹ וַיֵּשֶׁב עַל-אמּוֹ. וַיִּשָּׂאֵהוּ וַיְבִיאֵהוּ אֶל-הַנַּעַר שָׂאֵהוּ אֶל-אֶל
סגֹּר בַּעֲדוֹ וַתֵּצֵא.  מִטַּת אִישׁ הָאֱ�הִים וַתִּ -הַצָּהֳרַיִם וַיָּמֹת. וַתַּעַל וַתַּשְׁכִּבֵהוּ עַל

הַנְּעָרִים וְאַחַת הָאֲתוֹנוֹת -אִשָּׁהּ וַתּאֹמֶר שִׁלְחָה נָא לִי אֶחָד מִן-וַתִּקְרָא אֶל
-וְאָרוּצָה אֶל אִישׁ הָאֱ�הִים וְאָשׁוּבָה. וַיּאֹמֶר מַדּוּעַ אַתְּ הוֹלֶכֶת אֵלָיו הַיּוֹם לאֹ

 .חֹדֶשׁ וְלאֹ שַׁבָּת וַתּאֹמֶר שָׁלוֹם
The woman conceived and bore a son at the same season the following year, as Elisha had assured 
her. The child grew up. One day, he went out to his father among the reapers. [Suddenly] he cried 
to his father, “Oh, my head, my head!” He said to a servant, “Carry him to his mother.” He picked 
him up and brought him to his mother. And the child sat on her lap until noon; and he died. She 
took him up and laid him on the bed of the man of God, and left him and closed the door. Then 
she called to her husband: “Please, send me one of the servants and one of the she-asses, so I can 
hurry to the man of God and back.” But he said, “Why are you going to him today? It is neither 
new moon nor sabbath.” She answered, It’s all right.” 

אָמַרְתִּי -לִי לִרְכֹּב כִּי אִם-תַּעֲצָר-נַעַרָהּ נְהַג וָלֵ� אַל-וַתַּחֲבשׁ הָאָתוֹן וַתּאֹמֶר אֶל
הַר הַכַּרְמֶל וַיְּהִי כִּרְאוֹת אִישׁ -אִישׁ הָאֱ�הִים אֶל-לָ�. ןתֵַּלֶ� וְתָּבוֹא אֶל

נָא -רוּץגֵּיחֲזִי נַעֲרוֹ הִנֵּה הַשּׁוּנַמִּית הַלָּז. עַתָּה -הָאֱ�הִים אֹתָהּ מִנֶּגֶד וַיּאֹמֶר אֶל
לָהּ הֲשָׁלוֹם לָ� הֲשָׁלוֹם לְאִישֵׁ� הֲשָׁלוֹם לַיָּלֶד וַתּאֹמֶר שָׁלוֹם. -לִקְרָאתָהּ וֶאֱמָר

הָהָר וַתַּחֲזֵק בְּרַגְלָיו וַיִּגַּשׁ גֵּיחֲזִי לְהָדְפָהּ וַיּאֹמֶר -אִישׁ הָאֱ�הִים אֶל-וַתָּבוֹא אֶל
לָהּ וַה' הֶעְלִים מִמֶּנִּי וְלאֹ הִגִּיד לִי.  -ה מָרָהנַפְשָׁ -לָהּ כִּי-אִישׁ הָאֱ�הִים הַרְפֵּה

 וַתּאֹמֶר הֲשָׁאַלְתִּי בֵן מֵאֵת ה' הֲלאֹ אָמַרְתִּי לאֹ תַשְׁלֶה אֹתִי.
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She had the ass saddled, and said to her servant, “Urge [the beast] on; see that I don’t slow down 
unless I tell you.” She went on until she came to the man of god on Mount Carmel. When the man 
of God saw her from afar, he said to his servant Gehazi, “There is that Shunammite woman. Go, 
hurry toward her and ask her, ‘How are you? How is your husband? How is the child?’” “We are 
well,” she replied. But when she came up to the man of God on the mountain, she clasped his feet. 
Gehazi stepped forward to push her away; but the man of God said, “Let her alone, for she is in 
bitter distress; and the Lord has hidden it from me and has not told me.” Then she said, “Did I ask 
my lord for a son? didn’t I say: ‘Don’t mislead me’?” 

לאֹ תְבָרְכֶנּוּ תִמְצָא אִישׁ -וַיּאֹמֶר לְגֵּיחֲזִי חֲגֹר מָתְנֶי� וְקַח מִשְׁעַנְתִּי בְיָדְ� וָלֵ� כִּי
-פְּנֵי הַנָּעַר. וַתּאֹמֶר אֵם הַנַּעַר חַי-יְבָרֶכְ� אִישׁ לאֹ תַּעֲנֶנּוּ וְשַׂמְתָּ מִשְׁעַנְתִּי עַל-וְכִי
 אֶעֶזְבֶךָּ וַיָּקָם וַיֵּלֶ� אַחֲרֶיהָ.-נַפְשְׁ� אִם-חֵי ה'

He said to Gehazi, “Tie up your skirts, take my staff in your hand, and go. If you meet anyone, do 
not greet him; and if anyone greets you, do not answer him. And place my staff on the face of the 
boy.” But the boy’s mother said, “As the Lord lives and as you live, I will not leave you1” so he 
arose and followed her. 

