
 

DREAMS:  IMAGE AND IMAGINATION 
Welcome to the 2017 Sicha Shabbaton in the Mountains! These mountains, where heaven and earth 
touch, are the perfect environment for exploring dreams and their place in thoughtful, creative Jewish life. 
My introduction to the topic and the texts is bound up in a dream of my own. 

Early in September, 1980, I woke from a conversation with my late grandpa, Jacob. We had stood in green 
surroundings—distantly familiar. I had never seen him in a dream, nor heard his voice. Happy new year, 
he said. I loved that Polish-accented English. His words were not as plentiful and mine, but each was 
carefully chosen. Happy new year, I replied; and I cried. Don’t cry, he said. I’ll be with you for 13 years. 

Anticipating our first child’s birth, I had made 2 birth announcements: One, for “Ariele Hanna;” the other, 
for “Jacob Aaron.” I kept safe the hand-calligraphed announcement of “Jacob Aaron.” A name that has 
been spoken and written takes on a life of its own. Perhaps only silence protects the fullest potential of a 
name or a dream. But Rav Hisda taught: a dream uninterpreted is like a letter unread. Words provide the 
necessary traction of place and time. 

Another Talmudic sage taught: All dreams follow the mouth. But whose mouth? That of the dreamer?  Does 
the interpreter shape meaning, or reveal it? Joseph did not interpret his own dreams. He spoke them into a 
living threat for his brothers, and into fearful confusion for his father. Nor did Joseph claim to be an 
interpreter of dreams. Holding the dreams of the butler, the baker, and the Pharaoh loosely in the palm of 
his hand, he allowed those dream-sails to be filled with God’s breath. 

One commentator taught that—in its silence—Pharaoh deeply knew the heart of his dreams. Certainly, his 
professional interpreters proffered meanings. But not one of those interpretations played his innermost 
strings. Joseph spoke that which Pharaoh realized he had known all along. 

I was certain that I knew the heart of my dream. But in speaking, I changed it; keeping its shadow in the 
shadows. I’ll be with you for 13 years, became: I will be with you—a promise that God made to Jacob, 
among others. Jacob was a name that summoned dreams and angels. Some of grandpa’s family called him 
Jack, or Jake. But I was quick to remind all “nick-namers” that our child, born that June, would be Jacob. I 
proudly told the story of my dream, modifying the ending until the day of Jacob’s bar mitzvah. Thirteen 
years after the dream, my hands resting on Jacob’s head for a blessing, I saw the shadow in a full light. I 
had kept Jacob with me for 13 years. From that day on, I would not interfere with how Jacob might be 
called and or to what names he might answer. Do all dreams follow the mouth? The moment? Do they 
follow the image guarded for many years? 

A dream image is potent even after 22 years, says the Talmud. Joseph was 17 when he dreamed of his 
brother’s sheaves bowing to his own. He was 30 when he showed Pharaoh the meaning of his dream. After 
7 years of plenty and 2 years of famine—22 years in all--Joseph’s brothers bowed before him and the 
dreamer reentered his dream. 

During our time together, we’ll keep a few things in mind: The dream is inside us. We are inside the dream. 
We make the dream in our image. The dream-image makes us who we are. Dreams are sacred texts to be 
read carefully. Sacred texts are dreams to be dreamed again and again. 

Rabbi Steve Sager
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The Bible’s First Dream 

וַיִּסַּע מִשָּׁם אַבְרָהָם אַרְצָה הַנֶּגֶב וַיֵּשֶׁב בֵּין קָדֵשׁ וּבֵין שׁוּר וַיָּגָר בִּגְרָר. וַיאֹמֶר 
אַבְרָהָם אֶל שָׂרָה אִשְׁתּוֹ אֲחֹתִי הִוא וַיִּשְׁלַח אֲבִימֶלֶ� מֶלֶ� גְרָר וַיִּקַח אֶת שָׂרָה. 

� מֵת עַל הָאִשָּׁה אֲשֶׁר וַיָּבאֹ אֱ�הִים אֶל אֲבִימֶלֶ� בַּחֲלוֹם הַלָּיְלָה וַיאֹמֶר לוֹ הִנְּ 
לֶיהָ וַיּאֹמַר ה' הַגוֹי גַּם צַדִּיק אֵ לָקַחְתָּ וְהִוא בְּעֻלַת בָּעַל. וְאֲבִימֶלֶ� לאֹ קָרַב 

תַּהֲרֹג. הַלאֹ הוּא אָמַר לִי אֲחֹתִי הִוא וְהִיא גַּם הִוא אָמְרָה אָחִי הוּא בְּתָם לְבָבִי 
בַּחֲ�ם גַּם אָנֹכִי יָדַעתִּי כִּי בְּתָם לְבָבְ� וּבְנִקְיֹן כַּפִּי עָשִׂיתִי זאֹת. וַיאֹמֶר אֵלָיו  

עָשִׂיתָ זּאֹת וָאֶחְשׂ� גַּם אָנֹכִי אוֹתְ� מֵחֲטְוֹ לִי עַל כֵּן לאֹ נְתַתִּי� לִנְגֹּעַ אֵלֶיהָ. 
וְעַתָּה הָשֵׁב אֵשֶׁת הָאִישׁ כִּי נָבִיא הוּא וְיִתְפַּלֵּל בַּעַדְ� וֶחְיֵה וְאִם אֵינְ� מֵשִׁיב דַּע 

ה וְכָל אֲשֶׁר לָ�. וַיַּשְׁכֵּם אֲבִימֶלֶ� בַּבֹּקֶר וַיִּקְרָא לְכָל עַבָדָיו כִּי מוֹת תָּמוּת אַתָּ 
 וַיְדַבֵּר אֶת כָּל הַדְּבָרִים הָאֵלֶּה בְּאָזְנֵיהֶם וַיִּיראוּ הָאֲנָשִׁים מְאֹד.

Abraham journeyed from there to the region of the Negev and settled between Kadesh and Shur. 
While he was sojourning in Gerar, Abraham said of Sarah his wife, she is my sister.” So King 
Abimelech of Gerar had Sarah brought to him. But God came to Abimelech in a dream by night 
and said to him, “You are to die 
because of the woman that you 
have taken, for she is a married 
woman.” Now Abimelech had 
not approached her. He said “O 
Lord, will You slay people even 
though innocent? He himself said 
to me, ‘She is my sister!’  And 
she also said, ‘He is my brother.’ 
When I did his, my heart was 
blameless and my hands were 
clean.” And God said to him in 
the dream, “I knew that you did 
this with a blameless heart, and 
so I kept you from sinning against 
Me. That was why I did not let 
you touch her. Therefore, restore 
the man’s wife—since he is a 
prophet, he will intercede for 
you—to save your life. If you fail 
to restore her, know that you shall 
die, you and all that are yours.” 
Early next morning, Abimelech 
called his servants and told them 
all that had happened; and the 
men were greatly frightened. 
(Genesis 20:1-8).  
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Jacob’s Dream: Connecting Earth And Heaven 

נָה: יא י בַע וַיֵּ֖לֶ� חָרָֽ ר שָׁ֑ ב מִבְּאֵ֣ א יַֽעֲקֹ֖ מֶשׁ  וַיֵּצֵ֥ א הַשֶּׁ֔ ע בַּמָּק֜וֹם וַיָּלֶ֤ן שָׁם֙ כִּי־בָ֣ וַיִּפְגַּ֨
ב בַּמָּק֥וֹם הַהֽוּא: יב יו וַיִּשְׁכַּ֖ אֲשֹׁתָ֑ אַבְנֵ֣י הַמָּק֔וֹם וַיָּ֖שֶׂם מְרַֽ  יַּֽחֲ֗�ם וְהִנֵּ֤ וַיִּקַּח֙ מֵֽ ה וַֽ

ים  רְדִ֖ ים וְיֹֽ ים עֹלִ֥ י אֱ�הִ֔ יְמָה וְהִנֵּה֙ מַלְאֲכֵ֣ יעַ הַשָּׁמָ֑ רְצָה וְראֹשׁ֖וֹ מַגִּ֣ ב אַ֔ סֻלָּם֙ מֻצָּ֣
ק  בּֽוֹ: יג י יִצְחָ֑ א�הֵ֖ י� וֵֽ ם אָבִ֔ י יְהוָֹ֗ה אֱ�הֵי֙ אַבְרָהָ֣ ב עָלָיו֘ וַיּאֹמַר֒ אֲנִ֣ ה יְהוָֹ֜ה נִצָּ֣ וְהִנֵּ֨

ב עָלֶ֔  ר אַתָּה֙ שֹׁכֵ֣ רֶץ אֲשֶׁ֤ �: ידהָאָ֗ רֶץ  יהָ לְ֥� אֶתְּנֶ֖נָּה וּלְזַרְעֶֽ ר הָאָ֔ עֲפַ֣  רְעֲ֙� כַּֽ וְהָיָ֤ה זַֽ
 :� ה וּבְזַרְעֶֽ אֲדָמָ֖ ת הָֽ נָה וָנֶ֑ גְבָּה וְנִבְרְכ֥וּ בְ֛� כָּל־מִשְׁפְּחֹ֥ דְמָה וְצָפֹ֣ רַצְתָּ֛ יָמָּ֥ה וָקֵ֖ וּפָֽ

�  טו ל אֲשֶׁר־תֵּלֵ֔ י֙� בְּכֹ֣ � וּשְׁמַרְתִּ֨ י עִמָּ֗ נֹכִ֜ ה אָֽ י וְהִנֵּ֨ את כִּ֚ ֹ֑ ה הַזּ אֲדָמָ֖ י� אֶל־הָֽ בֹתִ֔ הֲשִׁ֣ וַֽ
�: טז רְתִּי לָֽ ת אֲשֶׁר־דִּבַּ֖ יתִי אֵ֥ ר אִם־עָשִׂ֔ ד אֲשֶׁ֣ עֱזָבְ֔� עַ֚ א אֶֽ ֹ֣ ץ יַֽעֲקֹב֘ מִשְּׁנָתוֹ֒  ל וַיִּיקַ֣

עְתִּי: יז א יָדָֽ ֹ֥ י ל נֹכִ֖ אמֶר אָכֵן֙ יֵשׁ֣ יְהוָֹ֔ה בַּמָּק֖וֹם הַזֶּ֑ה וְאָֽ ֹ֗ ר מַה־נּ וַיּ א וַיִּירָא֙ וַיּאֹמַ֔ וֹרָ֖
יִם: יח עַר הַשָּׁמָֽ ה שַׁ֥ ים וְזֶ֖ ית אֱ�הִ֔ י אִם־בֵּ֣ ה כִּ֚ ין זֶ֗ ב  הַמָּק֣וֹם הַזֶּ֑ה אֵ֣ ם יַֽעֲקֹ֜ וַיַּשְׁכֵּ֨

מֶן עַל־ ק שֶׁ֖ ה וַיִּצֹ֥ הּ מַצֵּבָ֑ יו וַיָּשֶׂ֥ם אֹתָ֖ אֲשֹׁתָ֔ ם מְרַֽ בֶן֙ אֲשֶׁר־שָׂ֣ ח אֶת־הָאֶ֨ קֶר וַיִּקַּ֤ בַּבֹּ֗
הּ: יט א אֶת־שֵׁם־הַמָּק֥וֹם הַה֖וּ ראֹשָֽׁ יר וַיִּקְרָ֛ ם ל֥וּז שֵׁם־הָעִ֖ ל וְאוּלָ֛ א בֵּית־אֵ֑

אשֹׁנָֽה:  לָרִֽ

Jacob left Beer-sheba and set out for Haran. He came upon a certain place and stopped there for 
the night, for the sun had set. Taking one of the stones of that place, he put it under his head and 

lay down in that place. He had a dream; a stairway 
was set on the ground and its top reached to the sky, 
and angels of God were going up and down on it. And 
the Lord was standing beside him and He said, “I am 
the Lord, God of your father Abraham and the God of 
Isaac: the ground on which you are lying I will assign 
to you and to your offspring. Your descendants shall 
be as the dust of the earth; you shall spread out to the 
west and to the east, to the north and to the south. All 
the families of the earth shall bless themselves by you 
and your descendants. Remember, I am with you: I 
will protect you wherever you go and will bring you 
back to this land. I will not leave you until I have done 
what I have promised you.” Jacob awoke from his 
sleep and said, “Surely the Lord is present in this 
place, and I did not know it!” Shaken, he said, “How 
awesome is this place! This is none other than the 
abode of God, and that is the gateway to heaven.” 
Early in the morning, Jacob took the stone that he had 
put under his head and set it up as a pillar and poured 
oil on the top of it. He named the site Bethel; but 
previously the name of the city had been Luz. 
(Genesis 28:10-19)  
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Jacob Called The Place, ‘Beit-El’ 

 אֵל'.-וַיִּקְרָא יַעֲקֹב לַמָּקוֹם 'בֵּית
 וְהַמָּקוֹם לְיַעֲקֹב קָרָא 'יִשְׂרָאֵל'.

 עַל גַּבֵּי הַסֻּלָּם. הוֹ, יַעֲקֹב, שֶׁאֶל לֵב הַמָּקוֹם מַעְפִּיל וְעוֹלֶה
 הוֹ, הַמָּקוֹם, שֶׁבַּסֻּלָּם גּוֹלֵשׁ וְיוֹרֵד לוֹ, וְנִכְנָס אֶל עֵינֵי יַעֲקֹב בְּשָׁעָה

 שֶׁחָלַם.
 
Jacob called the Place, ‘Beit-El’. 
And the Place called Jacob, ‘Yisrael’. 
O, Jacob, who rises and climbs the ladder to the heart of the Place. 
O, Place, who by that ladder slides and descends to him, and entered Jacob’s eyes 
when he dreamed. 
 
Rivka Miriam 
Translated by Rabbi Steven Sager 
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Joseph’s Dreams:  Message And Memory 

יַעֲקֹב יוֹסֵף בֶּן שְׁבַע וַיֵּשֶׁב יַעֲקֹב בְּאֶרֶץ מְגוּרֵי אָבִיו בְּאֶרֶץ כְּנָעַן. אֵלֶּה תֹּלְדוֹת 
עֶשְׂרֵה שָׁנָה הָיָה רוֹאֶה אֶת אֶחָיו בַּצאֹן וְהוּא נַעַר אֶת בְּנֵי בִלְהָה וְאֶת בְּנֵי זִלְפָּה 
נְשֵׁי אָבִיו וַיָּבֵא יוֹסֵף אֶת דִּבָּתָם רָעָה אֶל אֲבִיהֶם. וְיִשְׂרָאֵל אָהַב אֶת יוֹסֵף מִכָּל 

נֶת פַּסִים. וַיִּרְאוּ אֶחָיו כִּי אֹתוֹ אָהַב בָּנָיו כִּי בֶן זְקוּנִים הוּא לוֹ וְעָשָׂה לוֹ כְּתֹּ 
 אֲבִיהֶם מִכָּל אֶחָיו וַיִּשְׂנְאוּ אֹתוֹ וְלאֹ יָכְלוּ דַּבְּרוֹ לְשָׁ�ם.