פְּנֵי הַנָּעַר וְאֵין קוֹל וְאֵין קָשֶׁב וַיָּשַׁב -הַמִּשְׁעֶנֶת עַל-וְגֵּיחֲזִי עָבַר לִפְנֵיהֶ וַיָּשֶׂם אֶת
לוֹ לֵאמֹר לאֹ הֵקִיץ הַנָּעַר. וַיָּבאֹ אֱלִישָׁע הַבָּיְתָה וְהִנֵּה הַנַּעַר מֵת -לִקְרָאתוֹ וַיַּגֶּד

ה'. וַיַּעַל וַיִּשְׁכַּב -סְגֹּר הַדֶּלֶת בְּעַד שְׁנֵיהֶם וַיִּתְפַּלֵּל אֶלמִטָּתוֹ. וַיָּבאֹ וַיִּ -מֻשְׁכָּב עַל
כַּפָּיו וַיִּגְהַר עָלָיו וַיְזוֹרֵר -עֵינָיו וְכַפָּיו עַל-פִּיו וְעֵינָיו עַל-הַיֶּלֶד וַיָּשֶׂם פִּיו עַל-עַל

גֵּיחֲזִי וַיּאֹמֶר קְרָא -יִּקְרָא אֶלעֵינָיו. וַ -שֶׁבַע פְּעָמִים וַיִּפְקַח הַנַּעַר אֶת-הַנַּעַר עַד
-הַשֻּׁנַמִּית הַזּאֹת וַיִּקְרָאֶהָ וַתָּבוֹא אֵלָיו וַיּאֹמֶר שְׂאִי בְנֵ�. וַתָּבאֹ וַתִּפֹּל עַל-אֶל

 0בְּנָהּ וַתֵּצֵא.-רַגְלָיו וַתִּשְׁתַּחוּ אָרְצָה וַתִּשָּׂא אֶת

Gehazi had gone on before them and had placed the staff on the boy’s face; but there was no sound 
or response. He turned back to meet him and told him, “The boy has not awakened.” Elisha came 
into the house, and there was the boy, laid out dead on his couch. He went in, shut the door behind 
the two of them, and prayed to the Lord. Then he mounted [the bed] and placed himself over the 
child. He put his mouth on its mouth, his eyes on its eyes, and his hands on its hands, as he bent 
over it. And the body of the child became warm. He stepped down, walked once up and down the 
room, then mounted and bent over him. Thereupon, the boy sneezed seven times, and the boy 
opened his eyes. [Elisha] called Gehazi and said, “Call the Shunammite woman,” and he called 
her. When she came to him, he said, “Pick up your son.” She came and fell at his feet and bowed 
low to the ground; then she picked up her son and left. 

(2 Kings 4:1-37)  
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whoever you are:  in the evening step out 

of your room, where you know everything: 
yours is the last house before the far-off: 
whoever you are. 
With your eyes, which in their weariness 
barely free themselves from the worn-out threshold, 
you lift very slowly one black tree 
and place it against the sky: slender, alone. 
And you have made the world.  And it is huge 
and like a word which grows ripe in silence. 
And as your will seizes on its meaning, 
tenderly your eyes let it go… 
 

Rainer Maria Rilke,  The Book of Images 
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Elijah And The Messiah At The Entrance 

דִּמְעַרְתָּא דְּרַבִּי שִׁמעוֹן רַבִּי יהוֹשֻׁעַ בֶּן לֵוִי אַשְׁכַּח לְאֵלִיָּהוּ, דְּהָוֵי קָיְימִי אַפִּתְחָא 
בַּר יוֹחַאי. אֲמַר לֵיהּ: אָתֵינָא לְעָלְמָא דְּאָתֵי? אֲמַר לֵיהּ: אִם יִרְצֶה אָדוֹן הַזֶּה. 

אֲמַר לֵיהּ: אֵימַת  -אָמַר רַבִּי יהוֹשֻׁעַ בֶּן לֵוִי: שְׁנַיִם רָאִיתִי וְקוֹל שְׁלשָׁה שָׁמַעתִּי. 
והֵיכָא יָתֵיב? אַפִּתְחָא דְּרוֹמִי.  -לֵיהּ: זִיל שַׁיְילֵיהּ לְדִידֵיהּ. אֲמַר  -אָתֵי מָשִׁיחַ? 

יָתֵיב בֵּינֵי עֲנִיֵּי סוֹבְלֵי חֳלָאִים, וְכוּלָּן שָׁרוּ וַאֲסִירִי בְּחַד  -וּמאי סִימָנֵיהּ?  -
כֵּב. אֲזַל זִמְנָא, אִיהוּ שָׁרֵי חַד וְאָסֵר חַד. אָמַר: דִּלְמָא מִבָּעֵינָא, דְּלָא אִיעָ 

 -לְגַבֵּיהּ, אֲמַר לֵיהּ: שָׁלוֹם עָלֶי� רַבִּי וּמוֹרִי! אֲמַר לֵיהּ: שָׁלוֹם עָלֶי� בַּר לִוָאִי. 
אֲמַר לֵיהּ: הַיּוֹם. אֲתָא לְגַבֵּי אֵלִיָּהוּ. אֲמַר לֵיהּ:  -אֲמַר לֵיהּ: לְאֵימַת אָתֵי מַר? 

י� בַּר לִוָאִי. אֲמַר לֵיהּ: אַבְטַחָ� לָ� אֲמַר לֵיהּ: שָׁלוֹם עָלֶ  -מַאי אֲמֲר לָ�? 
אֲמַר לֵיהּ: שִׁקּוֹרֵי קָא שִׁקֵּר בִּי, דַּאֲמַר לִי "הַיּוֹם  -וְלַאֲבוּ� לְעָלְמָא דְּאָתֵי. 

 אָתֵינָא" וְלָא אֲתָא!  אֲמַר לֵיהּ: הָכִי אֲמַר  לָ�: "הַיּוֹם אִם בְּקוֹלוֹ תִשְׁמָעוּ."

Rabbi Yehoshua ben Levi met Elijah while 
he was standing at the entrance of the cave 
of Rabbi Shimon bar Yohai. He asked 
Elijah:  Do I have a place in the world to 
come? Elijah replied:  If the master desires 
it. Rabbi Yehoshua ben Levi said to himself:  
I saw two but I heard the voice of a third. He 
asked the prophet:  When will the Messiah 
come? Elijah answered: Go and ask him. 
Rabbi Yehoshua ben Levi asked:  Where 
will I find him? He is sitting at the entrance 
of Rome. And by what signs will I identify 
him? He sits among those who suffer with 
lesions. All of them unwrap and bind up 
their sores at the same time. But the one who 

is the Messiah unties and binds up one at a time, thinking:  If I am summoned I will not have to delay. 
Rabbi Yehoshua ben Levi went to him and said:  Shalom alecha, my master and teacher. The Messiah 
replied:  Shalom alecha, ben Levi. Rabbi Yehoshua asked: When will the master come? He replied:  Today. 
Rabbi Yehoshua returned to Elijah who said to him:  What did he say to you? He said to me:  Peace be 
upon you, ben Levi. Elijah explained:  With his greeting he has promised both you and your father a place 
in the world to come. Rabbi Yehoshua ben Levi said:  But he lied to me by saying: Today I will come; but 
he has not come. Elijah replied:  He was quoting a verse. This is what he said to you:  Today—if you will 
listen to His voice (Psalm 95:7).   

(Babylonian Talmud Sanhedrin 98A)   
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Teshuvah And The Doorway Of Opportunity 

אֵלּוּ עֲשֶׂרֶת יְמֵי  -"דִּרשׁוּ ה' בְּהִמָּצְאוֹ קְרָאֻהוּ בִּהְיוֹתוֹ קָרוֹב" (ישעיה נה:ו)
סִפִּי -תְשׁוּבָה שֶׁהוּא שָׁרוּי בֵּינֵיכֶם. שֶׁכֵּן יְחֶזְקֵאל אוֹמֵר: "בְּתִתָּם סִפָּם אֶת

וּמְזוּזָתָם אֵצֶל מְזוּזָתִי וְהַקִּיר בֵּינִי וּבֵינֵיהֶם..." (יחזקאל מג:ח). הֱוֵי, 
"קְרָאֻהוּ בִּהְיוֹתוֹ קָרוֹב." יַעֲזֹב רָשָׁע דַּרְכּוֹ וְאִישׁ אָוֶן מַחְשְׁבֹתָיו וְיָשֹׁב אֶל ה' 

 מֵהוּ (ישעיה נה:ז).וִיְרחֲ 
 

Seek the Lord while he can be found; call to him while he is near (Isaiah 55:6)- This refers to the 
ten days of teshuvah during which time he is present among you. For so did Ezekiel say: When 
they placed their threshold next to my threshold and their doorposts next to my doorposts with 
only a wall between me and them...” (Ezekiel 43:8)*. Therefore, call to him while he is close: Let 
the wicked give up his ways; the sinful man his plans; Let him turn back to the Lord and he will 
pardon him (Isaiah 55:7). 
 
(Tanhuma Ha’azinu 4) 
 
*The south wall of the First Temple enclosure was also the north wall of the royal enclosure; the two communicated 
by the Gate of the Guard (2 Kings 11:19). –annotation to Ezekiel 43:8 from JPS Tanakh. 