Now Jacob dwelled in the land of his fathers’ sojourning, the land of Canaan. These are the 
generations of Jacob: Joseph, seventeen years old, was shepherding the sheep with his brothers; 
assisting the sons of Bilhah and Zilpah, his father’s wives. And Joseph would bring bad reports of 
them to their father. Now Israel loved Joseph more than his other sons because he was a child of 
his old age; and he made him an ornamented coat. His brothers saw that their father loved him 
more than the other brothers and they hated him, unable even to speak civilly to him. 

וַיַּחֲ�ם יוֹסֵף חֲלוֹם וַיַּגֵּד לְאֶחָיו וַיּוֹסִפוּ עוֹד שְׂנאֹ אֹתוֹ. וַיּאֹמֶר אֲלֵיהֶם שִׁמְעוּ נָא 
חְנוּ מְאַלְּמִים אַלֻמִים בְּתוֹ� הַשָּׂדֶה וְהִנֵּה הַחֲלוֹם הַזֶּה אֲשֶׁר חָלַמְתִּי. וְהִנֵּה אֲנַ 

ָ לַאַלֻמָּתִי.  קָמָה אַלֻמָּתִי וְגַם נִצָּבָה וְהִנֵּה תְסֻבֶּינָה אַלֻמּוֹתֵיכֶם וַתִּשְׁתַּחֲוֶין
וַיּאֹמְרוּ לוֹ אֶחָיו הֲמָ�� תִּמְ�� עָלֵינוּ אִם מָשׁוֹל תִּמְשֹׁל בָּנוּ וַיּוֹסִפוּ עוֹד שְׂנאֹ 

בָרָיו. וַיַּחֲ�ם עוֹד חֲלוֹם אַחֵר וַיְּסַפֵּר אֹתוֹ לְאֶחָיו אֹתוֹ עַל חֲלוֹמוֹתָיו וְעַל דְּ 
וַיּאֹמֶר הִנֵּה חָלַמְתִּי חֲלוֹם עוֹד וְהִנֵּה הַשֶּׁמֶשׁ וְהַיָּרֵחַ וְאַחַד עָשָׂר כּוֹכָבִים 
מִשְׁתַּחֲוִים לִי. וַיְּסַפֵּר אֶל אָבִיו וְאֶל אֶחָיו וַיִּגְעַר בּוֹ אָבִיו וַיּאֹמֶר לוֹ מָה הַחֲלוֹם 

תָּ הֲבאֹ נָבוֹא אֲנִי וְאִמְּ� וְאָחֶי� לְהִשְׁתַּחֲוֹת לְ� אָרְצָה. וַיִּקְנְאוּ הַזֶּה אֲשֶׁר חָלַמְ 
 בוֹ אֶחָיו וְאָבִיו שָׁמַר אֶת הַדָּבָר.

Then Joseph dreamed a dream and told his brothers who hated him even more. He said to them: 
Listen to the dream that I dreamed. Look! we are binding sheaves in the middle of the field and, 
look! My sheaf rose and stood upright while 
your sheaves leaned over and bowed to my 
sheaf. His brothers said to him: Do you really 
plan to rule over us? To govern us? And they 
hated him even more because of his dreams and 
on account of his words. Then he dreamed 
another dream and he told that one to his 
brothers, saying: Look! I dreamed another 
dream, and, look! the sun and the moon and 
eleven stars were bowing to me. Then he 
related it to his father and his brothers together. 
His father rebuked him, saying: What is this 
dream that you have dreamed? Shall I and your 
mother as well as your brothers bow to the 
ground before you?! Now his brothers were jealous of him; but his father kept the matter in mind. 

(Genesis 37:1-11) 
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וַיָּבֹאוּ בְּנֵי יִשְׂרָאֵל לִשְׁבֹּר בְּתוֹ� הַבָּאִם כִּי הָיָה הָרָעָב בְּאֶרֶץ כְּנָעַן. וְיוֹסֵף הוּא 
הַשָּׁלִּיט עַל הָאֶרֶץ הוּא הַמַּשְׁבִּיר לְכָל עַם הָאָרֶץ וַיָּבֹאוּ אֲחֵי יוֹסֵף וַיִּשְׁתַּחֲווּ  לוֹ 

וַיִּתְנַכֵּר אֲלֵיהֶם וַיְּדַבֵּר אִתָּם קָשׁוֹת אַפַּיִם אַרְצָה. וַיַּרְא יוֹסֵף אֶת אֶחָיו וַיַּכִּירֵם 
וַיּאֹמֶר אֲלֵיהֶם מֵאַיִן בָּאתֶם וַיּאֹמְרוּ  מֵאֶרֶץ כְּנָעַן לִשְׁבֹּר אֹכֶל. וַיַּכֵּר יוֹסֵף אֶת 

 אֶחָיו וְהֵם לאֹ הִכִּרֻהוּ. וַיִּזְכֹּר יוֹסֵף אֶת הַחֲ�מוֹת אֲשֶׁר חָלַם לָהֶם...
The sons of Israel came to buy food among all of the others who came because there was famine 
in the land of Canaan. Now Joseph was the vizier over the land, in charge of allocating to each 
one; and Joseph’s brothers came and bowed low to the ground before him. Joseph saw his brothers 
and recognized them, but he made himself unrecognizable to them. And he spoke with them 
harshly, saying to them: Where are you from. And they replied: From the land of Canaan in order 
to buy food. Joseph recognized his brothers, but they did not recognize him. And Joseph 
remembered the dreams that he dreamed concerning them... 

(Genesis 42:5-9) 
After Joseph’s Disappearance 

 אַחֲרֵי הֵעָלְמוֹ שֶׁל יוֹסֵף, עַל הָרִצְפָּה מָצָא יַעֲקֹב
 חָלוֹם נוֹסָף שֶׁל הַנַּעַר, שֶׁלּאֹ פֻּענַח.

 הֲבִמְכֻוָּן הִשְׁלִיכוֹ הֵנָּה יוֹסֵף, מְקֻפָּל
 -שֶׁאֶל אֶחָיו הָרוֹעִים נִשְׁלַחלִפְנֵי 

 אוֹ שֶׁמִּכִּיס סִימָן אוֹ רֶמֶז
 נָשַׁר הַחָלוֹם, נִשְׁמַט, צָנַח?

 רָכוּס וְחָתוּם כְּאִגֶּרֶת מְדֻבָּקָה
 -הוּא מַרְטִיט לוֹ עַתָּה בְּכַף יַעֲקֹב

 הֵן כַּ� בְּדִיּוּק, זאֹת לאֹ יִשְׁכַּח,
 נָהֲגָה לִרְעֹד תַּחַת יָדוֹ גַּם בִּטְנָהּ הַקֵּהָה שֶׁל רָחֵל

 טֶרֶם רַחְמָהּ הֶעָקָר נִפְתַּח.בְּ 
After Joseph’s disappearance, on the floor Jacob found 
another of the boy’s dreams that had not been solved. 
Did Joseph mean to toss it here, folded 
before he was sent to his shepherding brothers-  
or from the pocket of the blood-stained coat 
like a sign or clue 
did the dream fall, slip, float? 
Folded and sealed like a stamped letter 
it quivers now in Jacob’s palm- 
just like, this he will never forget, 
the flat belly of Rachel shuddered under his hand 
before her barren womb opened. 
 
Rivka Miriam 
Translated by Rabbi Steven Sager 
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The Cupbearer and The Baker:  Two Dreams that Are One 

וַיְהִי אַחַר הַדְּבָרִים הָאֵלֶּה חָטְאוּ מַשְׁקֶה מֶלֶ� מִצְרָיִם וְהָאֹפֶה לַאֲדֹנֵיהֶם לְמֶלֶ� 
ל שַׂר הַמַּשְׁקִים וְעַל שַׂר הָאוֹפִים. וַיִּתֵּן מִצְרָיִם. וַיִּקְצוֹף פַּרְעֹה עַל שְׁנֵי סָרִיסָיו עַ 

אֹתָם בְּמִשְׁמַר בֵּית שַׂר הַטַבָּחִים אֶל  בֵּית הַסֹּהַר מְקוֹם אֲשֶׁר יוֹסֵף אָסוּר שָׁם. 
 וַיִּפְקֹד שַׂר הַטַּבָּחִים אֶת יוֹסֵף אִתָּם וַיְשָׁרֶת אֹתָם.

Sometime later, the cupbearer and the baker of the king of Egypt gave offense to their lord the 
king of Egypt. Pharaoh was angry with his two courtiers, the chief cupbearer and the chief baker, 
and put them in custody, in the house of the chief steward, in the same prison house where Joseph 
was confined. The chief steward assigned Joseph to them, and he attended them. 

וַיִּהיוּ יָמִים בְּמִשְׁמָר. וַיַּחַלְמוּ חֲלוֹם שְׁנֵיהֶם אִישׁ חֲ�מוֹ בְּלָיְלָה אֶחָד אִישׁ 
כְּפִתְרוֹן חֲ�מוֹ הַמַּשְׁקֶה וְהַאֹפֶה אֲשֶׁר לְמֶלֶ� מִצְרָיִם אֲשֶׁר אָסוּרִים בְּבֵית 

יַּרְא אֹתָם וְהִנָּם זוֹעֲפִים. וַיִּשְׁאַל אֶת סַרִיסֵי הַסֹּהַר. וַיָּבאֹ אֲלֵיהֶם יוֹסֵף בַּבֹּקֶר וַ 
פַרְעֹה אֲשֶׁר אִתּוֹ בְמִשְׁמַר בֵּית אֲדֹנָיו לֵאמֹר מַדּוּעַ פְּנֵיכֶם רָעִים הַיּוֹם. וַיּאֹמְרוּ 
אֵלָיו חֲלוֹם חָלַמְנוּ וּפֹתֵר אֵין אֹתוֹ וַיּאֹמֶר אֲלֵיהֶם יוֹסֵף הֲלאֹ לֵא�הִים פִּתְרוֹנִים 

 סַפְּרוּ נָא לִי.

When they had been in custody for some time, both of them—the cupbearer and the baker of the 
king of Egypt, who were confined in the prison—dreamed in the same night, each his own dream 
and each dream with its own meaning. When Joseph came to them in the morning, he saw that 
they were distraught. He asked Pharaoh’s courtiers, who were with him in custody in his master’s 
house, saying, “Why do you appear downcast today?” And they said to him, “We had dreams, and 
there is no one to interpret them.” So Joseph said to them, “Surely God can interpret! Tell me [your 
dreams].” 

וַיְּסַפֵּר שַׂר הַמַּשְׁקִים אֶת חֲ�מוֹ לְיוֹסֵף וַיּאֹמֶר לוֹ בַּחֲלוֹמִי וְהִנֵּה גֶפֶן לְפָנָי. וּבַגֶּפֶן 
שְׁלשָׁה שָׂרִיגִם וְהִיא כְפוֹרַחַת עָלְתָה נִצָּה הִבְשִׁילוּ אַשְׁכְּ�תֶיהָ עֲנָבִים. וְכוֹס 

דִי וָאֶקַּח אֶת הָעֲנָבִים וָאֶשְׂחַט אֹתָם אֶל כּוֹס פַּרְעֹה וָאֶתֵּן אֶת הַכּוֹס פַּרְעֹה בְּיָ 
עַל כַּף פַּרְעֹה. וַיּאֹמֶר לוֹ יוֹסֵף זֶה פִּתְרֹנוֹ שְׁלשֶׁת הַשָּׂרִיגִים שְׁלשֶׁת יָמִים הֵם. 
בְּעוֹד שְׁלשֶׁת יָמִים יִשָּׂא פַרְעֹה אֶת ראֹשֶׁ� וַהֲשִׁיבְ� עַל כַּנֶּי� וְנָתַתָּ כוֹס פַרְעֹה 

יָדוֹ כַּמִשְׁפַּט הָרִאשׁוֹן אֲשֶׁר הָיִיתָ מַשְׁקֵהוּ. כִּי אִם זְכַרְתָּנִי אִתְּ� כַּאֲשֶׁר יִיטַב בְּ 
לָ� וְעָשִׂיתָ נָּא עִמָּדִי חֶסֶד וְהִזְכַּרְתָּנִי אֶל פַּרְעֹה וְהוֹצֵאתַנִי מִן הַבַּיִת הַזֶּה. כִּי גֻנֹּב 

 שָׂמוּ אֹתִּי בַּבּוֹר. גֻנַּבְתִּי מֵאֶרֶץ הָעִבְרִים וְגַם פֹּה לאֹ עָשִׂיתִי מְאוּמָה כִּי

Then the chief cupbearer told his dream to Joseph. He said to him, “In my dream, there was a vine 
in front of me. On the vine were three branches. It had barely budded, when out came its blossoms 
and its clusters ripened into grapes. Pharaoh’s cup was in my hand, and I took the grapes, pressed 
them into Pharaoh’s cup, and placed the cup in Pharaoh’s hand.” Joseph said to him, “This is its 
interpretation: The three branches are three days. In three days Pharaoh will pardon you and restore 
you to your post; you will place Pharaoh’s cup in his hand, as was your custom formerly when you 
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were his cupbearer. But think of me when all is well with you again, and do me the kindness of 
mentioning me to Pharaoh, so as to free me from this place. For in truth, I was kidnapped from the 
land of the Hebrews; nor have I done anything here that they should have put me in the dungeon.” 