 

That Place 

 הַמָּקוֹם הַהוּא, קְצַת לְמַעְלָה מֵעֶצֶם הַבְּרִיחַ 
 מִשְּׂמאֹל

 בּוֹ לאֹ נָגַע אִישׁ וְלאֹ יִגַּע אִישׁ לְעוֹלָם
 הַמָּקוֹם הַנֶּעֱלָם, שֶׁאִישׁ עָלָיו יָד לאֹ הֵנִיחַ 

 -הַמָּקוֹם שֶׁאֵינֶנּוּ יוֹדֵעַ לִשְׁאֹל
 
 
That place, a bit above the latch 
and to the left 
no one has ever touched nor will anyone ever touch it 
the hidden place on which no one has placed a hand  
the place that does not know how to ask- 

Rivka Miriam 
Translated by Rabbi Steven Sager 
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Entering Before And Within 

רַבִּי יוֹסִי: מִנַּיִן שֶׁהַקָּדוֹשׁ בָּרוּך הוּא מִתְפַּלֵּל?  שֶׁנֶּאֱמַר,  אָמַר רַבִּי יוֹחָנָן מִשׁוּם
"וַהֲבִיאוֹתִים אֶל הַר קָדְשִׁי וְשִׂמַּחְתִּים בְּבֵית תְּפִילָתִי."  'תְּפִילָתָם' לאֹ נֶּאֱמַר 

צַלֵּי?  אָמַר רַב הוּא מִתְפַּלֵּל.  מַאי מְ  �אֶלָא 'תְּפִילָתִי.'  מִכַּאן שֶׁהַקָּדוֹשׁ בָּרוּ
זוּטְרָא בַּר טוֹבְיָּה אָמַר רַב:  יְהִי רָצוֹן מִלְּפָנַי שֶׁיִּכְבְּשׁוּ רַחֲמַי אֶת כַּעֲסִי, וְיָגוֹלּוּ 
רַחֲמַי עַל מִדּוֹתַי, וְאֶתְנַהֵג עִם בָּנַי בְּמִדַּת רַחֲמִים, וְאֶכָּנֵס לָהֶם לִפְנִים מִשׁוּרַת 

 הַדִּין.
 

Rabbi Yohanan said in the name of Rabbi Yosi:  Through what verse of Scripture do we know that 
the Holy One prays?  It is the verse:  And I will bring them to my holy mountain and make them 
rejoice in the house of my prayer (Isaiah 56:7).  The verse does not say their prayer, but my 
prayer.  From this verse we know that the Holy One, blessed be he, prays.  And what does he 
pray?  Rav Zutra bar Tovyah cited Rav:  Here is God’s prayer: May it be my own will that my 
compassion subdue my anger and that my compassion prevail over my other dispositions; and that 
I conduct myself with my children according the attribute of compassion and that I deal with them 
beyond the measure of justice. 

 
קְטוֹרֶת  ע:  פַּעַם אַחַת נִכְנַסְתִּי לְהַקְטִיריתַּנְיָא, אָמַר רַבִּי יִשְׁמָעֵאל בֶּן אֱלִשָׁ 

לִפְנֵי וְלִפְנִים וְרָאִיתִי אַכַּתְרִיאֵל יָהּ ה' צְבָאוֹת שֶׁהוּא יוֹשֵׁב עַל כִּסֵּא רָם וְנִשָּׂא 
לִי:  יִשְׁמָעֵאל, בְּנִי, בָּרְכֵנִי! אָמַרְתִּי לוֹ:  יְהִי רָצוֹן מִלְּפָנֶי� שֶׁיִּכְבְּשׁוּ  אָמַרוְ 

רַחֲמֶי� עַל מִדּוֹתֶי� וְתִתְנַהֵג עִם בָּנֶי� בְּמִדַּת רַחֲמֶי� אֶת כַּעֲסְ�, וְיָגוֹלּוּ 
וְקָמַשְׁמַע לָן  הָרַחֲמִים, וְתִּכָּנֵס לָהֶם לִפְנִים מִשׁוּרַת הַדִּין.  וְנִעְנַע לִי בְּראֹשׁוֹ.

 שֶׁלּאֹ תְּהֵא בִּרְכַּת הֶדְיוֹט קַלָּה בְּעֵינֶי�.
 
It was taught:  Rabbi Ishmael ben Elisha, the High Priest, said:  Once, I entered before and within 
to offer the incense in the Holy of Holies and I saw Akatriel Yah, the Lord of Hosts, sitting on his 
throne, high and exalted and he said to me:  Ishmael, my son, bless me!  I said to him:  May it be 
your will that your compassion subdue your anger and that your compassion prevail over your 
other dispositions; and that you conduct yourself with your children according to the attribute of 
compassion and deal with them beyond the measure of justice.  He nodded his head to me. We 
learn from this that one should not take lightly the blessing of an ordinary person.   
 
(Babylonian Talmud Berachot/Blessings 7A) 
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Between The Inner Room And The Outer Room 

 
In The Inner Room 

 
 וּבַחֶדֶר הַפְּנִימִי אָנוּ שׁוֹמְרִים אֶת כֹּבֶד הַפֶּה שֶׁל משֶׁה

 אֶת עֵינָיו הַקֵּהוֹת שֶׁל יִצְחַק, אֶת רַגְלוֹ הַנִּגְרֶרֶת שֶׁל יַעֲקֹב.
 וּבְהִתְרַגֵּשׁ מִלְחָמָה עָלֵינוּ, לַחֶדֶר הַפְּנִימִי נִכָּנֵס

 לְהַבִּיט בָּהֶם בְּקָרוֹב.
  אַשֶׁר יוֹצֵא אֶל הַקְּרָב, רַק בְּאֵלֶּה עַצְמוֹ יַעֲטֹף.כִּי כָּל 

 
And in the inner room we keep Moses’ heaviness of mouth 
Isaac’s weak eyes, and Jacob’s dragging leg. 
And when war stirs us, it is to the inner room we go 
To examine them closely. 
For each one who goes out to battle wraps himself in just these. 
 
Rivka Miriam 
Translated by Steven G. Sager 
 

The Inner Room Is The Outer Room 

Somewhere here I want to bring in a learning which has been most rewarding, because it makes 
me feel so deeply akin to others.  I can word it this way: What is most personal is most 
general.   There have been times when in talking with students or staff, or in writing, I have 
expressed myself in ways so personal that I have felt I was expressing an attitude which it was 
probable no one else could understand, because it was so uniquely my own...  In these instances I 
have almost invariably found that the very feeling which has seemed to me most private, most 
personal and hence most incomprehensible by others, has turned out to be an expression for which 
there is a resonance in many other people.  It has led me to believe that what is most personal and 
unique in each of us is probably the very element which would, if it were shared or expressed, 
speak most deeply to others…. 

Carl Rogers, On Becoming a Person, p.26 
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The Threshold of Consciousness 
5569 [1808], the first night of Hanukkah, after the candle had been lighted. 

A guest came into someone’s home. He asked the householder, “How do you make your living?” 
The latter replied that he had no fixed source of income and that he was supported by public funds. 
The guest then inquired what the householder was studying, and they began to discuss it. Their 
conversation became intense and personal, and the householder revealed his longing to achieve 
some true rung of holiness. The guest agreed to teach him, and then the householder was 
astonished, fearing that perhaps this was no human being at all. But as he saw that they seemed to 
be having an ordinary human conversation, his trust was restored, and he began calling the other 
“my teacher.” “First,” he said, I want to learn what I should do to treat you with proper respect. 
Not, of course, that I would really insult you. It's just so hard for a person to take proper care of 
such things. Teach me, then, how to treat you correctly.” 

I have no time for that now, was the answer. “Another time I will come and teach you that. Now I 
have to leave you.” The other insisted, “This too is something I should learn about. How far am I 
expected to accompany you on your way?” “Just past the doorway,” was the reply. 

But how shall I go outside with him? thought the householder. Now too we are together, but there 
are other people around. But once I am outside alone with him… who knows who he is? So he 
turned to the guest and said, “I am frightened to go out with you,” to which came the reply, “If I 
can teach you all these things, who could stop me if I wanted to do something to you right here 
and now?” So he went with him out the door, but as soon as they were out the other grabbed him 
and began to fly with him. He felt cold, but the one with whom he flew gave him a garment. “Take 
this,” he said, “and all will be well. You will have food and drink and dwell in your home.” And 
they flew on. 

Meanwhile the householder looked around and found that he was back in his house…. 

He wondered greatly about all this, not understanding how he was here in one minute but there in 
the next. He wanted to tell someone about it, but how do you tell people about something as 
unbelievable as this? Looking out the window, he saw the guest walk by. “Come in,” he said, but 
the other replied.  “I have no time, for I am going to see you.” 

“Even this is a shock. I’m right here and you say you’re going to see me?” 

“In the moment you agreed to go with me, to accompany me to the doorway, I took your soul from 
you and gave it a garment from the lower rung of paradise. Only the lower parts of your spirit 
remained with you. That is why you can be there when you turn your thoughts there; you are able 
to draw illumination into yourself. But when you return her, you are here.” 

I do not know what world he was from, though surely it was from the good. The matter has not yet 
been ended or concluded. 

From The “Dream-Talks” of Nahman of Bratslav. 
Translated by Arthur Green in, Rabbinic Fantasies, Stern and Mirsky, eds. 
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Jewish Theology: God Who Is Like A Door 

 תֵיאוֹלוֹגְיָה יְהוּדִית, תֵיאוֹ, תֵיאוֹ, בִּיַלְדוּתִי הִכַּרְתִּי יֶלֶד
 צְל, אֲבָל אִמּוֹ קָרְאָה לוֹשֶׁשְּׁמוֹ הָיָה תֵיאוֹדוֹר, כְּמוֹ הֶרְ 

 תֵיאוֹ מִמִּגְרַשׁ הַמִּשְׂחָקִים, בּוֹא הַבַּיְתָה תֵיאוֹתֵיאוֹ, 
 אַל תִּשָּׁאֵר אִם יְלָדִים רָעִים,