וַיַּרא שַׂר הָאוֹפִים כִּי טוֹב פָּתָר וַיּאֹמֶר אֶל יוֹסֵף אַף אֲנִי בַּחֲלוֹמִי וְהִנֵּה שְׁלשָׁה 
פַּרְעֹה מַעֲשֵׂה אֹפֶה וְהָעוֹף אֹכֵל סַלֵּי חֹרִי עַל ראֹשִׁי. וּבַסַּל הָעֶלְיוֹן מִכָּל מַאֲכַל 

אֹתָם מִן הַסַּל מֵעַל ראֹשִׁי. יַיַּעַן יוֹסֵף וַיּאֹמֶר זֶּה פִּתְרֹנוֹ שְׁלשֶׁת הַסַּלִּים שְׁלשֶׁת 
� מֵעָלֶי� וְתָלָה אוֹתְ� עַל עֵץ שְׁ יָמִים הֵם. בְּעוֹד שְׁלשֶׁת יָמִים יִשָּׂא פַרְעֹה אֶת ראֹ

יְּהִי בַּיּוֹם הַשְּׁלִישִׁי יוֹם הֻלֶּדֶת אֶת פַּרְעֹה וַיַּעַשׂ וְאָכַל הָעוֹף אֶת בְּשָׂרְ� מֵעָלֶי�. וַ 
מִשְׁתֶּה לְכָל עַבָדָיו וַיִּשָּׂא אֶת ראֹשׁ שַׂר הַמַּשְׁקִים וְאֶת ראֹשׁ שַׂר הָאוֹפִים בְּתוֹ� 
עַבָדָיו. וַיָּשֶׁב אֶת שַׂר הַמַּשְׁקִים עַל מַשְׁקֵהוּ וַיִּתֵּן הַכּוֹס עַל כַּף פַּרעֹה. וְאֶת שַׂר 

תַר לָהֶם יוֹסֵף. וְלאֹ זָכַר שַׂר הַמַּשְׁקִים אֶת יוֹסֵף הָאוֹפִים תָּלָה  כַּאֲשֶׁר פָּ 
 וַיִּשְׁכָּחֵהוּ.

When the chief baker saw how favorably he had interpreted, he said to Joseph, “In my dream, 
similarly, there were three openwork baskets on my head. In the uppermost basket were all kinds 

of food for Pharaoh that a baker 
prepares; and the birds were 
eating it out of the basket above 
my head.” Joseph answered, 
“This is its interpretation: The 
three baskets are three days. In 
three days Pharaoh will lift off 
your head and impale you upon 
a pole; and the birds will pick 
off your flesh.” On the third 
day—his birthday—Pharaoh 
made a banquet for all his 
officials, and he singled out his 
chief cupbearer and his chief 
baker from among his officials. 
He restored the chief cupbearer 
to his cup bearing, and he 
placed the cup in Pharaoh’s 
hand; but the chief baker he 
impaled—just as Joseph had 
interpreted to them Yet the 
chief cupbearer did not think of 
Joseph; he forgot him.  

(Genesis 40:1-23) 
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Pharaoh’s Dreams 

רְעֹה חֹלֵם וְהִנֵּה עֹמֵד עַל הַיאֹר. וְהִנֵּה מִן הַיאֹר עֹ�ת וַיְּהִי מִקֵּץ שְׁנָתַיִם יָמִים וּפַ 
תִּרְעֶינָה בָּאָחוּ.  וְהִנֵּה שֶׁבַע פָּרוֹת אֲחֵרוֹת וַ שֶׁבַע פָּרוֹת יְפוֹת מַרְאֶה וּבְרִיוֹת בָּשָׂר 

עֹלוֹת אֲחַרֵיהֶן מִן הַיאֹר רָעוֹת מַרְאֶה וְדַקּוֹת בָּשָׂר וַתַּעֲמֹדְנָה אֵצֶל הַפָּרוֹת עַל 
וַתּאֹכַלְנָה הַפָּרוֹת רָעוֹת הַמַּרְאֶה וְדַקֹּת  הַבָּשָׂר אֶת שֶׁבַע הַפָּרוֹת שְׂפַת הַיאֹר. 

 יְפֹת הַמַרְאֶה וְהַבְּרִיאֹת וַיִּיקַץ פַּרְעֹה.

After two years’ time, Pharaoh dreamed that he was standing by the Nile, when out of the Nile 
there came up seven cows, handsome and sturdy, and they grazed in the reed grass. But presently, 
seven other cows came up from the Nile close behind them, ugly and gaunt, and stood beside the 
cows on the band of the Nile; and the ugly gaunt cows ate up the seven handsome study cows. And 
Pharaoh awoke. 

 

וַיִּישָׁן וַיַּחֲ�ם שֵׁנִית וְהִנֵּה שֶׁבַע שִׁבָּלִים עֹלוֹת בְּקָנֶה אֶחָד בְּרִיאֹת וְטֹבוֹת. וְהִנֵּה 
נָה הַשִּׁבָּלִים עְ שֶׁבַע שִׁבָּלִים דַּקּוֹת וּשְׁדוּפוֹת קָדִים צֹמְחוֹת אַחֲרֵיהֶן. וַתִּיבְלַ 

 וְהִנֵּה חֲלוֹם.הַדַּקּוֹת אֶת שֶׁבַע הַשִּׁבָּלִים הַבְּרִיאוֹת וְהַמְּלֵאוֹת וַיִּיקַץ פַּרְעֹה 

He fell asleep and dreamed a second time: Seven ears of grain, solid and healthy, grew on a single 
stalk. But close behind them sprouted seven ears, thin and scorched by the east wind. And the thin 
ears swallowed up the seven solid and full ears. Then Pharaoh awoke: it was a dream! 

וַיְהִי בַבֹּקֶר וַתִּפָּעֵם רוּחוֹ וַיִּשְׁלַח וַיִּקְרָא אֶת כָּל חַרְטֻמֵּי מִצְרַיִם וְאֶת כָּל חֲכָמֶיהָ 
 וַיְּסַפֵּר פַּרְעֹה לָהֶם אֶת חֲלוֹמוֹ וְאֵין פּוֹתֵר אוֹתָם לְפַרְעֹה.
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Next morning, his spirit was agitated and he sent for all the magicians of Egypt, and all its wise 
men; and Pharaoh told them his dreams, but none could interpret them for Pharaoh. 

וַיְּדַבֵּר שַׂר הַמַּשְׁקִים אֶת פַּרְעֹה לֵאמֹר אֶת חֲטָאַי אֲנִי מַזְכִּיר הַיּוֹם. פַּרְעֹה קָצַף 
אֹתִי בְּמִשְׁמַר בֵּית שַׂר הַטַבָּחִים אֹתִי וְאֵת שַׂר הָאוֹפִים. וַנַּחַלְמָה  עַל עַבָדָיו וַיִּתֵּן

חֲלוֹם בְּלָיְלָה אֶחָד אֲנִי וָהוּא אִישׁ כְּפִתְרוֹן חֲ�מוֹ חָלָמְנוּ. וְשָׁם אִתָּנוּ נַעַר עִבְרִי 
וַיְּהִי עֶבֶד לְשַׂר הַטַבָּחִים וַנְּסַפֶּר לוֹ וַיִּפְתָּר לָנוּ אֶת חֲ�מֹתֵינוּ אִישׁ כְּחַ�מוֹ פָּתַר. 

 כַּאֲשֶׁר פָּתַר לָנוּ כֵּן הָיָה  אֹתִי הֵשִׁיב עַל כַּנִּי וְאֹתוֹ תָּלָה.

The chief cupbearer then spoke up and said to Pharaoh, “I must make mention today of my 
offenses. Once Pharaoh was angry with his servants, and placed me in custody in the house of the 
chief steward, together with the chief baker. We had dreams the same night, he and I, each of us a 
dream with a meaning of its own. A Hebrew youth was there with us, a servant of the chief steward; 
and when we told him our dreams, he interpreted them for us, telling each of the meaning of his 
dream. And as he interpreted for us, so it came to pass; I was restored to my post, and the other 
was impaled.” 

וַיִּשְׁלַח פַּרְעֹה וַיִּקְרָא אֶת יוֹסֵף וַיְּרִיצֻהוּ מִן הַבּוֹר וַיְגַלַּח וַיְחַלֵּף שִׂמְ�תָיו וַיָּבאֹ  
ל פַּרְעֹה. וַיּאֹמֶר פַּרְעֹה אֶל יוֹסֵף חֲלוֹם חָלַמְתִּי וּפֹתֵר אֵין אֹתוֹ וַאֲנִי שָׁמַעתִּי אֶ 

עָלֶי� לֵאמֹר תִּשְׁמַע חֲלוֹם לִפְתֹּר אֹתוֹ. וַיַּעַן יוֹסֵף אֶת פַּרְעֹה לֵאמֹר בִּלְעָדָי 
 אֱ�הִים יַעֲנֶה אֶת שְׁלוֹם פַּרְעֹה.

Thereupon Pharaoh sent for Joseph, and he was rushed from the dungeon. He had his hair cut and 
changed his clothes, and he appeared before Pharaoh. And Pharaoh said to Joseph, “I have had a 
dream, but no one can interpret it. Now I have heard it said of you that for you to hear a dream is 
to tell its meaning.” Joseph answered Pharaoh, saying, “Not I! God will see to Pharaoh’s welfare.” 

וַיְּדַבֵּר פַּרְעֹה אֶל יוֹסֵף בַּחֲ�מִי הִנְנִי עֹמֵד עַל שְׂפַת הַיְאֹר. וְהִנֵּה מִן הַיְאֹר עֹ�ת 
בַע פָּרוֹת אֲחֵרוֹת שֶׁבַע פָּרוֹת בְּרִיאוֹת בָּשָׂר וִיְפֹת תֹּאַר ןתִַּרְעֶינָה בָּאָחוּ. וְהִנֵּה שֶׁ 

עֹלוֹת אַחֲרֵיהֶן דַּלּוֹת וְרָעוֹת תֹּאַר מְאֹד וְרַקּוֹת בָּשָׂר לאֹ רָאִיתִי כָהֵנָּה בְּכָל אֶרֶץ 
מִצְרַיִם לָרֹעַ. וַתּאֹכַלְנָה  הַפָּרוֹת הַרַקּוֹת וְהָרָעוֹת אֶת שֶׁבַע הַפָּרוֹת הָרִאשֹׁנוֹת 

ל קִרְבֶּנָה וּמַרְאֵיהֶן רַע כַּאֲשֶׁר הַבְּרִיאֹת. וַתָּבאֹנָה אֶל קִרְבֶּנָה וְלאֹ נוֹדַע כִּי בָאוּ אֶ 
בַּתְּחִלָּה וָאִיקָץ. וָאֵרֶא בַּחֲ�מִי וְהִנֵּה שֶׁבַע שִׁבָּלִים עֹ�ת בְּקָנֶה אֶחָד מְלֵאֹת 
וְטֹבוֹת. וְהִנֵּה שֶׁבַע שִׁבָּלִים צְנמֻוֹת דַּקּוֹת שְׁדֻפוֹת קָדִים צֹמְחוֹת אַחֲרֵיהֶם.  

ָ הַשִּׁבָּלִים הַדַּקּוֹת אֶת שֶׁבַע הַשִּׁבָּ עְ וַתִּיבְלַ  לִים הַטֹּבוֹת וָאֹמַר אֶל הַחַרְטֻמִּים ן
 וְאֵין מַגִּיד לִי.

Then Pharaoh said to Joseph, “In my dream, I was standing on the bank of the Nile, when out of 
the Nile came up seven sturdy and well-formed cows and grazed in the reed grass. Presently there 
followed them seven other cows, scrawny, ill-formed, and emaciated—never had I seen their likes 
for ugliness in all the land of Egypt! And the seven lean and ugly cows ate up the first seven cows, 
the study ones; but when they had consumed them, one could not tell that they had consumed them, 
for they looked just as bad as before. And I awoke. In my other dream, I saw seven ears of grain, 
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full and healthy, growing on a single stalk; but right behind them sprouted seven ears, shriveled, 
thin, and scorched by the east wind. And the thin ears swallowed the seven healthy ears. I have 
told my magicians, but none has an explanation for me.” 

וַיּאֹמֶר יוֹסֵף אֶל פַּרְעֹה חֲלוֹם פַּרְעֹה אֶחָד הוּא אֶת הָאֱ�הִים עֹשֶׂה הִגִּיד לְפַרְעֹה. 
נָּה וְשֶׁבַע הַשִׁבָּלִים הַטֹּבוֹת שֶׁבַע שָׁנִים הֵנָּה שֶׁבַע פָּרוֹת הַטֹּבוֹת שֶׁבַע שָׁנִים הֵ 

חֲלוֹם אֶחָד הוּא. וְשֶׁבַע הַפָּרוֹת הַרַקּוֹת וְהָרָעוֹת הַעֹ�ת אַחֲרֵיהֶן שֶׁבַע שָׁנִים הֵנָּה 
וְשֶׁבַע הַשִׁבָּלִים הַרֵקּוֹת שְׁדֻפוֹת הַקָּדִים יִהְיוּ שֶׁבַע שְׁנֵי רָעָב. הוּא הַדָּבָר אֲשֶׁר 

אֱ�הִים עֹשֶׂה הֶרְאָה אֶת פַּרְעֹה. הִנֵּה שֶׁבַע שָׁנִים בָּאֹת דִּבַּרְתִּי אֶל פַּרְעֹה אֲשֶׁר הָ 
שָׂבָע גָּדוֹל בְּכָל אֶרֶץ מִצְרַיִם. וְקָמוּ שֶׁבַע שְׁנֵי רָעָב אַחֲרֵיהֶן וְנִשְׁכַּח כָּל הַשָּׂבָע 
בְּאֶרֶץ מִצְרַיִם וְכִלָּה  הָרָעָב אֶת הָאָרֶץ. וְלאֹ יִוָּדַע הַשָּׂבָע בָּאָרֶץ מִפְּנֵי הָרָעָב 

דָּבָר חֲרֵי כֵן כִּי כָבֵד הוּא מְאֹד. וְעַל הִשָּׁנוֹת אֶל פַּרְעֹה פַּעֲמָיִם כִּי נָכוֹן הַ הַהוּא אַ 
 מֵעִם הָאֱ�הִים לַעֲשׂתוֹ

 

And Joseph said to Pharaoh, “Pharaoh’s dreams are one and the same: God has told Pharaoh what 
He is about to do. The seven healthy cows are seven years, and the seven healthy ears are seven 
years; it is the same dream. The seven lean and ugly cows that followed are seven years, as are 
also the seven empty ears scorched by the east wind; they are seven years of famine. It is just as I 
have told Pharaoh: God has revealed to Pharaoh what He is about to do. Immediately ahead are 
seven years of great abundance in all the land of Egypt. After them will come seven years of 
famine, and all the abundance in the land of Egypt will be forgotten. As the land is ravaged by 
famine, no trace of the abundance will be left in the land because of the famine thereafter, for it 
will be very severe. As for Pharaoh having the same dream twice, it means that the matter has been 
determined by God, and that God will soon carry it out.” (Genesis 41:1-32)   
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A Dream’s Meaning Deeply Known 

  (בראשית מא:ח). "וַיְּסַפֵּר פַּרְעֹה לָהֶם אֶת חֲלוֹמוֹ וְאֵין פּוֹתֵר אוֹתָם לְפַרְעֹה"

פּוֹתְרִים הָיוּ אוֹתָם, אַבָל לאֹ לְפַרְעֹה. שֶׁלּאֹ הָיָה קוֹלָן נִכְנַס בְּאָזְנָיו, וְלאֹ הָיָה 
בְּפִתְרוֹנָם, שֶׁהָיוּ אוֹמְרִים שֶׁבַע בָּנוֹת אַתָּה מוֹלִיד וְשֶׁבַע בָּנוֹת לוֹ קוֹרַת רוּחַ 

 אַתָּה קוֹבֵר.
And Pharaoh told them his dreams, but none could interpret them for Pharaoh (Genesis 41:8).  