 יָהּ יָהּ יָהּ. ,תֵיאוֹ, תֵיאוֹ, לוֹג
 

 אֲנִי רוֹצֶה אֵל נִרְאֶה וְלאֹ רוֹאֶה, שֶׁאוּכַל לְהוֹבִילוֹ
 וּלְסַפֵּר לוֹ מַה שֶׁהוּא לאֹ  רוֹאֶה.  וַאֲנִי רוֹצֶה

 רְאֶה וְרוֹאֶה.  אֲנִי רוֹצֶה לִרְאוֹתאֵל נִ 
 הוּא מְכַסֶּה אֶת עֵינָיו, כְּמוֹ יֶלֶד שֶׁמְּשַׂחֵק עִוֵּר. �אֵי

 
 אֲנִי רוֹצֶה אֵל כְּמוֹ חַלּוֹן שֶׁאִם אֲנִי פּוֹתֵחַ אוֹתוֹ

 מִי נִשְׁאַר בַּבַּיִת,אֶרְאֶה אֶת הַשָׁמַיִם וּבְעַצְ 
 נִּפְתַּחַת רַק הַחוּצה,אֲנִי רוֹצֶה אֵל כְּמוֹ דֶּלֶת שֶׁ 

 תּוֹבֶבֶת עַל צִירָהּאֲבָל הָאֵל הוּא כְּמוֹ דֶּלֶת מִסְ 
 פְּנִימָה וְהַחוּצָה, עַל סְבִיבוֹתֶיהָ תִּסֹב

 בְּלִי רֵאשִׁית בְּלִי אַחֲרִית.
 
Jewish Theology, Theo, Theo, in my youth I knew a boy 
whose name was Theodore, like Herzl, but his mother called him 
Theo, Theo, come home from the playground, Theo, 
don’t hang around with bad kids, 
Theo, Theo, log, Yah, Yah, Yah. 
 
I want a God who is seen but does not see, whom I can lead around 
in order to tell him about that which he does not see.  And I want 
a God who is seen and who sees.  I want to see 
how he covers his eyes, like a child playing blind. 
 
I want a God like a window that if I open it 
I will see the heavens while myself staying in the house, 
I want a God who is like a door that opens only outward. 
But God is like a door that swings on its hinge 
in and out, and continues to swing through its arc 
without beginning, without end. 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
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Threshold Of Forgiveness 

ילְּתָא לְרַבִּי אַבָּא בַּהֲדֵיהּ, אֲזַל אֵתִיב אַדַּשָּׁא דְּרַבִּי אַבָּא. רַבִּי יִרְמְיָה הֲוָה לֵיהּ מִ 
בַּהֲדֵי דְּשַׁדְיָא אַמְּתֵיהּ מַיָּא מְטָא זַרְזִיפֵי דְּמַיָּא אַרֵישָׁא. אָמַר: עֲשָׂאוּנִי 
כַּאַשְׁפָּה, קְרָא אַנַּפְשֵׁיהּ: "מֵאַשְׁפּוֹת יָרִים אֶבְיוֹן" (תהלים קיג:ז). שָׁמַע רַבִּי 

יהּ. אֲמַר לֵיהּ:  הָשְׁתָּא צְרִיכְנָא לְמֵיפַק אַדַּעֲתָ�, דִּכְתִיב: "לֵ� אַבָּא וְנָפֵיק לְאַפֵּ 
 הִתְרַפֵּס וּרְהַב רֵעֶי�" (משלי ו:ג).

Rabbi Abba was once offended by Rabbi Jeremiah.  Rabbi Jeremiah went to Rabbi Abba’s house 
to apologize, but he could not bring himself to knock on the door. He sat down on the threshold. 
Just then the maid threw some dirty water out of the window and some of it splashed onto Rabbi 
Jeremiah’s head.  Rabbi Jeremiah yelled:  I came to apologize and they’ve made a trash dump out 
of me!?  Angrily, he shouted: Just remember! He raises the poor out of the dust, the wretched from 
the trash dump (Psalm 113:7).  Rabbi Abba heard and came out. When he saw the splattered Rabbi 
Jeremiah, he said begrudgingly:  Now I suppose I have to apologize to you since Solomon has 
said: Go, grovel and badger your neighbor ‘til he releases you (Proverbs 6:3). 

לֵיהּ מִילְּתָא בַּהֲדֵי אִינִישׁ הֲוָה חָלֵיף וְתָנֵי לְקַמֵּיהּ וּמַמְצִיא רַבִּי זֵירָא, כִּי הֲוָה 
 לֵיהּ, כִּי הֵיכִי דְּנֵיתֵי וְנֵיפוֹק לֵיהּ מִדַּעֲתֵיהּ.

When Rabbi Zeira had an issue with someone who had offended him he would repeatedly walk by 
that person making himself visible so that the other might approach him. 

לָא אֲתָא לְקַמֵּיהּ. בְּמַעֲלֵי יוֹמָא  -רַב הֲוָה לֵיהּ מִילְּתָא בַּהֲדֵי הַהוּא טַבָּחָא
דִּכְפּוּרֵי אֲמַר אִיהוּ: אֵיזִיל אֲנָא לְפַיּוֹסֵי לֵיהּ. פְּגַע בֵּיהּ רַב הוּנָא. אֲמַר לֵיהּ: 

א. אֲמַר: אָזֵיל אַבָּא לְמִיקְטַל לְהֵכָא קָא אָזֵיל מָר? אֲמַר לֵיהּ: לְפַיּוֹסֵי לִפְלַנְיָ 
נַפְשָׁא אֲזָל וְקָם עִילָּוֵיהּ. הֲוָה יָתֵיב וְקָא פָּלֵי רֵישָׁא, דְּלֵי עֵינֵיהּ וְחַזְיֵיהּ, אֲמַר 
לֵיהּ: אַבָּא אַתְּ! זִיל, לֵית לִי מִילְּתָא בַּהֲדָ�! בַּהֲדֵי דְּקָא פָּלֵי רֵישָׁא אִישְׁתְמִיט 

 לֵהּ.גַּרְמָא, וּמַחְיֵיהּ בְקוֹעֵיהּ, וּקְטַ 

Rav was once offended by a certain butcher and when, by the eve of Yom Kippur, the butcher did 
not come to him, Rav said: I will go to the butcher and reconcile with him.  Rabbi Huna, a student 
and colleague, met Rav along the way and asked:  Sir, where are you going so close to Yom 
Kippur?  Rav answered:  I am going to reconcile with So-and-So.  Rabbi Huna thought:  Abba is 
about to kill someone.  Rav went to the butcher and remained standing in front of him as the 
butcher was sitting and chopping an animal’s head.  The butcher raised his eyes and saw Rav.  
Then he said:  You are Abba.  Go away!  I have nothing to say to you!   While he was chopping 
the head, a bone flew off and killed him. 

Babylonian Talmud Yoma 87a 
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The Master Key To Heaven’s Doors 
Once, the Ba’al Shem Tov, of blessed memory, commanded Rabbi Ze’ev Kitzes, of blessed 
memory, to learn the deep meanings behind the names of the shofar blasts, for he would be the 
one who called the notes on Rosh Hashanah. Rabbi Ze’ev learned the deep meanings and wrote 
them on a piece of paper intending to look at them during the service and he put the paper in his 
robe, next to his heart. When the Shofar service came, he searched for the paper everywhere but it 
was gone and he did not know how to focus on the deep meanings.  It saddened him and, with a 
broken heart, he sobbed the notes in a simple way—without the deep meanings. Afterwards the 
Baal Shem Tov said to him: Behold, in the palace of the king there are many rooms and halls with 
different keys for each and every door.  But, the master key is the axe with which it is possible to 
open all of the locks on all of the doors. The deep meanings are just like the keys. For each door 
there is a different deep meaning, but the master key is the broken heart. When a person is truly 
heartbroken before the blessed Name, that person can enter every door in the palace of the king 
who is king of all kings, the blessed Holy One. 

From S.Y. Agnon, Yamim Nora’im/The Days of Awe 
Translated by Rabbi Steven Sager 
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Before the Law Stands A Doorkeeper 
…before the Law stands a doorkeeper. To this doorkeeper there comes a man from the country 
who begs for admittance to the Law. But the doorkeeper says that he cannot admit the man at the 
moment. The man, on reflection, asks if he will be allowed, then, to enter later. “It is possible,” 
answers the doorkeeper, “but not at this moment.” Since the door leading into the Law stands open 
as usual and the doorkeeper steps to one side, the man bends down to peer through the entrance. 
When the doorkeeper sees that, he laughs and says: “If you are so strongly tempted, try to get in 
without my permission. But note that I am powerful. And I am only the lowest doorkeeper. From 
hall to hall, keepers stand at every door, one more powerful than the other. And the sight of the 
third man is already more than even I can stand.” These are difficulties which the man from the 
country has not expected to meet, the Law, he thinks, should be accessible to every man and at all 
times, but when he looks more closely at the doorkeeper in his furred robe, with his huge pointed 
nose and long thin Tartar beard, he decides that he had better wait until he gets permission to enter. 
The doorkeeper gives him a stool and lets him sit down at the side of the door. There he sits waiting 
for days and years. He makes many attempts to be allowed in and wearies the doorkeeper with his 
importunity. The doorkeeper often engages him in brief conversation, asking him about his home 
and about other matters, but the questions are put quite impersonally, as great men put questions, 
and always conclude with the statement that the man cannot be allowed to enter yet. The man, who 
has equipped himself with many things for his journey, parts with all he has, however valuable, in 
the hope of bribing the doorkeeper. The doorkeeper accepts it all, saying, however, as he takes 
each gift: “I take this only to keep you from feeling that you have left something undone.” During 
all these long years the man watches the doorkeeper almost incessantly. He forgets about the other 
doorkeepers, and this one seems to him the only barrier between himself and the Law. In the first 
years he curses his evil fate aloud; later, as he grows old, he only mutters to himself. He grows 
childish, and since in his prolonged study of the doorkeeper he has learned to know even the fleas 
in his fur collar, he begs the very fleas to help him and to persuade the doorkeeper to change his 
mind. Finally, his eyes grow dim and he does not know whether the world is really darkening 
around him or whether his eyes are only deceiving him. But in the darkness he can now perceive 
a radiance that streams inextinguishably from the door of the Law. Now his life is drawing to a 
close. Before he dies, all that he has experienced during the whole time of his sojourn condenses 
in his mind into one question, which he has never yet put to the doorkeeper. He beckons the 
doorkeeper, since he can no longer raise his stiffening body. The doorkeeper has to bend far down 
to hear him, for the difference in size between them has increased very much to the man’s 
disadvantage. “What do you want to know now,”? asks the doorkeeper, “you are insatiable.” 
“Everyone strives to attain the Law,” answers the man, “how does it come about, then, that in all 
these years no one has come seeking admittance but me?” The doorkeeper perceives that the man 
is nearing his end and his hearing is failing, so he bellows in his ear: “No one but you could gain 
admittance through this door, since this door was intended for you. I am now going to shut it.” 