 

There were interpreters of the dreams, but none that spoke to Pharaoh. The pronouncements of the 
interpreters did not sound right to his ears, nor did he feel responsive to their interpretations. They 
said things like, you will father seven daughters and bury seven daughters. (Rashi on Genesis 41:8) 
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Solomon’s Dream 

אֶת ה' לָלֶכֶת בְּחֻקּוֹת דָּוִד אָבִיו רַק בַּבָּמוֹת הוּא מְזַבֵּחַ וּמַקְטִיר. וַיֵּלֶ� וַיֶּאֱהַב שְׁ�מֹה 
הַמֶּלֶ� גִּבְעוֹנָה לִזְבֹּחַ שָׁם כִּי הִיא הַבָּמָה הַגְּדוֹלָה אֶלֶף  עֹלוֹת יַעֲלֶה שְׁ�מֹה עַל הַמִּזְבֵּחַ 

ים שְׁאַל מָה אֶתֵּן לָ�.  הַהוּא. בְּגִבעוֹן נִרְאָה ה' אֶל שְׁ�מֹה בַּחֲלוֹם הַלָּיְלָה וַיּאֹמֶר אֱ�הִ 
וַיּאֹמֶר שְׁ�מֹה אַתָּה עָשִׂיתָּ עִם עַבְדְ� דָוִד אָבִי חֶסֶד גָּדוֹל כַּאֲשֶׁר הָלַ� לְפָנֶי� בֶּאֶמֶת 
וּבִצְדָקָה וּבְיִשְׁרַת לֵבָב עִמָּ� וַתִּשְׁמָר לוֹ אֶת הַחֶסֶד הַגָּדוֹל הַזֶּה וַתִּתֶּן לוֹ בֵן ישֵׁב עַל כִּסְאוֹ 

אֱ�הָי אַתָּה הִמְלַכְתָּ אֶת עַבְדְ� תַּחַת דָּוִד אָבִי וְאָנֹכִי נַעַר קָטֹן לאֹ כַּיּוֹם הַזֶּה. וְעַתָּה ה' 
אֵדַע צֵאת וָבאֹ. וְעַבְדְ� בְּתוֹ� עַמְּ� אֲשֶׁר בָּחַרְתָּ עַם רָב אֲשֶׁר לאֹ יִמָּנֶה וְלאֹ יִסָּפֵר מֵרֹב. 

רָע כִּי מִי יוּכַל לִשְׁפֹּט אֶת עַמְּ� וְנָתַתָּ לְעַבְדְ� לֵב שֹׁמֵעַ לִשְׁפֹּט אֶת עַמְּ� לְהָבִין בֵּין טוֹב לְ 
 הַכָּבֵד הַזֶּה.

And Solomon, though he loved the Lord and followed the practices of his father David, also 
sacrificed and offered at the shrines. The king went to Gibeon to sacrifice there, for that was the 
largest shrine; on that altar Solomon presented a thousand burnt offerings. At Gibeon the Lord 
appeared to Solomon in a dream by night; and God said, “Ask, what shall I grant you?” Solomon 
said, “You dealt most graciously with Your servant my father David, because he walked before 
You in faithfulness and righteousness and in integrity of heart. You have continued this great 
kindness to him by giving him a son to occupy his throne, as is now the case. And now, O Lord 
my God, You have made your servant king in place of my father David; but I am a young lad, with 
no experience in leadership. Your servant finds himself in the midst of the people You have chosen, 
a people too numerous to be numbered or counted. Grant, then, Your servant an understanding 
mind to judge Your people, to distinguish between good and bad; for who can judge this vast 
people of Yours?” 

וַיִּיטַב הַדָּבָר בְּעֵינֵי ה' כִּי שָׁאַל שְׁ�מֹה אֶת הַדָּבָר הַזֶּה.  וַיּאֹמֶר אֱ�הִים אֵלָיו יַעַן אֲשֶׁר 
לאֹ שָׁאַלְתָּ לְּ� עֹשֶׁר וְלאֹ שָׁאַלְתָּ נֶפֶשׁ שָׁאַלְתָּ אֶת הַדָּבָר הַזֶּה וְלאֹ שָׁאַלְתָּ לְּ� יָמִים רַבִּים וְ 

אוֹיבֶי� וְשָׁאַלְתָּ לְּ� הָבִין לִשְׁמֹעַ מִשְׁפָּט. הִנֵּה עָשִׂיתִי כִּדְבָרֶי� הִנֵּה נָתַתִּי לְּ� לֵב חָכָם וְנָבוֹן 
� גַּם אֲשֶׁר כָּמוֹ� לאֹ הָיָה לְפָנֶי� וְאַחֲרֶי� לאֹ יָקוּם כָּמוֹ�. וְגַם אֲשֶׁר לאֹ שָׁאַלְתָּ נָתַתִּי לָ 

עֹשֶׁר גַּם כָּבוֹד אֲשֶׁר לאֹ הָיָה כָמוֹ� אִישׁ בִּמְּלָכִים כָּל יָמֶי�. וְאִם תֵּלֵ� בִּדְרָכַי לִשְׁמֹר חֻקַּי 
וּמִצוֹתַי כַּאֲשֶׁר הָלַ� דָּוִיד אָבִי� וְהַאַרַכְתִּי אֶת יָמֶי�. וַיִּקַץ שְׁ�מֹה וְהִנֵּה חֲלוֹם וַיָּבוֹא 

 ית ה' וַיַּעַל עֹלוֹת וַיַּעֲשׂ שְׁלָמִים וַיַּעֲשׂ מִשְׁתֶּה לְכָל עֲבָדָיו.יְרוּשָׁלַםִ וַיַעֲמֹד לִפְנֵי אֲרוֹן בְּרִ 

The Lord was pleased that Solomon had asked for this. And God said to him, “Because you asked 
for this—you did not ask for long life, you did not ask for riches, you did not ask for the life of 
your enemies, but you asked for discernment in dispensing justice—I now do as you have spoken. 
I grant you a wise and discerning mind; there has never been anyone like you before, nor will 
anyone like you arise again. And I also grant you what you did not ask for—both riches and glory 
all your life—the like of which no king has ever had. And I will further grant you long life, if you 
will walk in My ways and observe My laws and commandments, as did your father David.” Then 
Solomon awoke: it was a dream! He went to Jerusalem, stood before the Ark of the Covenant of 
the Lord, and sacrificed burnt offerings and presented offerings of well-being; and he made a 
banquet for all his courtiers. (1 Kings 3:3-15)   
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Tell Me My Dream And Its Meaning 

In the second year of the reign of Nebuchadnezzar, Nebuchadnezzar had a dream; his spirit was 
agitated, yet he was overcome by sleep. The king ordered the magicians, exorcists, sorcerers, and 
Chaldeans to be summoned in order to tell the king what he had dreamed. They came and stood 
before the king, and the king said to them, “I have had a dream and I am full of anxiety to know 
what I have dreamed.” The Chaldeans spoke to the king in Aramaic, “O king, live forever! Relate 
the dream to your servants, and we will tell its meaning.” The king said in reply to the Chaldeans, 
“I hereby decree: if you will not make the dream and its meaning known to me, you shall be torn 
limb from limb and your houses confiscated. But if you tell the dream and its meaning, you shall 
receive from me gifts, presents, and great honor; therefore, tell me of the dream and its meaning.” 
Once again they answered, “Let the king relate the dream to his servants, and we will tell its 
meaning.” The king said in reply, “It is clear to me that you are playing for time, since you see that 
I have decreed that if you do not make the dream known to me, there is but one verdict for you. 
You have conspired to tell me something false and fraudulent until circumstances change; so relate 
the dream to me, and I will then know that you can tell its meaning.” The Chaldeans said in reply 
to the king, “There is no one on earth who can satisfy the king’s demand, for—great king or ruler—
none has ever asked such a thing of any magician, exorcist, or Chaldean. The thing asked by the 
king is difficult; there is no one who can tell it to the king except the gods whose abode is not 
among mortals.” Whereupon the king flew into a violent rage, and gave an order to do away with 
the wise men of Babylon. 

The decree condemning the wise men to death was issued. Daniel and his companions were about 
to be put to death when Daniel remonstrated with Arioch, the captain of the royal guard who had 
set out to put the wise men of Babylon to death. He spoke up and said to Arioch, the royal officer, 
“Why is the decree of the king so urgent?” Thereupon Arioch informed Daniel of the matter. So 
Daniel went to ask the king for time, that he might tell the meaning to the king. Then Daniel went 
to his house and informed his companions, Hananiah, Mishael, and Azariah, of the matter, that 
they might implore the God of Heaven for help regarding this mystery, so that Daniel and his 
colleagues would not be put to death together with the other wise men of Babylon. 

The mystery was revealed to Daniel in a night vision; then Daniel blessed the God of Heaven. 
Daniel spoke up and said: 

Let the name of God be blessed forever and ever, 
For wisdom and power are His. 
He gives the wise their wisdom 
And knowledge to those who know. 
He reveals deep and hidden things, 
Knows what is in the darkness, 
And light dwells with him. 

I acknowledge and praise You, 
O God of my fathers, 
You who have given me wisdom and power, 
For now You have let me know what we asked of 
You; 
You have let us know what concerns the king.”

 
Thereupon Daniel went to Arioch, whom the king had appointed to do away with the wise men of 
Babylon; he came and aid to him as follows, “Do not do away with the wise men of Babylon; bring 
me to the king and I will tell the king the meaning!” So Arioch rushed Daniel into the king’s 
presence and said to him, “I have found among the exiles of Judah a man who can make the 
meaning known to the king!” The king said in reply to Daniel (who was called Belteshazzar) “Can 
you really make known to me the dream that I saw and its meaning?” Daniel answered the king 
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and said, “The mystery about which the king has inquired—wise men, exorcists, magicians, and 
diviners cannot tell to the king. But there is a God in heaven who reveals mysteries, and He has 
made known to King Nebuchadnezzar what is to be at the end of days. This is your dream and the 
vision that entered your mind in bed: O king, the thoughts that came to your mind in your bed are 
about future events; He who reveals mysteries has let you know what is to happen. Not because 
my wisdom is greater than other creatures has this mystery been revealed to me, but in order that 
the meaning should be made known to the king, and that you may know the thoughts of your mind. 

O king, as you looked on, there appeared a great statue. This statue, which was huge and its 
brightness surpassing, stood before you, and its appearance was awesome. The head of that statue 
was of fine gold; its breast and arms were of silver; its belly and thighs, of bronze; it legs were of 
iron, and its feet part iron and part clay. As you looked on, a stone was hewn out, not by hands, 
and struck the statue on its feet of iron and clay and crushed them. All at once, the iron, clay, 
bronze, silver, and gold were crushed, and became like chaff of the threshing floors of summer; a 
wind carried them off until no trace of them was left. But the stone that struck the statue became a 
great mountain and filled the whole earth. 

Such was the dream, and we will now tell the king its meaning. You, O king—king of kings, to 
whom the God of Heaven has given kingdom, power, might, and glory: into whose hands He has 
given men, wild beasts, and the fowl of heaven, wherever they may dwell; and to whom He has 
given dominion over them all—you are the head of gold. But another kingdom will arise after you, 
inferior to yours; then yet a third kingdom, of bronze, which will rule over the whole earth. But 
the fourth kingdom will be as strong as iron; just as iron crushes and shatters everything—and, 
like iron that smashes—so will it crush and smash all these. You saw the feel and the toes, part 
potter’s clay and part iron; that means it will be a divided kingdom; it will have only some of the 
stability of iron, inasmuch as you saw iron mixed with common clay. And the toes were part iron 
and part clay; that [means] the kingdom will be in part strong and in part brittle. You saw iron 
mixed with common clay; that means: they shall intermingle with the offspring of men, but shall 
not hold together, just as iron does not mix with clay. And in the time of those kings, the God of 
Heaven will establish a kingdom that shall never be destroyed, a kingdom that shall not be 
transferred to another people. It will crush and wipe out all these kingdoms, but shall itself last 
forever—just as you saw how a stone was hewn from the mountain, not by hands, and crushed the 
iron, bronze, clay, silver, and gold. The great God has made known to the king what will happen 
in the future. The dream is sure and its interpretation reliable.” 

Then King Nebuchadnezzar prostrated himself and paid homage to Daniel and ordered that a meal 
offering and pleasing offerings be made to him. The king said in reply to Daniel, “Truly your God 
must be the God of gods and the Lord of kings and the revealer of mysteries to have enabled you 
to reveal this mystery.” The king then elevated Daniel and gave him very many gifts, and made 
him governor of the whole province of Babylon and chief prefect of all the wise men of Babylon. 
(Daniel 2:1-48) 

I, Nebuchadnezzar, was living serenely in my house, flourishing in my palace. I had a dream that 
frightened me, and my thoughts in bed and the vision of my mind alarmed me. I gave an order to 
bring all the wise men of Babylon before me to let me know the meaning o the dream. The 
magicians, exorcists, Chaldeans, and diviners came, and I related the dream to them, but they could 
not make its meaning known to me. Finally, Daniel, called Belteshazzar after the name of my god, 
in whom the spirit of the holy gods was, came to me, and I related the dream to him, [saying], 
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“Belteshazzar, chief magician, in whim I know the spirit of the holy gods to be, and whom no 
mystery baffles, tell me the meaning of my dream vision that I have seen in the visions of my mind 
in bed. 

I saw a tree of great height in the midst of the earth; 
The tree grew and became mighty; 
Its top reached heaven, 
And it was visible to the ends of the earth. 
Its foliage was beautiful 

And its fruit abundant; 
There was food for all in it. 
Beneath it the beasts of the field found shade, 
And the birds of the sky dwelt on its branches; 
All creatures fed upon it. 

 
In the vision of my mind in bed, I looked and saw a holy Watcher coming down from heaven. He 
called loudly and said: 

‘Hew down the tree, lop off its branches, 
Strip off its foliage, scatter its fruit. 
Let the beasts of the field flee from beneath it. 
And the birds from its branches, 
But leave the stump with its roots in the ground. 
In fetters of iron and bronze 
In the grass of the field, 
Let him be drenched with the dew of heaven, 
And share earth’s verdure with the beasts. 
 

Let his mind be altered from that of a man, 
And let him be given the mind of a beast, 
And let seven seasons pass over him. 
This sentence is decreed by the Watchers; 
This verdict is commanded by the Holy Ones 
So that all creatures may know 
That the Most High is sovereign over the realm of 
man, 
And he gives it to whom He wishes 
And he may set over it even the lowest of men.’

 “I, King Nebuchadnezzar, had this dream; now you, Belteshazzar, tell me its meaning, since all 
the wise men of my kingdom are not able to make its meaning known to me, but you are able, for 
the spirit of the holy gods is in you.” 

Then Daniel, called Belteshazzar, was perplexed for a while, and alarmed by his thoughts. The 
king addressed him, “Let the dream and its meaning not alarm you.” Belteshazzar replied, “My 
lord, would that the dream were for your enemy and its meaning for your foe! The tree that you 
saw grow and become mighty, whose top reached heaven, which was visible throughout the earth, 
whose foliage was beautiful, whose fruit was so abundant that there was food for all in it, beneath 
which the beasts of the field dwelt, and in whose branches the birds of the sky lodged—it is you, 
O king, you who have grown and become mighty, whose greatness has grown to reach heaven, 
and whose dominion is to the end of the earth. The holy Watcher whom the king saw descend from 
heaven and say, 

Hew down the tree and destroy it, 
But leave the stump with its roots in the ground, 
In fetters of iron and bronze 
In the grass of the field, 

Let him be drenched with the dew of heaven, 
And share the lot of the beasts of the field 
Until seven seasons pass over him— 

 
This is its meaning, O king; it is the decree of the Most High which has overtaken my lord the 
king. You will be driven away from men and have your habitation with the beasts of the field. You 
will be fed grass like cattle, and be drenched with the dew of heaven; seven seasons will pass over 
you until you come to know that the Most High is sovereign over the realm of man, and He gives 
it to who He wishes. And the meaning of the command to leave the stump of the tree with its roots 
is that the kingdom will remain yours from the time you come to know that Heaven is sovereign. 
Therefore, O king, may my advice be acceptable to you: Redeem your sins by beneficence and 
your iniquities by generosity to the poor; then your serenity may be extended.” 
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All this befell King Nebuchadnezzar. Twelve months later, as he was walking on the roof of the 
royal palace at Babylon, the king exclaimed, “There is great Babylon, which I have built by my 
vast power to be a royal residence for the glory of my majesty!” The words were still on the king’s 
lips, when a voice fell 
from heaven, “It has 
been decreed for you, O 
King Nebuchadnezzar: 
The kingdom has 
passed out of your 
hands. You are being 
driven away from men, 
and your habitation is to 
be with the beasts of the 
field. You are to be fed 
grass like cattle, and 
seven seasons will pass 
over you until you 
come to know that the 
Most High is sovereign 
over the realm of man 
and He gives it to whom 
He wishes.” There and 
then the sentence was 
carried out upon 
Nebuchadnezzar. He was driven away from men, he ate grass like cattle, and his body was 
drenched with the dew of heaven until his grew like eagle’s [feathers] and his nails like [the talons 
of] birds. 

When the time had passed, I, Nebuchadnezzar, lifted my eyes to heaven, and my reason was 
restored to me. I blessed the Most High, and praised and glorified the Ever-Living One, 

Whose dominion is an everlasting dominion 
And whose kingdom endures throughout the generations. 
All the inhabitants of the earth are of no account. 
He does as He wishes with the host of heaven, 
And with the inhabitants of the earth. 
There is none to stay His hand 
Or say to Him, ‘What have You done?’ 
 
There and then my reason was restored to me, and my majesty and splendor were restored to me 
for the glory of my kingdom. My companions and nobles sought me out, and I was reestablished 
over my kingdom, and added greatness was given me. So now I, Nebuchadnezzar, praise, exalt, 
and glorify the King of Heaven, all of whose works are just and whose ways are right, and who is 
able to humble those who behave arrogantly.”  

(Daniel 4:1-34)  
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To Dream For Seventy Years 

אָמַר רַבִּי יוֹחָנָן: כָּל יָמָיו שֶׁל אוֹתוֹ צַדִּיק הָיָה מִצְטַעֵר עַל מִקְרָא זֶה: "שִׁיר 
הַמַּעֲלוֹת בְּשׁוּב ה' אֶת שִׁיבַת צִיּוֹן הָיִינוּ כְּחֹלְמִים" (תהלים קכו:א). אֲמַר: מִי 

הַהוּא אִיכָּא דְּנָיֵים שִׁבְעִין שְׁנִין בְּחֶלְמָא? יוֹמָא חָד הֲוָה אָזַל בְּאוֹרְחָא, חַזְיֵיהּ לְ 
גַּבְרָא דַּהֲוָה נָטַע חָרוּבָא. אֲמַר לֵיהּ: הַאי, עַד כַּמָּה שְׁנִין טָעֵין? אֲמַר לֵיהּ: עַד 
שִׁבְעִין שְׁנִין. אֲמַר לֵיהּ: פִּשִׁיטָא לָ� דְּחָיֵית שִׁבְעִין שְׁנִין? אֲמַר לֵיהּ הַאִי [גַּבְרָא]: 

תַי, שָׁתְלִי נַמִי לִבְרַאי. שְׁכַּחְתֵּיהּ, כִּי הֵיכִי דְּשָׁתְלִי לִי אֲבָהַ אַ עָלְמָא בְּחָרוּבָא 
יְתֵיב, קָא כָּרֵי� רִיפְתָּא, אֲתָא לֵיהּ שֵׁינְתָא, נִים. אֲהַדְרָא לֵיהּ מִשׁוּנִיתָא, 
אִיכַּסֵי מֵעֵינָא, וְנִים שִׁבְעִין שְׁנִין. כִּי קָם חַזְיֵיהּ לְהַהוּא גַּבְרָא דַּהֲוָה קָא מְלַקֵּט 

מַר לֵיהּ: בַּר בְּרֵיהּ אֲנָא. שְׁמַע מִינָּהּ מִינַּייהוּ. אֲמַר לֵיהּ: אַתְּ הוּא דִּשְׁתַלתֵּיהּ? אֲ 
 דְּנַיְימִי שִׁבְעִין שְׁנִין.

Rabbi Yohanan said: Throughout his days that pious one [Honi HaMe’agel] wondered about a 
certain biblical verse: A song of ascents. When the Lord restores the fortunes of Zion it will be as 
though we had been dreaming (Psalms 126:1).   Is there someone who has slept, dreaming for 
seventy years [the span of the Babylonian exile]? One day, he was walking down a path and he 
saw a man who was planting carob trees. Honi said: How many years until this tree bears fully? 
He replied: Up to seventy years. Honi asked: Do you think that you will live seventy years? The 
man said to him: I found the world with carob trees and since my forebears planted carob trees for 
me, I plant them for my children. Honi sat down to eat his meal, he became drowsy and he slept. 
A rock grew up around him and hid him, and he slept for seventy years. When he awoke, he saw 
a man who was harvesting from the carob tree. He said to him: Are you the one who planted it? 
He replied: I am that man’s grandson. Therein Honi learned that he had slept for seventy years. 

חֲזָא לַחֲמָרֵיהּ דְּאִתְיְילִידָא לֵיהּ רַמָּכֵי רַמָּכֵי. אֲזָל לְבֵיתֵיהּ אֲמַר לְהוּ: בְּרֵיהּ 
מַר לְהוּ: דְחוֹנִי הַמְעַגֵּל מִי קַיָּים? אֲמַרוּ לֵיהּ: בְּרֵיהּ לֵיתָא. בַּר בְּרֵיהּ אִיתָא. אֲ 

אֲנָא חוֹנִי הַמְעַגֵּל. לָא הֵימְנוּהוּ. אֲזָל לְבֵית הַמִּדְרָשׁ, שְׁמַעִינְהוּ לְרַבָּנָן דְּקָאָמְרִי: 
נְהִירָן שְׁמַעְתְּתִין כְּבִשְׁנֵי חוֹנִי הַמְעַגֵּל. דְּכִי הָוֵי עָיֵיל לְבֵית מִּדְרָשָׁא, כָּל קוּשְׁיָא 

לְהוּ: אֲנָא נִיהוּ, וְלָא הֵימְנוּהוּ, וְלָא דְּהָווּ לְהוּ  לְרַבָּנָן הֲוָה מְפָרֵק לְהוּ.  אֲמַר 
עָבְדִי לֵיהּ יְקָרָא כִּדְמִבָּעֵי לֵיהּ. חֲלַשׁ דַּעֲתֵיהּ, בָּעֵי רַחֲמֵי וּמִית. אֲמַר רָבָא, הַיְינּוּ 

 !דְּאָמְרִי אֱינָשֵׁי: אוֹ חַבְרוּתָא אוֹ מִיתוּתָא

He saw that his donkey had given birth to herds. He went to his house and said to them: Is the son 
of Honi HaMe’agel alive? They replied: Not his son, but his grandson is here. He said to them: I 
am Honi HaMe’agel. They did not believe him. He went to the bet midrash where he heard the 
rabbis saying: Every difficulty that confront the sages, Honi would have solved them. He said to 
them: I am he. They did not believe him, and did not treat him with the respect that he deserved. 
He became depressed, and he prayed and died. [In relation to this story] Rabba said: This is the 
common expression: Either companionship or death!  (Babylonian Talmud Ta’anit 23a) 
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A Dream Uninterpreted Is Like A Letter Unread 

וַאֲמַר רַב חִסְדָּא: חֶלְמָא דְּלָא מִפַּשַׁר כְּאִגַּרְתָּ דְּלָא מִקָּרְיָא. וַאֲמַר רַב חִסְדָּא: לָא חֶלְמָא 
וְלָא חֶלְמָא בִּישָׁא מִקַּיֵּים כּוּלֵיהּ. וַאֲמַר רַב חִסְדָּא: חֶלְמָא בִּישָׁא טָבָא מִקַּיֵּים כּוּלֵיהּ, 

 -עֲדִיף מֵחֶלְמָא טָבָא. וַאֲמַר רַב חִסְדָּא: חֶלְמָא בִּישָׁא עֲצִיבוּתֵיהּ מִסְתַּיֵּיהּ. חֶלְמָא טָבָא
 חֶדְוְיֵיהּ מִסְתַּיֵּיהּ.

Rav Hisda said: A dream not interpreted is like a letter not read. Rav Hisda also said: No good 
dream is entirely fulfilled, and no bad dream is entirely fulfilled. And Rav Hisda also said: A bad 
dream is preferable to a good dream. And Rav Hisda also said: The sadness of a bad dream is 
sufficient for it; the joy of a good dream is sufficient for it. 

בִיא אֲשֶׁר אִתּוֹ חֲלוֹם יְסַפֵּר חֲלוֹם וַאֲשֶׁר דְּבָרִי אִתּוֹ יְדַבֵּר דְּבָרִי אֱמֶת מַה לַּתֶּבֶן אֶת נָּ "הַ 
בָּר נְאֻם ה'" (ירמיהו כג:כח). וְכִי מָה עִנְיַן בָּר וְתֶבֶן אֵצֶל חֲלוֹם? אֶלָּא אָמַר רַבִּי יוֹחֲנָן 

בֶּן יוֹחַי: כְּשֵׁם שֶׁאִי אֶפְשָׁר לַבָּר בְּלאֹ תֶּבֶן כַּ� אִי אֶפְשָׁר לַחֲלוֹם בְּלאֹ מִשׁוּם רַבִּי שִׁמְעוֹן 
דְּבָרִים בְּטֵלִים. אָמַר רַבִּי בֶּרֶכְיָה: חֲלוֹם, אַף עַל פִּי שֶׁמִּקְצָתוֹ מִתְקַיֵּים כּוּלּוֹ אֵינוֹ 

שׁ וְהַיָּרֵחַ וְאַחַד מִתְקַיֵּים, מְנָא לָן? מִיּוֹסֵף, דִּכְתִיב: "הִנֵּה חָלַמְתִּי חֲלוֹם עוֹד וְהִנֵּה הַשֶּׁמֶ 
 עָשָׂר כּוֹכָבִים מִשְׁתַּחֲוִים לִי" (בראשית לז:ט). וְהַהִיא שַׁעֲתָא אִמֵּיהּ לָא הֲוָת.

Let the prophet who has a dream tell the dream; and let him who has received My word report My 
word faithfully! How can straw be compared to grain? says the Lord (Jeremiah 23:8). Now, what 
do straw and grain have to do with a dream? Rabbi Yohanan said in the name of Rabbi Shimon 
ben Yohai: Just as it is impossible to have wheat without straw, so is it impossible to have a dream 
without superfluous things. Rabbi Berechiah said: Where do we learn that with any dream even if 
part of it is fulfilled it will never be entirely fulfilled? From Joseph, as is written: look! the sun and 
the moon and eleven stars were bowing to me (Genesis 37:9). But at that time, his mother was no 
longer alive. 