Franz Kafka, from The Trial 



38 
 

 
Sicha Shabbaton in the Mountains 2016 

Open All Of The Gates 

לִפָּטֵר מִן הָעוֹלָם אָמַר לוֹ הַקָּדוֹשׁ בָּרוּך הוּא: "הֵן  בְּשָׁעָה שֶׁהִגִּיעוּ יְמֵי משֶׁה
קָרְבוּ יָמֶי�" (דברים לא:יד). אָמַר לְפָנָיו: רִבּוֹנוֹ שֶׁל עוֹלָם, אֲחַר כָּל הַיְגִיעָה 
הַזּוֹ אַתָּה אוֹמֵר לִי,"הֵן קָרְבוּ יָמֶי�"?! "לאֹ אָמוּת כִּי אֶחְיֶה וַאֲסַפֵּר מַעֲשֵׂי יָהּ" 

אִי אַתָּה יָכוֹל, "כִּי זֶה כָּל הָאָדָם" (קהלת יב:יג). (תהלים קיח:יז). אָמַר לוֹ: 
אָמַר משֶׁה: רִבּוֹנוֹ שֶׁל עוֹלָם, דָּבָר אֶחָד אֲנִי מְבַקֵּשׁ מִמְּ� לִפְנֵי מוֹתִי: שֶׁאֶכָּנֵס 
וְיִבָּקְעוּ כָּל הַשְּׁעָרִים שֶׁבַּשָּׁמַיִם וּתְהוֹמוֹת וְיִרְאוּ שֶׁאֵין זוּלָתְ�. מִנָּיִן, שֶׁנֶּאֱמַר: 

בֹתָ אֶל לְבָבֶ� כִּי ה' הוּא הָאֱ�הִים בַּשָּׁמַיִם מִמַּעַל וְעַל הָאָרֶץ "וְיָדַעתָּ הַיּוֹם וַהַשֵׁ 
מִתָּחַת אֵין עוֹד" (דברים ד:לט). אָמַר לוֹ הַקָּדוֹשׁ בָּרוּך הוּא: אַתָּה אָמַרְתָּ 
"אֵין עוֹד" אַף אֲנִי אוֹמֵר: "וְלאֹ קָם נָבִיא עוֹד בְּיִשְׂרָאֵל כְּמשֶׁה... לְכָל הָאֹתֹת 

הָאֹתֹת וְהַמּוֹרָא הַגָּדוֹל אֲשֶׁר עָשָׂה משֶׁה לְעֵינֵי כָּל יִשְׂרָאֵל"  וְהַמּוֹפְתִים... וּלְכָל
 יב).-(דברים לד:י

 
When Moses was about to depart from the world, Holy One, blessed be he said to him: Your days 
have drawn to a close (Deuteronomy 31:14). He replied: Master of the world, after all of my toil 
you say to me, your days are drawing to a close?! I should not die but live and recount the deeds 
of the Lord (Psalms 118:17). God replied to Moses: You cannot prevail, for this is the lot of every 
person (Ecclesiastes 12:13). Said Moses: Master of the universe, I beg one thing of you before I 
die: that I may enter and that all of the gates in the heavens and the depths be opened and that 
everyone see that there is none beside you. What is the source of this? It is said: Know this day, 
and take it to your heart, that the Lord is God... there is no other (Deuteronomy 4:39). The Holy 
One, blessed be he, replied to him: You have said, there is no other, and so I will say: There has 
arisen no other prophet in Israel like Moses... in all the signs and the wonders... and in all of the 
great awe which Moses made in the sight of all Israel (Deuteronomy 34:10-12). 
 
(Deuteronomy Rabbah 11:8) 
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God’s Door Into The World 

But through the wound in my chest אֲבָל דֶּרֶ� הַפֶּצַע בְּחָזִי 
God peaks into the world. .מֵצִיץ אֱ�הִים לַתֵּבֵל 
  

I am the door אֲנִי הַדֶּלֶת 
of his dwelling. .ֹבְּדִירָתו 

 
 
Yehuda Amichai 
Translated by Rabbi Steven Sager 
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