אָמַר רַבִּי לֵוִי: לְעוֹלָם יְצַפֶּה אָדָם לַחֲלוֹם טוֹב עַד עֶשְׂרִים וּשְׁתַּיִם שָׁנָה. מְנָלָן? מִיּוֹסֵף, 
דִּכְתִיב: "אֵלֶּה תֹּלְדוֹת יַעֲקֹב יוֹסֵף בֶּן שְׁבַע עֶשְׂרֵי שָׁנָה וְגוֹ'" (בראשית לז:ב). וּכְתִיב: 

תְּלָת  -וֹ'" (בראשית מא:מו). מִן שַׁבְסְרֵי עַד תְּלָתִין כַּמָּה הָוֵי"וְיוֹסֵף בֶּן שְׁלשִׁים שָׁנָה וְג
 .הָא עֶשְׂרִים וּשְׁתַּיִם ב דְּשָׂבְעָא וְתַרְתֵּי דְּכַפְנָא?סְרֵי, וְשַׁ 

Rabbi Levi said: A person should await a good dream for twenty-two years. Where do we learn 
this? From Joseph, as is written: These are the generations of Jacob: Joseph was seventeen years 
old (Genesis 37:2). And it is written: And Joseph was thirty years old when he entered the service 
of Pharaoh (Genesis 41:46). From seventeen to thirty—how much? Thirteen years; include seven 
years of plenty and two of famine [at which time his brothers came], and so, twenty-two years. 

ימָא מִלְּתָא אָמֵימָר וּמָר זוּטְרָא וְרַב אַשִׁי הָווּ יָתְבִי בַּהֲדֵי הֲדָדֵי, אָמְרִי: כָּל חַד וְחַד מִנַּן לֵ 
דְּלָא שְׁמִיעַ לֵיהּ לְחַבְרֵיהּ. פְּתַח חַד מִינַּיְיהוּ וַאֲמַר: הַאי מַאן דַּחֲזָא חֶלְמָא וְלָא יָדָע מַאי 
חֲזָא, לֵיקוּם קַמֵּי כָּהֲנֵי בְּעִידָּנָא דְּפָרְסִי יְדַיְיהוּ, וְלֵימָא הָכִי: רִבּוֹנוֹ שֶׁל עוֹלָם, אֲנִי שֶׁלְּ� 

תִּי וְאֵינִי יוֹדֵעַ מַה הוּא,  בֵּין שֶׁחָלַמְתִּי אֲנִי לְעַצְמִי וּבֵין וַחֲלוֹמוֹתַי שֶׁלְּ�, חֲלוֹם חָלַמְ 
שֶׁחָלמוּ לִי חֲבֵירַי וּבֵין שֶׁחָלַמְתִּי עַל אֲחֵרִים. אִם טוֹבִים הֵם, חַזְּקֵם וְאַמְּצֵם כַּחֲלוֹמוֹתָיו 

יָם מִצָּרַעְתָּהּ, שֶׁל יוֹסֵף, וְאִם צְרִיכִים רְפוּאָה, רְפָאֵם כְּמֵי מָרָה עַל יְדֵי משֶׁה רַבֵּינוּ, וּכְמִרְ 
הָפַכְתָּ קִלְלַת בִּלְעָם הָרָשָׁע לִבְרָכָה, שֶׁ וּכְחִזְקִיָּה מֵחָלְיוֹ, וּכְמֵי יְרִיחוֹ עַל יְדֵי אֱלִישָׁע. וּכְשֵׁם 
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כֵּן הֲפוֹ� כָּל חֲלוֹמוֹתַי עָלַי לְטוֹבָה. וּמְסַיֵּים בַּהֲדֵי כָּהֲנֵי, דְּעָנֵי צִבּוּרָא אָמֵן. וְאִי לָא, לֵימָ 
שׁוֹכֵן בִּגְבוּרָה, אַתָּה שָׁלוֹם וְשִׁמְ� שָׁלוֹם. יְהִי רָצוֹן מִלְּפָנֶי� שֶׁתָּשִׂים  הָכִי: אַדִּיר בַּמָּרוֹם

 עָלֵינוּ שָׁלוֹם.

Amemar, Mar Zutra, and Rav Ashi were once sitting together and they said: Let everyone relate 
something that the others have not heard. One of them began, saying: One who sees a dream but 
doesn’t know what he saw should go before the priests at the time when they are spreading their 
hands in blessing, and he should say this: Master of the world, I am yours and my dreams are 
yours, I have dreamed a dream but I don’t know what it is, whether I have dreamed about myself 
or whether my companions dreamed about me, or whether I dreamed about others. If they are good 
dreams strengthen them and assure them like the dreams of Joseph; if they need healing, heal them 
like the bitter waters of Marah were sweetened by Moses, our master; heal them like Miriam healed 
of her leprosy and Hezekiah from his illness, and like the waters of Jericho were sweetened by 
Elisha. Just as you turned the curse of the wicked Balaam into a blessing, so turn all of my dreams 
to good. And he should conclude his prayer along with the priests, just as the community responds, 
amen. And if not this, then let him say: Mighty on high, dwelling in power, You are peace and 
your name is peace. May it be Your will to grant us peace. 

שְׁמוּאֵל כִּי הֲוָה חָזֵי חֶלְמָא בִּישָׁא אֲמַר: "וַחֲ�מוֹת הַשָׁוא יְדַבֵּרוּ" (זכריה י:ב). כִּי הֲוָה 
חָזֵי חֶלְמָא טָבָא אֲמַר: וְכִי הַחֲלוֹמוֹת הַשָׁוא יְדַבֵּרוּ? וְהָכְתִיב: "בַּחֲלוֹם אֲדַבֶּר בּוֹ" 

ם אֲדַבֶּר בּוֹ", וּכְתִיב:"וַחֲ�מוֹת הַשָׁוא יְדַבֵּרוּ" (במדבר יב:ו). רָבָא רָמֵי: כְּתִיב: "בַּחֲלוֹ
 (זכריה י:ב)?! לָא קַשְׁיָא. כָּאן, עַל יְדֵי מַלְאָ�. כָּאן, עַל יְדֵי שֵׁד.

Shemuel, whenever he saw a bad dream, would say: And dreams speak lies (Zechariah 10:2). 
Whenever he saw a good dream, he would read the verse as: Do dreams speak lies? After all, it is 
written: I [God] will speak with him in a dream (Numbers 12:6). Rava pointed to a contradiction: 
It is written: I will speak with him in a dream (Numbers 12:6), and it is also written: And dreams 
speak lies (Zechariah 10:2)?! But there is no difficulty. In the first case, it is dream given by an 
angel. In the second case, given by a demon. 

אָמַר רַבִּי בִּיזְנָא בַּר זַבְדָּא אָמַר רַבִּי עֲקִיבָא, אָמַר רַבִּי פַּנְדָּא, אָמַר רַב נַחוּם, אָמַר רַבִּי 
שּׁוּם זָקֵן אֶחָד. וּמַנּוּ? רַבִּי בְּנָאָה: עֶשְׂרִים וְאַרְבָּעָה פּוֹתְרֵי חֲלוֹמוֹת הָיוּ בִּירַיִם מִ 

בִּירוּשָׁלַיִם. פַּעַם אַחַת חָלַמְתִּי חֲלוֹם וְהָלַכְתִּי אֵצֶל כּוּלָּם, וּמַה שֶּׁפָּתַר לִי זֶה לאֹ פָּתַר לִי 
כָּל  כִים אַחַר הַפֶּה. אַטּוּ?וֹמוֹת הוֹלְ זֶה. וְכוּלָּם נִתְקַיְּימוּ בִּי לְקַיֵּים מַה שֶּׁנֶּאֱמַר: כָּל הַחֲל

הַחֲלוֹמוֹת הוֹלְכִים אַחַר הַפֶּה, קְרָא הוּא?! אִין, וְכִדְרַבִּי אֶלְעָזָר, דְּאָמַר רַבִּי אֶלְעָזָר: מִנַּיִן 
שֶׁנֶּאֱמַר: "וַיְהִי כַּאֲשֶׁר פָּתַר לָנוּ כֵּן הָיָה" (בראשית  פֶּה?שֶׁכָּל הַחֲלוֹמוֹת הוֹלְכִים אַחַר הַ 

 מא:יג). 

Said Rabbi Biznah bar Zavda, said Rabbi Akiba, said Rabbi Pandah, said Rav Nahum, said Rabbi 
Birayim in the name of a certain elder. And who was this elder? It was Rabbi Bena’ah: There were 
twenty-four dream interpreters in Jerusalem. Once, I dreamed a dream and went to each of them, 
and that which one interpreted another did not. Yet each interpretation came true for me fulfilling 
the saying: All dreams follow the mouth. Really?  Is, all dreams follow the mouth in the Torah?! 
Yes, and it is according to Rabbi Eleazar, for Rabbi Eleazar said: From what biblical source is it 
derived that all dreams follow the mouth? As it is written [concerning Joseph interpreting the 
dreams of Pharaoh’s cupbearer and the baker]: And as he interpreted for us, so it came to pass 
(Genesis 41:13). (Babylonian Talmud Berachot 55b) 
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The Stream Of Dreaming And Life On Its Banks 

אָמַר רַבִּי יוֹחָנָן: הִשְׁכִּים וְנָפַל לוֹ פָּסוּק לְתוֹ� פִּיו, הֲרֵי זוֹ נְבוּאָא קְטַנָּה. וְאָמַר 
שְׁלשָׁה חֲלוֹמוֹת מִתקַיְּימִין: חֲלוֹם שֶׁל שַׁחֲרִית, וַחֲלוֹם שֶׁחָלַם רַבִּי יוֹחָנָן: 

חֲבֵירוֹ, וַחֲלוֹם שֶׁנִּפְתַּר בְּתוֹ� חֲלוֹם. וְיֵשׁ אוֹמֵר: אַף חֲלוֹם שֶׁנִּשְׁנָה, שֶׁנֶּאֱמַר: 
 "וְעַל הִשָׁנוֹת הַחֲלוֹם, וגו' (שמות מא:לב).

Said Rabbi Yohanan: When one awakens and a verse pops into the mind, this is a small prophecy. 
Rabbi Yohanan also said: Three dreams are fulfilled: A morning dream, a dream that a friend 
dreamed about you, and a dream explained within a dream. And one teacher says: Also, a dream 
that has been repeated, as it says: As for Pharaoh having the same dream twice, it means that the 
matter has been determined by God, and that God will soon carry it out. (Genesis 41:1-32) 

אָמַר רַבִּי שְׁמוּאֵל בַּר נַחֲמָנִי אָמַר רַבִּי יוֹנָתָן: אֵין מַרְאִין לוֹ לָאָדָם אֶלָּא 
שֶׁנֶאֱמַר: "אַנְתְּ מַלְכָּא רַעֲיוֹנָ� עַל מִשְׁכְּבָ� סְלִקוּ" (דניאל מֵהִרְהוּרֵי לִבּוֹ, 

. דְּלָא מַחֲווּ  י לִבְבָ� תִּנְדָּע (דניאל ב:ל)ב:כט). וְאִיבָּעֵית אֵימָא מֵהָכָא: "וְרַעֲיוֹנֵ 
 לֵיהּ לֶאֶינָשׁ לָא דִּקְלָא דְּדַהֲבָא, וְלָא פִּילָא דְּעָיֵיל בְּקוֹפָא דְּמַחֲטָא.

Said Rabbi Shemuel bar Nahmani citing Rabbi Yonatan: One is only shown that which comes 
from his heart’s ruminations, as it is said: This is your dream and the vision that entered your mind 
in bed (Daniel 2:29). Or, if you prefer, take justification from here: That you may know the thoughts 
of your mind (Daniel 2:30). For a person is never shown a golden palm tree or an elephant passing 
through the eye of a needle. (Babylonian Talmud Berachot 55b)  
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Bar Hadaya:  The Cost Of Dreams 

, מְפַשֵּׁר לֵיהּ לְמַעֲלְיוּתָא, מַאן דְּיָהֵיב לֵיהּ אַגְרָא. בַּר הַדָּיָא מְפַשֵּׁר חֶלְמֵי הֲוָה
. אַבַּיֵּי וְרָבָא חָזוּ חֶלְמָא. מְפַשֵּׁר לֵיהּ לִגְרִיעוּתָא, וּמַאן דְּלָא יָהֵיב לֵיהּ אַגְרָא

שׁוֹרְ� " :אַקְרִינַן בְּחֶלְמִין: אָמְרִי לֵיהּ. אַבַּיֵּי יָהֵב לֵיהּ אַגְרָא וְרָבָא לָא יָהֵיב לֵיהּ
פָּסֵד : לְרָבָא אֲמַר לֵיהּ). לא:דברים כח, " ('טָבוּחַ בְּעֵינֶי� וְלאֹ תאֹכַל מִמֶּנּוּ וְגוֹ

מַרְוָוח עִסְקָ� : לְאַבַּיֵּי אֲמַר לֵיהּ  .עִסְקָ� וְלָא אֲהַנִי לָ� לְמֵיכַל מֵעוּצְבָא דְּלִבָּ�
 .�וְלָא אֲהַנִי לָ� לְמֵיכַל מֵחֶדְוָא דְּלִבָּ 

Bar Hadaya was a dream interpreter. To one who paid him he would give a favorable interpretation 
and to one who did not pay him he gave an unfavorable interpretation. Abaye and Rava each had 
a dream. Abaye gave him a zuz and Rava did not give him anything. They said to him, in our 
dream, they had us read the verse: Your ox shall be slaughtered before your eyes, but you shall not 
eat of it (Deuteronomy 28:31). To Rava he said: Your business will be a failure, and you will be 
so grieved that you will have no appetite to eat. To Abaye he said: Your business will prosper and 
you will not be able to eat from sheer joy. 

דברים " (בָּנִים וּבָנוֹת תּוֹלִיד וְלאֹ יִהְיוּ לָ� כִּי יֵלְכוּ בַּשֶׁבִי: "אַקְרִינַן: אָמְרִי לֵיהּ
, בְּנָ� וּבְנָתָ� נְפִישֵׁי: לְאַבַּיֵּי אֲמַר לֵיהּ. כְּבִישׁוּתֵיהּ: לְרָבָא אֲמַר לֵיהּ).  מא:כח

 .בִּשִׁבְיָה וּמְדַמְיָין בְּאַפָּ� כִּדְקָא אַזְלָן, וּמִינָסְבָּן בְּנָתָ� לְעָלְמָא

They then said to him, they had us read the verse: Though you beget sons and daughters, they shall 
not remain with you, for they shall go into captivity (Deuteronomy 28:41). To Rava he interpreted 
it in its literal unfavorable sense. To Abaye he said: You have numerous sons and daughters and 
your daughters will be married and go away; and it will seem to you as if they have gone into 
captivity. 

: לְאַבַּיֵּי אֲמַר לֵיהּ). לב:דברים כח" (בָּנֶי� וּבְנוֹתֶי� נְתֻנִים לְעַם אַחֵר: "אַקְרִינַן
דְּהָוֵי כְּעַם , וְהִיא אֲמַרָה לִקְרִיבָהּ, אַתְּ אָמְרַתְּ לִקְרִיבָ�, נָ� וּבְנָתָ� נְפִישִׁיןבְּ 

וְאָתוּ בְּנֵיהּ וּבְנָתֵיהּ לִידֵי אִיתְתָא , דְּבֵיתְהוּ שְׁכִיבָא: לְרָבָא אֲמַר לֵיהּ.  אַחֵר
בָּנֶי� : "מַאי דִּכְתִיב: א אֲמַר רַבדַּאֲמַר רָבָא אֲמַר רַבִּי יִרְמְיָה בַּר אַבָּ , אַחֲרִיתִי

 .זוֹ אֵשֶׁת הָאָב) לב:דברים כח" (וּבְנוֹתֶי� נְתֻנִים לְעַם אַחֵר

They said to him, they had us read the verse: Your sons and daughters shall be delivered to another 
people while you look on; and your eyes shall strain for them constantly, but you shall be helpless 
(Deuteronomy 28:32). To Abaye he said: You have numerous sons and daughters; you will want 
your daughters to marry your relatives, and your wife will want them to marry her relatives, and 
she will force you to marry them to her relatives which will be like giving them to another people. 
To Rava he said: Your wife will die, and her sons and daughters will come under the sway of 
another wife. For Rava had already said in the name of Rabbi Jeremiah ben Abba, reporting Rav: 
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What is the meaning of the verse: Your sons and daughters shall be given to another people? This 
refers to a step-mother. 

: לְאַבַּיֵּי אֲמַר לֵיהּ). ז:קהלת ט" (לֵ� אֱכֹל בְּשִׂמְחָה לַחְמֶ�: "אַקְרִינַן בְּחֶלְמִין
: לְרָבָא אֲמַר לֵיהּ. �מַרְוַוח עִסְקָ� וְאָכַלְתְּ וְשָׁתֵית וְקָרִית פְּסוּקָא מֵחֶדְוָה דְּלִבָּ 

 .קָרִית לְפַכּוֹחֵי פַּחְדָּ�פָּסֵד עִסְקָ� טְבַחְתְּ וְלָא אֲכַלְתְּ וְשָׁתֵית וְ 

They said, in our dream they had us read the verse: Go, eat your bread in gladness, and drink your 
wine in joy (Ecclesiastes 9:7). To Abaye he said: Your business will prosper, and you will eat and 
drink, and recite this verse out of the joy of your heart. To Rava he said: Your business will fail, 
you will slaughter cattle and not eat or drink and you will read Scripture to allay your anxiety 

דברים " (זֶרַע רַב תּוֹצִיא הַשָּׂדֶה וּמְעַט תֶּאֱסֹף כִּי יִכְסְלֶנּוּ הָאַרְבֶּה: "אַקְרִינַן
 .סֵּיפֵיהּלְרָבָא אֲמַר לֵיהּ מִ . לְאַבַּיֵּי אֲמַר לֵיהּ מֵרֵישֵׁיהּ). לח:כח

They said to him, they had us read the verse: You shall carry much seed into the field, and shall 
gather little in for the locusts will consume it (Deuteronomy 28:38). To Abaye he interpreted from 
the first half of the verse; to Rava from the second half. 

דברים " (וְשֶׁמֶן לאֹ תָסוּ� כִּי יִשַּׁל זֵיתֶי�זֵיתִים יִהְיוּ לְ� בְּכָל גְבוּלֶי� : "אַקְרִינַן
 .רָבָא אֲמַר לֵיהּ מִסֵּיפֵיהּלְ . לְאַבַּיֵּי אֲמַר לֵיהּ מֵרֵישֵׁיהּ). מ:כח

They said to him, they had us read the verse: Though you have olive trees throughout your 
territory, you shall have no oil for anointment, for your olives shall drop off (Deuteronomy 28:40). 
To Abaye he interpreted from the first half of the verse; to Rava from the second half. 

דברים " (נִקְרָא עָלֶי� וְיָרְאוּ מִמֶּךָּ ' וְרָאוּ כָּל עַמֵּי הָאָרֶץ כִּי שֵׁם ה: "אַקְרִינַן
י אֲמַר לֵיהּ). י:כח אֵמָתָ� נָפְלַת , נְפַק לָ� שְׁמָא דְּרֵישׁ מְתִיבְתָא הָוֵית: לְאַבַּיֵֹּ

וּמִתְּפַּסְתְּ בְּגַנָּבֵי וְדָיְינִי כּוּלֵי , בֵּידַיְינָא דְּמַלְכָּא אִתְבַּר: לְרָבָא אֲמַר לֵיהּ. בְּעָלְמָא
 .וְאָתוּ וְתָפְסִי לֵיהּ לְרָבָא, יְינָא דְּמַלְכָּאלְמָחָר אִתְבַּר בֵּדַ . עָלְמָא קַל וָחוֹמֶר מִינָּ�

They said to him, they had us read the verse: And all the people of the earth shall see that the 
Lord’s name is proclaimed over you, and they shall stand in fear of you (Deuteronomy 28:10). To 
Abaye he said: Your name will become famous as head of the college and you will be generally 
held in awe. To Rava he said: The King’s treasury will be broken into and you will be arrested as 
a thief and everyone will draw an inference from you. The next day the King’s treasury was broken 
into and they came and arrested Rava. (Babylonian Talmud Berachot 56a)   
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Do Not Harm The Dream-Snake 

חָשׁ בַּחֲלוֹם: פַּרְנָסָתוֹ מְזוּמֶּנֶת לוֹ. נְשָׁכוֹ,  תָּנֵי תַּנָּא קַמֵּיה דְּרַב שֵׁשֶׁת: הַרוֹאֶה נַָ
פַּרְנָסָתוֹ. אֲמַר לֵיהּ רַב שֵׁשֶׁת:  כָּל שֶּׁכֵּן שֶׁנִּכְפְּלָה נִכְפְּלָה פַּרְנָסָתוֹ. הֲרָגוֹ, אָבְדָה 

 פַּרְנָסָתוֹ! וְלָא הִיא. רַב שֵׁשֶׁת הוּא דַּחֲזָא חִוְיָא בְּחֶלְמֵיהּ וּקְטַיֵהּ.
A teacher recited this tradition before Rav Sheshet: One who sees a snake in a dream, his livelihood 
is assured him. If the snake bites him, his livelihood is doubled. If he kills it, he loses his livelihood. 
Said Rav Sheshet: If he kills it, all the more so is his livelihood assured! But this is not so. Rav 
Sheshet taught this because he had dreamed a dream in which he killed a snake. (Babylonian 
Talmud Berachot 57a) 

 

Timeless Advice: Do Not Harm The Snake 

... a black snake comes into a dream, a great big black snake, and you can spend a whole hour of 
therapy with this black snake, talking about the devouring mother, talking about anxiety, about 
repressed sexuality.... But what remains after all the symbolic understanding is what that snake is 
doing, this crawling huge black snake that’s 
sliding into your life. The moment you’ve 
caught the snake in an interpretation, 
you’ve lost the snake. You’ve stopped its 
living movement... 

The interpretation settles the emotional 
quivering and mental uncertainty that came 
with the snake. In fact, the snake is no 
longer necessary; it has been successfully 
banished by interpretation. You, the 
dreamer, don’t need the snake anymore and 
you then form the habit of not needing 
dreams anymore either, once they have 
been interpreted. Meaning replaces image; 
animal disappears into the human mind.... 

Once you’ve translated the great snake, you 
no longer need the image, and you let the 
image only say one thing, one word: [for 
example,] “Great Mother.” then it disappears. You don’t want that black snake really, anymore. 
You want to work on your mother complex... Now this still leaves the soul unanimated. That is, 
unalive. The images... have been turned into meanings.... (James Hillman, Dream Animals) 
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God Is Steps 

 אֱ�הִים הוּא מַדְרֵגוֹת שֶׁעוֹלוֹת
 אוֹ שֶׁלּאֹ קַיָּם עֲדַיִן, לְמָקוֹם שֶׁלּאֹ קַיָּם שׁוּב

 אַכְזָבָתִיהַמַּדְרֵגוֹת , הַמַּדְרֵגוֹת הֵן אֱמוּנָתִי
 יַעֲקֹב אָבִינוּ יָדַע זאֹת בַּחֲלוֹמוֹ

 הַמַּלְאָכִים רַק קִשְּׁטוּ אֶת מַעֲלוֹת הסֻּלָּם
 כְּמוֹ עֵץ אַשּׁוּחַ מְקֻשָּׁט בְּחַג הַמּוֹלָד

 וְשִׁיר הַמַעֲלוֹת הוּא שִׁיר הַלֵּל
 .לְאֵל הַמַּדְרֵגוֹת

 

God is steps that ascend 
to a place that no longer exists, or that doesn’t exist yet 
the steps are my faith, the steps are my disappointment  
Jacob our father knew this in his dream 
the angels only decorated the steps of the staircase 
like a fir tree decorated for Christmas 
and The Song of Ascents is a song of praise 
to God who is the steps.  
 
Yehuda Amichai (Translated by Rabbi Steven Sager) 
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Will Jacob Dare To Live His Dream? 

וַיַּחֲלוֹם וְהִנֵּה סֻלָּם מֻצָּב אַרְצָה וְראֹשׁוֹ מַגִּיעַ הַשָׁמַיְמָה וְהִנֵּה מַלְאֲכֵי אֱ�הִים 
אָמַר רַבִּי בְרֶכְיָה בְּשֵׁם רַבִּי חֶלְבּוֹ וְרַבִּי  (בראשית כט:יב).עוֹלִים וְיוֹרְדִים בּוֹ 

שְׁמוּאֵל בֶּן יוֹסֵינָה: מְלַמֵּד שֶׁהֶרְאָהוּ הַקָּדוֹשׁ בָּרוּ� הוּא לְיַעֲקֹב אָבִינוּ שָׂרָהּ שֶׁל 
בָּבֶל עוֹלֶה וְיוֹרֵד, וְשֶׁל מָדַי עוֹלֶה וְיוֹרֵד, וְשֶׁל יָוָן עוֹלֶה וְיוֹרֵד, וְשֶׁל אֱדֹם עוֹלֶה 

מַר לוֹ הַקָּדוֹשׁ בָּרוּ� הוּא לְיַעֲקֹב: יַעֲקֹב לָמָּה אֵין אַתָּה עוֹלֶה? בְּאוֹתָּהּ וְיוֹרֵד. אָ 
שָׁעָה נִתְיָרֵא אָבִינוּ יַעֲקֹב וְאָמַר: כְּשֵׁם שֶׁיֵּשׁ לָאֵלּוּ יְרִידָה, כַּ� אֲנִי יֵשׁ לִי יְרִידָה. 

וְלאֹ  אָמַר לוֹ הַקָּדוֹשׁ בָּרוּ� הוּא: אִם אַתָּה עוֹלֶה אֵין לְ� יְרִידָה. וְלאֹ הֶאֱמִין
 עָלָה.

He [Jacob] dreamed. 
Behold! a ladder set on the 
earth with its top reaching 
towards heaven; and, 
behold! angels of God 
ascending and descending 
upon it (Genesis 29:12). 
Said Rabbi Berechia in the 
name of Rabbi Helbo and 
Rabbi Shemuel ben 
Yoseinah: This teaches that 
the blessed Holy One 
showed Jacob, our ancestor, 
the guardian angel of 
Babylon ascending and 
descending, the angel of 
Media ascending and 
descending, the angel of 
Greece ascending and 
descending, and the angel 
of Rome ascending and 
descending. The blessed 
Holy One said to Jacob: 
Jacob, who don’t you 
ascend? But just then, our 
ancestor, Jacob, became 
fearful and said: Just as 

those have their descent, so will I have my descend. Said the blessed Holy One to him: If you 
ascend, you will have no descent. But Jacob did not believe him and he did not ascend. (Midrash 
Tanhuma VaYetzei 2)   
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We Were Like Dreamers 

ים: ב א ינוּ כְּחֹלְמִֽ יִ֗ ת צִיּ֑וֹן הָ֝ הוָֹה אֶת־שִׁיבַ֣ עֲל֥וֹת בְּשׁ֣וּב יְ֭ מַּֽ֫ יר הַֽ א שְׂח֡וֹק פִּינוּ֘  שִׁ֗ ז יִמָּלֵ֪ אָ֤
נָּ֥ה לֶּה: ג וּלְשׁוֹנֵ֪נוּ רִ֫ עֲשׂ֥וֹת עִם־אֵֽ הוָֹ֗ה לַֽ יל יְ֝ ם הִגְדִּ֥ ז יאֹמְר֣וּ בַגּוֹיִ֑ נוּ  אָ֭ עֲשׂ֥וֹת עִמָּ֗ הוָֹה לַֽ יל יְ֭ הִגְדִּ֣

ים: ד ינוּ שְׂמֵחִֽ יִ֥  גֶב: ה הָ֘ ים בַּנֶּֽ אֲפִיקִ֥ נוּ] כַּֽ נוּ [שְׁבִיתֵ֑ הוָֹה אֶת־שְׁבִותֵ֑ ה יְ֭ ה  שׁוּבָ֣ ים בְּדִמְעָ֗ הַזֹּרְעִ֥
רוּ: ו ל֤וֹ� יֵלֵ֨  בְּרִנָּ֥ה יִקְצֹֽ יו:הָ֘ א אֲלֻמֹּתָֽ שֵׂ֗ א־יָב֥וֹא בְרִנָּ֑ה נֹ֝ ֹֽ֬  רַע בּ זָּ֥ שֶׁ�־הַ֫ א מֶֽ  � ׀ וּבָכֹה֘ נֹשֵׂ֪

When the Lord restores the fortunes of Zion it will be as though we had been dreaming. Our mouths 
shall be filled with laughter, our tongues, with songs of joy. Then shall they say among the nations, 
“the Lord has done great things for them!” The Lord will do great things for us and we shall rejoice. 
Restore our fortunes, O Lord, like watercourses in the Negev. They who sow in tears shall reap 
with songs of joy. Though he goes along weeping, carrying the seed-bag, he shall come back with 
songs of joy, carrying his sheaves. (Psalm 126) 

 

We Were Like Those Returning To A Dream 

 We were like those returning to a dream הָיִינוּ כְּחוֹזְרִים אֶל חֲלוֹם
 knitting dislocations into a whole קוֹשְׁרֵי נִתּוּקִים אֶל שָׁלֵם

 again rising splendid over Jerusalem’s roofs שׁוּב עֹלָה זֹהֵר עַל גַּגּוֹת יְרֻשָׁלֵם
 a new sun.  Whether waking or dreaming שֶׁמֶשׁ צָעִיר. וְאִם עֵר וְאִם חוֹלֵם

 a ladder stands on which to ascend סֻלָּם נִצָּב, בּוֹ לַעֲלוֹת
 .a whole people breaks through חָתַר עַם שָׁלֵם.

 
Amir Gilboa 
translated by Rabbi Steven Sager  
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Dreams Of Rebbe Nahman Of Bratzlav 

שֶׁחָלַם לוֹ בְּאוֹתוֹ הַלַּיְלָה.  תק"ע, בְּאוּמֶין: סִפֶּר לִי חֲלוֹםיוֹם שֵׁנִי, כ'ד אִיַּר 
וְרָאָה בַּחֲלוֹם שֶׁהָיְתָה חֲתֻנָּה, וְהָלַ� גַּם כֵּן אֶל הַחֲתֻנָּה; וְהָיָה יוֹדֵעַ שֵׁם הֶחָתָן. 

נוּ אָדָם מֵת. וַיִּתְפַּלֵּא מְאֹד וְאָמַר יוְהִסְתַּכֵּל וְרָאָה שָׁם אָדָם מֵעוֹלָם הַבָּא, הַיְ 
יֶה רַעַשׁ גָּדוֹל מְאֹד. וְהָיָה יוֹדֵעַ שֵׁם זֶה בְּדַעתּוֹ הֲלאֹ אִם יִרְאוּ אוֹתוֹ הָעוֹלָם יִהְ 

הַמֵּת גַּם כֵּן. וְאָמַר שֶׁהַשֵּׁמוֹת אֵלּוּ שֶׁל הֶחָתָן וְשֶׁל הַמֵּת אֵינָם שְׁמוֹת שֵׁם עֶצֶם, 
  רַק הֵם שֵׁמוֹת מַמַּשׁ שֶׁמְּרַמְּזִים לְמַה שֶּׁמְּרַמְּזִים כְּמוֹ כָּל שֵׁמוֹת הַקְּדוֹשִׁים.

Monday, 24 Iyyar, 5570 [Monday, May 28 1810], in Uman: He [Rabbi Nahman] related a dream 
to me that he had dreamed the night before. In the dream, he saw that there was a wedding that he 
also attended; and he knew the name of the groom. He looked around and he saw a man from the 
next world, which is to say, he saw a dead man. He was quite astonished and he thought that if the 
wedding guests were to see the dead man, the world would become a great tumult. He found that 
he also knew the name of the dead man. And he said that the names of the groom and of the dead 
man were not fixed and proper nouns, but rather were essences that alluded to whatever they 
alluded to, like all holy names. 

אַחַר כַּ� רָאוּ גַּם הָעוֹלָם אֶת הַמֵּת הַנָּ"ל, וְדִבַּרְתִּי עִמָּהֶם: הֲלאֹ זֶהוּ מֵת. 
יָה לָהֶם שׁוּם חִדּוּשׁ כְּלָל. אַחַר כַּ� הוּטַב בְּעֵינָיו כֵן. וְלאֹ הָ -פִּי-עַל-וְאָמְרוּ: אַף

לֵילֵ� שָׁם לְאֵיזֶה בֵּית הַכְּנֶסֶת בַּאֲשֶׁר שֶׁמִּשָּׁם יִהְיֶה טוֹב יוֹתֵר לְהִסְתַּכֵּל עַל 
הַחֲתֻנָּה וְסִבַּבְתִּי שָׁם כַּזֶה, (וְהָיָה מוֹרֶה בְּאֶצְבַּע אֵי� הָיָה מְסַבֵּב). וּבָאתִי אֶל 

נוּ בִּמְקוֹם הַחֻפָּה) לְהֶחָתָן בְּזֶה הַלָּשׁוֹן: יה מְזַמְּרִים שָׁם (הַיְ הַבֵּית הַכְּנֶסֶת, וְהָיָ 
בָּחוּר אֶחָד הוּא זֶה חָתָן אֶחָד הוּא  -אֵיין בָּחוּר אִיז דֶער אֵיין חָתָן אִיז דֶער

זֶה. וְגַם יָדַעתִי אֶת הַנִּגּוּן, וְהָיָה נִגּוּן יָפֶה, נִגּוּן שֶׁל שִׂמְחָה. וְהָיִיתִי מִסְתַּכֵּל  שָׁם 
  ית הַכְּנֶסֶת הַנָּ"ל. אַחַר כַּ� גַּם שָׁם לאֹ הוּטַב בְּעֵינַי, וְהָלַכְתִּי לְבֵיתִי.מִן הַבֵּ 

וּבָאתִי לְבֵיתִי וּמָצָאתִי שֶׁהֶחָתָן הוּא שׁוֹכֵב עַל הָאָרֶץ, וְנִעַרְתִּי אוֹתוֹ וְעוֹרַרְתִּי 
 אוֹתוֹ: הֲלאֹ מְזַמְּרִים לְ� כָּל כַּ� וְכוּ' כַּנַּ"ל, וְאַתָּה שׁוֹכֵב כַּאן.

But then, everyone saw that dead man, so I spoke to the wedding crowd: You know, he’s dead. 
And they said, So what? This was not strange for them at all. Then, the Rebbe said that it seemed 
like a good idea to go from there to a certain synagogue from which he could better see the 
wedding. “I got there by circling around like this (and he showed me with his finger how he circled 
about). Then I came to the synagogue, and they were singing (that is under the huppah): ‘What a 
fine young man! What a fine bridegroom!’ What’s more, I knew the melody, a beautiful and joyful 
melody. And I continued to watch there, from that synagogue. After a while even that place didn’t 
suit me, and I went home. When I arrived home I found that bridegroom lying on the floor, and I 
roused him and woke him: Look! They’re singing so joyously to you over there and you’re lying 
here?!” 
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(וְהַדְּבָרִים סְתוּמִים מְאֹד. וְאַחַר כַּ� אָמַר רַבֵּינוּ זִכְרוֹנוֹ לִבְרָכָה בְּעַצְמוֹ שֶׁהוּא 

וּם וְנֶעלָם פֶּלֶא, שֶׁשָּׁם הָיוּ מְזַמְּרִים לוֹ כָּל כַּ� וְכַאן הוּא שׁוֹכֵב. וְהַדָּבָרִ סָת
מְאֹד.) וְאָמַר שֶׁבַּחֲלוֹם נִרְאָה לוֹ שֶׁהַמָקּוֹם  שֶׁשָּׁם בֵּית הַכְּנֶסֶת יֵשׁ לוֹ שֵׁם אַחֵר, 
וְהַמָקּוֹם שֶׁהָלַ� שָׁם לְבֵיתוֹ יֵשׁ לוֹ שֵׁם אַחֵר. (וְאָמַר שֶׁיָּדַע וְשָׁכַח. וַאֲנִי מְסֻפָּק 

הַמְּקוֹמוֹת אָמַר  אִם עַל הַנִּגוּן הוּא אָמַר שֶׁיָּדַע וְשָׁכַח אִם עַל אֵלּוּ הַשֵּׁמוֹת שֶׁל
שֶׁיָּדַע וְשָׁכַח. אַבָל שֵׁמוֹת הַנָּ"ל שֶׁל הֶחָתָן וְהַמֵּת אָמַר שֶׁהוּא יוֹדֵעַ אוֹתָם עֲדַיִן.) 

 וְאָמַר שֶׁיֵּשׁ עוֹד בַּזֶה דְּבָרִים שֶׁרָאָה בַּחֲלוֹם הַנָּ"ל.  

(Now, these matters were very hidden. And later our master, of blessed memory, said himself that 
it was a wonder, that they were singing so mightily to him there while he was lying here. The 
matter was hidden and very mysterious.) And he said that in the dream it appeared to him that the 
place where the synagogue was had a different name, and that the place to which he returned home 
had a different name. (Then he said that knew it and forgot it. And I was uncertain whether it was 
the melody that he said he knew and forgot the melody, or the place names that he said that knew 
and forgot. But those names of the groom and of the dead man, he said that he still knew.) And he 
said that there were other things that he saw in that dream. (Hayyei Moharan) 
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We Were Like Dreamers 

No one really knows what dreams are. Whether hallucinatory wish fulfillment, the voice of the 
collective unconscious of mankind, a random sorting of overloaded memory circuits or the mind’s 
struggle to circumvent the formal law of contradiction [Norman O. Brown. Life Against Death: 
The Psychoanalytical Meaning of History: Middletown. Ct.: Wesleyan University Press. 1959). 
P.319], no one really knows what dreams are. But everyone dreams anyway. And we Jews, from 
Joseph to Daniel to Freud, have interpreted everyone’s dreams but our own, which we nevertheless 
faithfully chant from a hand-written parchment scroll…. 

We seek a metaphor for Torah which will return her to us once again as an Aytz Hayim [a tree of 
life]. One which yields heightened self-awareness and God’s word. One which preserves clarity 
but not at the expense of mystery. One whose playfulness does not dilute piety. One whose public 
objectivity tolerates personal intimacy. In a formal Rabbinic code word: a Holy text. 

If a people can have a psyche and think of themselves as an organic being then surely a people 
should be able to dream as well. There should be a series of motifs and archetypes which keep 
reappearing and seem to each individual dreamer, as Jung suggested, to emanate from a source 
transcending themselves. God would be present in those dreams even as He spoke to and is within 
the people themselves.  Pederson, in describing the Biblical mind—our mind of an earlier time—
observes that while “…the dream is a communication from God to man… it does not clash with 
the psychological process. The dream is a communication from God because it is a direct outcome 
of reality itself” [J.Pedersen. Israel: Its Life and Culture. (London: Oxford University Press 1926) 
vol.1 p.135]. 

And this is how it goes. In each generation there are encounters with the Holy Ancient One of Old. 
Visioned and recorded almost as if unconsciously. And some of them, by reason of their terror or 
subtlety, were simply unrecorded. Fragments remembered the next morning at breakfast. Slid 
through the cracks. Finding their way to the dream-memory of the people. And then it happens 
that one of the people writes, sings, legislates, scolds, or simply remembers. Perhaps with some 
awareness of destiny or maybe just to earn a living. No matter. They are each organically part of 
us and instruments of the Word. And their collective bringing to our attention is the Great Dream. 

Torah then might be understood as what has been saved for us of our collective memory. A remnant 
of the work of ten thousand censors. And several dozen poets, prophets and teachers. The last ones 
of whom may have been our parents. A kind of journal of forgotten, reworked and remembered 
holy moments too awesome to be simply described in everyday conscious language. It is all that 
remains of the most penetrating incursion of waking into the earth mother Jewish people darkness 
of what is not the spirit but only sleep. But the memory is still there set in our bodies by our parents 
or our choice, as in conversion. 

Now this common dream is more than a mythic belief system: for it is part of our very being [cf. 
Joseph Campbell, The Hero With A thousand Faces. (Princeton New Jersey: Princeton University 
Press. 1949) p. 19]. And that is the job of a teacher. To guide a student deeper and deeper into the 
dream. Peeling away one layer after another. Until we remember that the voice speaking our 
dreams comes from within us and from without at the same time [cf. C.G. Jung, Psychology and 
Religion. (New Haven: Yale University Press. 1938) p.45)] Until we see at last that the story is 



31 
 

 
Sicha Shabbaton in the Mountains 2017 

true. True because it is within us. It always was. It issues from us. It is ours… It is our dream. it is 
a Holy text. And this dream bears a remarkable similarity to time honored notions of Torah. 

Both Torah and dream are first encountered as mystery and in the final interpretation remain 
mystery. For both are each inexhaustible and infinitely analyzable. 

Both Torah and dream create their own internal logic and systems of space ad time. Ayn mukdam 
v’ayn m’uhar ba-Torah. There is no before or after in the Torah. 

In both Torah and dream nothing is there by accident. The most trivial detail or the most 
nonsensical pun is there for a reason. 

In both Torah and dream the story and the characters and even the very words and letters 
themselves are contorted, convoluted, condensed, inverted, rearranged and often out of place. But 
we do not dismiss such a dream. 

Both Torah and dream are creations from the innermost depths of our collective and individual 
beings…. Both Torah and dream in moments of understanding seem to come from inside us…. 
And both Torah and dream share an ability to synthesize the external communal and public 
dimension of life with its internal, private and personal side… 

(Rabbi Lawrence Kushner. Central Conference of American Rabbis Yearbook, Vol. 88, 1978) 
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Dream Catchers 

These are among the dream images that catch the imagination of ancient sages. Be 
like Jacob wrestling with his angel through the night. Don’t let such images loose in 
the morning until they offer a blessing… 
 

What are your dream-catcher images that should be richly tended? 
 
 One who sees a well  הַרוֹאֶה
 One who sees a river  הַרוֹאֶה
 One who sees a bird  הַרוֹאֶה
 One who sees a pot  הַרוֹאֶה
 One who sees grapes  הַרוֹאֶה
 One who sees a mountain  הַרוֹאֶה
 One who sees a horn  הַרוֹאֶה
 One who sees a dog  הַרוֹאֶה
 One who sees a lion  הַרוֹאֶה
 One who sees a reed  הַרוֹאֶה
 One who sees a pumpkin  הַרוֹאֶה
ההַרוֹאֶ    One who sees an ox 

 One who sees a donkey  הַרוֹאֶה
 One who sees a cat  הַרוֹאֶה
 One who sees a white horse  הַרוֹאֶה
 One who sees a red horse  הַרוֹאֶה
  One who sees a camel  הַרוֹאֶה
 One who sees an elephant  הַרוֹאֶה
 One who sees wheat  הַרוֹאֶה
 One who sees barley  הַרוֹאֶה
 One who sees a fruit vine  הַרוֹאֶה
 One who sees a fig tree  הַרוֹאֶה

 One who sees pomegranates  הַרוֹאֶה
 One who sees olives  הַרוֹאֶה
 One who sees palm trees  הַרוֹאֶה

 One who sees a palm branch  הַרוֹאֶה
 One who sees a goat  הַרוֹאֶה
 One who sees a citron  הַרוֹאֶה
 One who sees a goose  הַרוֹאֶה
 One who sees a rooster  הַרוֹאֶה
 One who sees a hen  הַרוֹאֶה
 One who sees eggs  הַרוֹאֶה
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NOTES 


